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Baslarken

1990-1991 egitim-6gretim yilinda kurulan Uludag Universi-
tesi Fen-Edebiyat Fakiiltesi Felsefe Bolimi lisans, ylksek li-
sans ve doktora diizeyinde ogretim vermektedir. Geng ve di-
namik kadrosuyla Tiirkiye'deki Felsefe boliimleri arasinda
kendine saygin bir yer edinen bdliim, yilda iki say1 olarak Kay-
g1, Uludag Universitesi Fen-Edebiyat Fakiiltesi Felsefe Dergi-
si'ni yayimlamaya devam etmektedir. Bir¢cok 6gretim iiyesi ve
elemaninin bolimiin kurumsallagsmasina katk: yaptig1 Felsefe
Bolimii yirmi yillik bir siirecte cesitli deneyimler kazanarak
giiniimiize geldi. 2010 yilinda yirminci kurulus yili dolayisiyla
diizenlenen ilk Uluslararasi Felsefe Kongresi'nin ikincisini 11-13
Ekim 2012 tarihlerinde “Sehir ve Felsefe” temasiyla, ticlinctisii-
nil 23-25 Ekim 2014 tarihlerinde “Gelenek, Demokrasi ve Felse-
fe” temasiyla, dordiinciisti 13-15 Ekim 2016 tarihlerinde tema-
styla diizenlenmistir. 11-13 Ekim 2018 tarihlerinde begincisini
diizenleyecegimiz kongremizin temasi "Savas ve Barig" olarak
belirlenmistir.

Kongre, su an yagadiklarimiz baglaminda felsefenin giincel-
liginden bir sey kaybetmedigini gostermek, diinya problemleri
karsisinda felsefenin ve felsefecinin takindigi tutumun nasil
olmas: konusunda disiinmeye zemin hazirlamak, savas ve
barig sozciiklerinin ¢okca ve sorumsuzca kullanmildigi ginii-
miizde savas ve barig (kavramlari) tizerine genis bir bakis agisi
olusturmak icin diizenlenmektedir. Bugiin siradan bir insana
savas ve bariga iliskin diislinceleri soruldugunda savasin “ko-
tl” barigin ise “iyi” bir sey oldugunu soyleyecektir. Ardindan
“ama” diye ekleyecektir: “Ulkenin icinde bulundugu durum”,
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“dig mihraklar/gii¢ler”, “terériin varhigi ve teror orgiitlerinin
faaliyetleri”, “vatanin ve milletin bekas1”, “baska tilkelerin si-
lahlanma/savas yatirnmlar1” vs. “bizim savasa yatirim yapma-
mizi, silahlanmamizi veya savagsmamizi kaginilmaz kilmakta-
dir.” Bu gibi nedenlerle barig rafa kaldirilir ve her yerde savas

borular ¢calmaya baglar. Peki, gercekten durum béyle midir?



Ote yandan diinya niifusunun énemli oranda artmast, in-
sanlarin yasam alanlarin1 genisgletmesine, yerlesim bolgeleri-
nin genis alanlara yayilmasina ve su gibi dogal kaynaklarin
agirt tiiketilmesine yol agmaktadir. Sadece bu degil; niifus
arttikca bagka tiirlerin hem kendileri hem de yasam alanlam
yok edilmektedir. Dogal kaynaklar hizla tiiketilmekte ve bazi
tilkelerdeki dogal kaynaklarin zenginligi baska bazi tilkelerin
istahin1 kabartmaktadir. Bu da yer yer ¢atigmalarin ve savasla-
rin yasanmasina neden olmaktadir.

Bugiin yeryiiziiniin hemen her kosesinde kiiciik veya biiytik
6lcekli savaglar var. Bulundugumuz cografya uzun bir siiredir
yangin yeri. Savas(lar) bir¢ok cografyayr ve sinirlar1 degistirdi
ve degistirmeye devam ediyor. Yasananlar yliziinden milyon-
larca insan evlerini ve tilkelerini terk etmek zorunda kald1 ve
kaliyor. Bu ise biiyiik insani sorunlara yol aciyor. Bu sorunlarin
basinda miilteci sorunu gelmektedir; yine organ ve insan ka-
cakeiligl, “kadin ticareti” temel sorunlardan birkagi. Bir yan-
dan bu sorunlarla miicadele edilirken diger yandan savas(lar)a
yapilan yatirimlar hem bir ikiytizliliig ortaya koymakta hem
de yeni ve daha biiyiik sorunlarin dogmasina yol agmaktadir.
Baris ise sadece bos bir sézden ibaret kaliyor. iste bu kosullar,
savas ve baris iizerine felsefi bir zeminde yeniden diisiinmeyi
ve ortaya ¢ikan sorunlarla hesaplagsmayi gerekli kiliyor. Biz de
bu hesaplagsmay1 gergeklestirmek i¢in “Savas ve Barig” temali
bir kongre diizenliyoruz.

Preface

The Philosophy Department at the Faculty of Arts and Sci-
ences, Uludag University was established in the academic year
1990-1991 and offers undergraduate and graduate programs
(both MA and PhD.) The department which achieved an hon-
ourable status with its young and dynamic staff among the
philosophy departments in Turkey continues to publish Kaygi,
the biannual journal of The Philosophy Department, the Fac-
ulty of Arts and Sciences, Uludag University. The Philosophy
Department has attained its current position as a result of 25
years-long process during which many professors and lectur-
ers has contributed to its institutionalization. The Department
organized First International Philosophy Congress in 2010 to
honour its 2oth anniversary. The Second International Philos-
ophy Congress was organized with the title: “City and Philos-
ophy” on 1-13 October 2012. The Third Congress (with the
title: “Tradition, Democracy and Philosophy”) was held on 23-
25 October 2014. The Forth International Philosophy Congress
on the theme of “Poverty, Solidarity and Justice” was held on
13-15 October 2016. The fifth congress to be held on 11-13 Octo-
ber 2018 is planned to be on the theme of “War and Peace”.

The congress has been organized to show that philosophy
retains its relevance in the context of today’s events, to pro-
vide a ground for thinking about the ways philosophy and
philosopher should cope with the world’s current problems
and to generate a broad view of the concepts of war and peace
which are being uttered a good many and irresponsibly nowa-
days. Today, when an ordinary man is questioned about his
view on war and peace, he would reply as war being “evil”
while peace being “good”. However, “but” will be added to the
reply with reference to “the current condition of the country”,
“external forces”, “the existence of terrorism and the activities
of terrorist organizations”, “the permanence of the land and
nation”, “armament or investment for war by other countries”

etc., the conditions that make our investment for war, arma-



ment and making war inevitable. Due to such reasons the
peace is laid aside and bugles call for war. Well, is it really the
case?

On the other hand, the dramatic increase in the popula-
tion of the world has resulted in the expansion of man’s living
spaces, the spread of residential areas over vast lands and the
extreme consumption of natural resources like water. Addi-
tionally, as the population increases, other species and the
habitat of these species have been destroyed. The rapid con-
sumption of natural resources and the richness of some coun-
tries in natural resources whet other countries’ appetite. This
situation results in conflicts and the eruption of war(s).

Today, in varying ends of the world, small or big scale wars
are being experienced. This geography has been a land of fire
for a long time. Wars have changed the geography and many
borders and will probably go on doing so. Due to what have
been experienced, people had to and will leave their homes
and native lands. This fact ends up in enormous humanitarian
problems. Among the many problems, the problem of refu-
gees is at the top, related to which illicit trade in human or-
gans, human trafficking and exploitation of woman are some.
While trying to struggle with these problems, man is investing
for war, a condition which shows the hypocrisy and results in
further bigger problems. Peace appears to be nothing but
prate. So, these circumstances necessitate the rethinking of
war and peace on a philosophical ground and coming to terms
with the emergent problems. In order to provide an arena for
discussion of all these, we are organizing a conference on the
theme of “War and Peace”.

Kongre Hakkinda

“Savas ve Barig”

Gincel tartigmalara soyle baktigimizda savas ve barisin her
gin lzerine disiinilen, konusulan ve yazilan kavramlar ol-
duklarini géormekteyiz. Bu baglamda televizyonlarda, gazete-
lerde ve ‘sosyal medya’'da siirekli savag ve barig tizerine ko-
nusmalara ve paylagimlara tanik oluyoruz. Kimileri savasa
mesruiyet kazandirmak icin bazi gerekceler 6ne siirmekte ve
bu gerekcgelere dayanarak oldiirmeyi hakli bir eylem olarak
gormektedir. Savas icin One siiriilen gerekceler arasinda iilke
bitiinligi, teroérle miicadele, s6miirgecilige karst miicadele,
ozgurlik, bagimsizlik vs bulunmaktadir. Biitiin bunlar 6nemli
sorunlar ve bu baglamda dile getirilen kavramlar insan diinya-
st i¢cin 6nemli kavramlar. Ancak 6zgiirliik, bagimsizhik, somiir-
gecilik, teror gibi kavramlar ¢okca kullanilan -kimi zaman
kendimizin de kullandigi-, fakat derin bir hesaplagmay1 gerek-
tiren kavramlardir. Bu nedenle bu kavramlar tizerine yeniden
ve farkli bakis agilarindan diisiinmek gerekmektedir.

Savas, insan diinyasinda ¢esitli yikimlarin meydana gelmesi
demektir. Yarattigi buhranlar onarilmaz yaralara neden ol-
maktadir. Aileler, yagamlar par¢alanmakta veya yok olmakta-
dir. Savasin en 6nemli magdurlar ¢ocuklar ile yashilar ve el-
bette kadinlardir. Savas durumunda insanlar birbirlerine “in-
sani” olmayan eylemler gerceklestirmekte veya bu eylemlerin
magduru olmaktadirlar. Belki de “insan olma’nin sinandig
durumlardan biridir savas. Kim bilir belki de “insan olma”ya
oldugundan fazla bir anlam ytiklemekteyiz.

Ote yandan savas yapmak isteyen(ler) icin gerekce bulmak
¢ok da zor olmuyor. Ancak sorunlari ¢ozmek i¢in savagsmak m1
gerekiyor? Sorunlar bagka sekilde ¢ozillemez mi? Bu noktada
savag(lar)in sona ermesi i¢in kalic1 bir barig insa edilemez mi?
Baris, ¢cogu insanin benimseyecegi ve birlikte yasamanin ze-
mini i¢cin uygun goriniyor. Bu bilinmesine ragmen insanlar
neden savagma yolunu segiyor? Barigi saglamak igin savag
gerekli mi? Diinya sorunlar karsisinda savag bir ¢6ziim mii-
diir? Neden devletler savas(lar)a biiyiik biit¢eler ayirmaktalar?
Baris -bu anlamda- “daha tasarruflu” degil mi? Savasa ayrila-



cak kaynaklar, barigin yasandig1 huzur ortaminda insani faali-
yetler i¢in harcansa daha giizel ve yasanabilir bir diinya olmaz
mi1? Ebedi bir barig miimkiin olabilir mi?

Savas ve barig iki 6nemli kavram ve biz bu iki kavram ile
hesaplasmak durumundayiz. Ancak bu, “bos s6zlerle”, bu kav-
ramlar1 politikanin araci haline getirerek degil, felsefi bir ba-
kigla gerceklestirilecek bir hesaplagsmayla olabilir. Bu hesap-
lagmay1 yapabilmek i¢in “Savas ve Barig” temali bu kongreyi
diizenliyoruz. Kongrenin bu konuda 6énemli bir bakis sunaca-
gin1 ve politika icin genis bir perspektif saglayacagini diigiinii-
yoruz.

About Congress

“War and Peace”

When we look at the update discussions, we recognize war
and peace as the concepts thought, spoken and written every
day. In this respect, we come up with speeches and posts
about war and peace on television, in the newspapers and on
social media. Some try to legitimate the war by listing a num-
ber of reasons which they provide to justify the act of killing.
Among the reasons for war are the integrity of the country,
struggle against terrorism and colonialism, liberty and inde-
pendence etc. All of these are of great importance and the
concepts uttered in this context are crucial for the world of
man. The widely uttered words like liberty, independence,
colonialism and terror - sometimes utterer by us - are in fact
concepts that require a deep discussion. That’s why these con-
cepts have to be revisited and thought from different perspec-
tives.

War means the occurrence of a number of destructions in
man’s world. The depression created by war is the cause of
irremediable wounds. The families and lives are being scat-
tered and destroyed. The worst victims of war are children,
the old and women. In case of war, people practice deeds that
are “inhumane” or become the victims of such deeds. Perhaps,
war is one of the situations in which the idea of “being hu-
man” is examined. Who knows, maybe, we overestimate the

meaning of “being human”.

On the other hand, for those who would like to make war, it is
not hard to find necessary reasons. However, is it really neces-
sary to make war in order to solve the problems? Can’t we find
any other ways to cope with the problems? At this point, can’t
we establish permanent peace to end all wars? Peace looks
appropriate for being embraced by many people and building
a ground for living together. Although this is recognized by
many, why do people still prefer to fight? Is war necessary to
bring about peace? Is war a solution for the problems of the
world? Why do the states spare big budget for war(s)? Isn’t
peace more economical in this respect? Wouldn’t the world be
a more beautiful and inhabitable place if the funds for war are
spent for activities for man carried out in peace and welfare?
Can eternal peace be made possible?

War and peace are two important concepts what we have to
face with and to question. However, this cannot be achieved
by vain promises or by the politicians’ use of them as instru-
ments but by a philosophical perspective. To lay the ground-
work for discussion, we have organized a conference on the
theme of “War and Peace”. We argue that the congress will
provide an important view on this subject and a perspective
for politics.
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V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Abdelkader BEN HAMADI*

ZIONISTIC IDEOLOGY, FINANCIAL SAVVY NEW
VISION OF PEACE AND DEVELOPMENT

Abstract

Many economic Zionists still believe that through expand-
ing Israel’s economic ties abroad. Israel expose new concept of
peace, in which stimulating its economy and providing jobs
for new coming immigrants from everywhere and therefore
Israel can easily and truly flourish. The council of representa-
tives for Jewish in Europe at least promoting Israel and acting
as a liaison for the European community to their government.
The lobby Jews believes that the key to the penetration in
Europe through building its economy and improving its ties
abroad and then forge ties with international market, focusing
specially on E.U.Economic relations: there has really been a
growth in European interest in Israeli companies over the past
eighteen (18) Years.

It was with this economic Zionistic vision that leaders
hosts key decision makers, business sector representatives and
parliamentarians from Israel and Europe to promote econom-
ic cooperation.

Key Words
Zionistic Economic, Relationship Economic and Zionism,
Vision of Decision Makers.

*Faculty of S Economic Sciences, Management and Business.
University of Oran 2, Ahmed Ben Ahmed, Dr.
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V. International Philosophy Congress, 11-12-13 October 2018

Abdul Wahab SURI*

THE COLONIZATION OF PEACE LITERATURE: AN
IRONIC INSTRUMENTALIZATION OF PEACE DISCOUR-
SE FOR REALIZING GLOBAL POLITICAL AND ECONO-
MIC OBJECTIVE.

Abstract

The contemporary academic discourse is suffering from
inflation of peace literature. The peace literature is generally
presented an attempt to provide a counter narrative against
that of terrorism, anti-democratic despotism, human rights
violations, gender discrimination, environmental destruction,
ethnocentric discrimination etc. But ironically there is no ge-
neral representative of peace literature. As if it belongs to
every one. The problem is that the thing belongs to every does
not belong to any one. This absence of general representative
of peace discourse pave the way to instrumentalize the disco-
urse for specific political and economic objectives. All most all
the cold war and post-cold war invasions are legitimized and
institutionalized on basis of the peace literature produced by
the post world war intellectualism.

If the rise of Arab spring was the effect of peace literature
than all the recent destruction started from Iraq to Syria in
middle East is caused by the instrumentalization of peace
literature by the global powers . The ownership of peace dis-
course by specific global power for realizing its global hege-
monic imperative leads to the colonization of peace literature
. So the fundamental challenge of peace studies is to protect it
self from being instrumentalize by the international bureauc-
ratic and financial institutions.

This paper will be an attempt to understand the process of
the colonization of peace literature in contemporary intellec-
tualism.

* University of Karachi, Department of Philosophy, Prof. Dr.
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Adem SAGIR*

OLUM SOSYOLOJiSINDEN KEDER TURIZMINE SAVA-
SIN BELLEK SINIRLARINI CiZMEK : FENOMENOLOJIK
BIR ARASTIRMA

Ozet

Aidiyet, her ne kadar bireysel secimlere dayansa da bireyin
baglilik ve sadakat iligkileri gelistirebilecegi bir grupla 6zdes-
lesme tecriibesidir ve dolayisiyla tek bagina yasanan bir tecrii-
be degildir. Kimlik aidiyetlikle dogrudan iligkili bir kavramdir.
Icten yasanan bir hissiyat olarak aidiyetligin disa yansimala-
rinda metaforlar, semboller, mekanlar basta olmak tizere bire-
yi veya toplulugu tanimlayici biitiin hersey bulunabilmektedir.
Anlam yiiklemeler, kollektif bellegin uzantisidir. Kollektif
bellek, ge¢misle bugiin arasinda baglanti kurar ve bugiini
gelecege tasir. Bunu yaparken iki farkli perspektifi giindeme
tasir. Birincisi kisinin igerisinde yasadigi toplumla baglarini
kuran perspektifir. Tkincisi ise bireyin toplulukla olan baginin
evrensel bir toplumsal yasam gercekligiyle karsilagsmasiyla
ortaya ¢ikan perspektiftir. Buradaki kasit, diinyanin herhangi
bir toplulugu icerisine gidilse dahi benzer uygulamayla karsi-
lasmanin miinkiin oldugu gercekligidir. Biitiin bu betimleme-
ler, aidiyetligin yerel ve evrensel uzantilar1 olabilecegini gos-
termektedir. Boylece 6limiin igerisine yerlestirilecegi baglam
hem yereli hem de evrenseli kapsayacak sekilde genisletilebi-
lecektir.

Bu calismada kimlik ve aidiyetligin birlestigi baglam olarak
mekansal alanlar distilmistiir. Mezarliklar, tiirbeler, kutsal
mekanlar, tarihi anitlar ¢ogu zaman bu mekan siniflamasinin
icerisine sokulabilecek tiirden yerlerdir. Hepsinin ortak nokta-
s1, 6limi dogrudan ya da dolayh sekilde iceriyor olmalaridir.
Mezarliklar ve tiirbeler dogrudan 6lii bedenlerin gomiildigi,
defnedildigi ya da saklandigr mekanlardir. Tarihi anitlar 6li-
mi gerceklesmis kisi ya da topluluklarin kutsanmasi ve kiilti-

*Karabiik Universitesi, Edebiyat Fakiiltesi, Sosyoloji Boliimii, Dog.Dr.
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rel mirasa dontstiiriilmesi siirecini yansitir. Kutsal mekanlar
da benzer sekilde kiiltiirel mirasin bir uzantisi olmakla birlikte
mekdna kutsiyet atfeden sey temelde din ve inanclardan kay-
naklanmakla birlikte salt toplumun kendi ge¢misinden de
tlreyebilmektedir. Calisma iki yoldan hareketle ayn1 merkez-
de birlesmistir. ilk olarak aidiyet, kimlik ve bellek kavramlari
tizerinden “Olim” olgusunun tarihsel bir okumasi yapilmis,
sonrasinda ise “keder turizmi” baglaminda kollektif bellegin
inga alanlarn olarak Tirkiye’de yer alan anitlar, sehitlikler,
savag alanlar1 ve savaglarda kahramanlagmis isimler etrafinda
olusmus alanlar fenomenolojik bir ¢6ziimleye tabi tutulmus-
tur. Burada birlegtirici nokta 6liimiin sosyolojisini “keder tu-
rizmi” ile birlestirme kaygis1 giidilmiigtiir.
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Adnan ESENYEL*

EYLEMSIZ BiR FELSEFE KOTULUGE CARE OLABILIR
Mi?

Ozet

lyi ideasin1 diger tiim idealarin varolabilme ve bilinebilme
kosulu olarak ileri siiren Platon boylece filozofun nihai gore-
vini iyinin hayata gecirilmesi olarak tanimlar. Bu husus aym
zamanda felsefenin 6ziinde bulunan; bilme ile eylemenin
meydana getirdigi biitiinliige gondermede bulunur. Ciinkii
“iyi”, bir eylem haline gelmeden, “iyinin” bilgisi kendi basina
ancak ise yaramaz bir etkisizlije neden olur. Boylece Pla-
ton’dan beri, teorinin yasam ve eylemsellikle olan kopmaz
birlikteligi her tiir felsefi yapip etmelerin vazgecilmez bir 6zel-
ligi olarak karsimiza ¢ikar. Benzer sekilde Kant'in, “iyi” kavra-
mini, “isteme” kavrami ile birlikte diigtinmesi yine yogun bir
bi¢imde bilgi-eylem birlikteligini géstermek icin ortaya ko-
nulmustur. Ancak bu vurgulara ragmen felsefenin olmazsa
olmaz kosulu olan bu birliktelik giinimiizde neredeyse unu-
tulmaya yiiz tutmustur. Diinyamizda olup bitenlere bakildi-
ginda bu ¢cok daha net bir bigimde goriilebilir. Felsefe uzunca
bir siiredir akademinin soguk duvarlar1 arasinda sikismig bir
halde artik yalmizca teorik (kavramsal-dilsel-diigtinsel) bir
alan1t mesken tutmakta ve olup bitenlere bulagmaktan ve bir
eylemsellige dahil olmaktan imtina etmektedir. Daha da va-
him olan ise felsefeye ait bu halin oldukca olagan ve onun
Ozline uygun goriinmesidir. Bu anlayista filozof hakikati arar,
kavramlar1 ¢éztimler, diinya problemlerine (savas, adaletsizlik,
somiird, ahlaksizlik vs.) isaret eder, onlan tartisir, hatta bir
takim ¢arpici ¢6ziim Onerileri getirir ve sonunda diinyay: ol-
dugu gibi birakir. Bu etkisizlik icerisinde felsefe, problem ¢6-
zen degil, problem ¢6zdiigli sanrisini tagtyan bir faaliyetin adi
haline gelir. Sadece hakiki olanin pesinden gittigi icin bile, iyi

* Diizce Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Bolimii, Dr.
Ogr. Uyesi.
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bir insan oldugu sanrisina kapilan filozof, boylece kendisini
etkisiz bir iyilige kolayca teslim etmis olur. Artik felsefe onun
elinde higbir giicii olmayan bir takim s6zlerden ibarettir. Bu-
rada sorulmasi gereken soru sudur: lyinin, adaletin bilgisine
sahip olmak insani iyi ve adil yapmaya yeter mi? Yetmedigi
cok agiktir. Bu kavramlar hakkinda konusmakla, onlar {izerine
tartismakla yetinen ve boylece kendi vicdanin rahatlatan filo-
zof higbir giicli olmayan etkisiz ve silik bir iyilige sarilir ve her
tar kottuligin, adaletsizligin, hukuksuzlugun hayat bulmasi
karsisinda, tiim varligi ile kendisini serbestce giinliik hayatin
siradanlhigina birakir. Teorik farkindaligin bu kadar yiiksek
oldugu bir cagda meydana gelen etik yikimlara pratik diizeyde
bu kadar az miidahil olunmasi bu bakimdan ¢agimizin gercek
anlamda trajedisini meydana getir. Bu noktada belki de Ni-
etzsche’'nin Onerdigi gibi dikkatimizi felsefeden ¢ok felsefe
yapan insana yani filozofa dondiirmeliyiz. Clinkii burada; teo-
rik olarak ortaya koydugunu, gordiigiinti ve fark ettigini haya-
ta gecirmeyen filozoftan baskasi degildir. Béylece bu filozofun
elinde felsefe; hayat bulmayan iyiliklerin, adaletlerin, hakikat-
lerin merkezi haline gelir ve adeta bir kendini aldatma aracina
dontsiir. O halde bugiin felsefenin belki de en 6nemli gorevi
felsefe ile ugrasanlarin nasil bir “camura batmig” oldugunu
gostermek olmalidir. Diinyanin her kosesinde ortaya c¢ikan
dehsete her an kesintisiz, pasif bir sekilde tanik olunan bu
cagda masum ve iyi olunamayacagina isaret etmek ve daha da
o6nemlisi, ironik bir bicimde sirf felsefe ile ugragsmanin kendi
basina iyi bir insan olmaya yetmeyecegini, tam tersine bu teo-
rik ugrasin 6ziinde adil olmayan, koéti bireyler oldugumuzu
gizlemeye yaradigini duyurmak felsefeye kalan nihai 6dev
olabilir.

Anahtar Sozciikler
Bilgi, Eylem, lyi, Kétii, Etkisizlik, Felsefenin Sonu.

22



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Adnan ESENYEL*

COULD PHILOSOPHY WITHOUT ACTION CURE
EVIL?

Abstract

Plato who asserts the idea of good as the main condition
for the knowledge and being of other ideas defines the ultima-
te duty of the philosopher as realizing goodness. This subject
also refers to the totality that is formed by knowing and acting
which the essence of the philosophy possesses. For if "good"
does not become an action the knowledge of this "good" itself
causes a useless ineffectiveness. Thus since Plato, the unsplit-
table togetherness of the theory with life and action stands as
the indispensable feature of every philosophical act. Likewise,
the thought of Kant to use the notion of "good" together with
the concept of "will" serves to show in an intense way the to-
getherness of knowledge and activity. However, despite these
points, this togetherness which is an indispensable condition
of philosophy is almost forgotten today. A quick glance into
our world can show this more clearly. Philosophy which has
been jammed between the walls of academic life for a long
time, now occupies only a theoretical (conceptual, linguistic,
intellectual) place and tries to avoid any kind of involvement
in practice. What is more concerning is that this state of phi-
losophy is perceived as pretty common and in accord with its
essence. In this conception, the philosopher searches for the
truth, analysis some notions, points to the problems of our
world (like war, injustice, exploitation, immorality etc.) dis-
cusses them, even proposes some striking answers and at the
end of the day leaves the world as it is and returns to his ordi-
nary life without making even the slightest change in it. In
this ineffectiveness, philosophy becomes not a name for prob-
lem-solving activity, but a name which bears the hallucination

* Diizce University, Faculty of Arts and Sciences, Department of
Philosophy, Assis. Prof .Dr.
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of problem-solving. The philosopher who has the illusion of
being a good man by merely going after truth thus surrenders
himself easily to an ineffective good. In his hands, philosophy
consists only of words which have not any power. The ques-
tion which must be raised here is: Is the knowledge of what
good and justice are, enough to make people good and just? It
is clearly not enough. The philosopher who thinks that spea-
king and arguing about these concepts is enough and feels
good about it embraces a goodness which is rubbed out and
ineffective; thus in the occurrence of evil, injustice and civil
right violations etc. he sinks with all his being in the ordinary
everydayness. In an age where theoretical awareness has reac-
hed such a high level in contrast to the fact that we have such
a low level of practical intervening to the ethical catastrophes,
constitutes the real tragedy of our time. At this point maybe
we should turn our attention as Nietzsche has suggested, mo-
re to the man who philosophizes than philosophy itself. While
the one who doesn't bring into life his theoretical achieve-
ment is no one but the philosopher. This is why philosophy
through the philosopher becomes a tool for self-deception and
the center of goodness, justice, and truth that do not come
into life. In that case, maybe the most important task for phi-
losophy today is to show how deeply the philosophically en-
gaged person is bogged down in the mud. Maybe the final task
of philosophy is to show that you can not stay innocent in an
age where everyone witnesses in a passive way the horror
which takes place all over the world and more importantly to
announce ironically that the engagement with philosophy in
itself does not suffice to make a good human being and that
this theoretical act actually serves to conceal that in essence,
we are unjust, evil individuals.
Key Words

Knowledge, Action, Good, Evil, Ineffectiveness, The End of

Philosophy.
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Ahmet DAG*

TRANSHUMANIST SURECTE SAVAS VE BARISIN iM-
KANI VE IMKANSIZLIGI UZERINE

Ozet

20. yy.'da gii¢ ve ilerleme anlayigsina sahip toplum ve dev-
letlerin varolusunun bir parcasi olan teknoloji; 21. yy.da ise
insanlhigin ayrilmaz bir pargasi olacak gibi gortinmektedir. Son
yirmi yilda sibernetik ve teknolojik gelisim, insanlik tarihinde
daha 6nce goriilmemis bir diizeyde artmistir. Genetik, robotik,
nanoteknoloji, noroloji, molekiiler biyoloji ve nérobilim vd.
alanlardaki hizli ilerlemeler transhiimanizm olarak isimlendi-
rilen bir silireci dogurmustur. Transhiimanist stirecte insanli-
gin, mevcut olandan daha sitkuna/barigsa erecegini savunanlar
oldugu gibi kargasaya/savasa gidecegini iddia edenler de var-
dir. Nitekim Oxford Universitesi Kiiresellesme ve Gelisim Pro-
fesorii fan Goldin, diinyanin yeni bir Rénesans yasadigini ve
yasadigimiz ¢agi ‘en iyi’ ya da ‘en kotd’ ylizyil yapmanin insan-
ligin kendi elinde oldugunu séyler. Teknolojinin hizla biyi-
mesiyle hem insan hem de yasam doniigsmiistiir. Robotik, ya-
pay zeka, sibernetik ve diger teknolojilerle insanhigin yeni bir
yasam tarzina sahip olmasiyla ve transhiimanizm vasitasiyla
“Ikinci Ronesans” yasanabilecegi iddia edilir. Transhiimanist
siirecin unsurlar1 olan “YZ, robotik, sibernetik ve norobilim”
vs. uygulamalar simdilik daha ¢ok hizmet sekt6riinde kullanil-
sa da askeri alanda da azimsanmayacak diizeyde kullanilmak-
tadir. Nanoteknoloji ve YZ vs. transhiimanist unsurlar, politik
ve askeri aktorlere ilham verip askeri ve stratejik digiince ve
teknolojiyi daha da ¢ok etkilemeye baglamigtir.

Biyoteknolojiyle insan bedenine teknoloji eklemlenerek in-
sanin kaslan giiclendirilmis, duygulanimlar1 zayiflatilms, uy-
ku ve zor sartlara dayanabilen stiper asker savascilar yaratma
cabasi disinda insansiz ugak ve tanklar, robot askerler tiretme

* Kirklareli Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Boliimii, Dr.
Ogr. Uyesi.
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cabasi c¢abasi igerisine girilmistir. Nitekim stiper asker yarata-
rak savasin boyutunu donistiiriici ¢alismalar yapan ABD’nin
Geligsmis Savunma Arastirma Projeleri Ajansi (DARPA), trans-
posthuman savas¢i asker vizyonuyla insanlik durumunun iyi-
lestirmesi iddias1 tagtyan felsefi ve bilimsel bir hareket olan
transhiimanizmden ilham almaktadir. insan1 déniistiirme ve
onu daha yetenekli robotlara benzetme ve robot askerler ya-
ratma amaci tasiyan askeri alanda da kullanilan transhiima-
nizmin hastalig1 ortadan kaldirma, 6mrii uzatma ve daha iyi
yasam alanlar1 dizayn etme gibi amagclar1 da vardir. Transhii-
manist hareketin ve transhuman teknolojilerin, savaglar1 ve
yoksullugu sona erdirecegi konusunda ¢alismalar: ve gii¢lii bir
inana oldugu gibi 6te yandan transhuman teknolojiyle bag-
lantil1 askeri teknoloji alaninda ¢alisan DARPA gibi askeri
kurumlar da var. Yiiksek teknolojinin imkanlartyla beslenen
transhiimanist siirecin, pandoranin kutusunu agmasi ve insan-
Iig1 siddetli bir catigmaya tagimasi muhtemeldir. Trans-
posthuman siiregte saglikli distiniim ve fiiller yapildigi tak-
dirde insanin iktisadi, toplumsal, bedensel ve psikolojik ag¢i-
dan huzurlu ve saglikli bir hayat yasayacag gibi aksi takdirde
kargasa ve savaglarin yasayacagi da iddia edilmektedir. Baud-
rillard, niikleer silahlarin simiilatif bir tehdit olarak devletleri
biiytlik bir savastan caydirici unsur oldugunu fakat bir giin bu
durumun kaybolabilecegini soylemektedir. Niikleer silaha
atfedilen caydiricilik misyonu transhiimanist askeri teknoloji-
lere de yiiklenildigi gibi bu tiir askeri teknolojilerin insanligin
sonunu getiricegi de 6ne striilmektedir. Nitekim E. Musk, YZ
alanindaki ustiinliik yariginin 3. Diinya Savasi'na yol agacagi
iddiasinda bulunur. Bu ihtimaliyetten ve ikilemlerden hare-
ketle nadir calismalardan biri olacak bu teblig konusunda
transhiimanist bir siirecte savasg ve barigin imkan ve imkansiz-
1181 konu edinilecektir.
Anahtar S6zciikler
Savas, Barig Transhiimanizm, Robotik.
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Ahmet DAG*

ON THE POSSIBILITY AND IMPOSSIBILITY OF WAR
AND PEACE IN THE TRANSHUMANIST PROCESS

Abstract

Technology was an existantial part of the society and the
states who had an understanding of power and progress in the
20th century, and it seems that it will be an insepareble part of
the humanity in 21th century. In the last two decades, deve-
lopments in cybernetic and technology has increased at an
unprecedented level in the history of mankind. The rapid ad-
vances in the fields of genetics, nanotechnology, neurology,
molecular biology and neuroscience etc. has given birth to a
process called Transhumanism. In the Transhumanist process,
as there are those who advocate that mankind will reach more
peace/calm than the present and there are also those who
asserts that mankind will go to disorder/war. Thus, lan Goldin
who is Professor of Globalization and Development at the
University of Oxford, says that the world is experiencing a
new Renaissance and that it is in the hands of the humanity to
make the century we live in 'the best' or 'the worst'.

With the rapid growth of technology, both human and life
are transformed. It is claimed that "Second Renaissance”
might be experienced through robotic, artificial intelligence,
cybernetics, and other technologies with a new lifestyle of
mankind and transhumanism. With the advent of biotechnol-
ogy and human body technology, human muscles have been
strengthened, emotions weakened, and in addition to create
super soldier warriors who are able to sleeplessness and diffi-
cult conditions, there is a production trend for unmanned
drones, tanks, and robot soldiers. Indeed, the US Advanced
Defense Research Projects Agency (DARPA), already working
on creating supper soldiers in order to make a radical change

* Kirklareli University, Faculty of Arts and Sciences, Department of
Philosophy, Assis. Prof .Dr.
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of the war industry, is inspired by transhumanism which is a
philosophical and scientific movement that claims to improve
the human condition through the vision of a trans-post warri-
or soldier. There are military institutions such as the DARPA
working in the field of military technology related to trans-
human technology, as well as a strong belief that the trans-
humanist movement and transhuman technologies can bring
to an end to wars and poverty. It is possible that the transhu-
manist process, fed by the possibilities of high technology,
opens the pandora's box and take the humanity to a violent
conflict. It is also claimed that humanity will live in a peaceful
and healthy life in the process of trans-posthuman if healthy
thoughts and actions are made in terms of economic, social,
physical and psychological. Baudrillard says nuclear weapons
as a simulative threat are a deterrent to states from a great
battle, but one day this situation may disappear. It is argued
that the deterrence mission attributed to nuclear silos is also
implicated for transhuman military technologies, and also
argued that such military technologies will bring the end of
humanity. As a matter of fact, Elon Musk believes that the
race of superiority in the field of Al/artificial intelligence will
lead to the Third World War. From this probability and di-
lemmas, this lecture will be one of the rare studies in which it
will be discussed about the possibility and impossibility of war
and peace in a transhumanist process.

Key Words
War, Peace, Transhumanism, Robotics.
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Ahmet Ulvi TURKBAG*
Nalan TURKBAG

OTEKILESTIRMEDEN SEYTANLASTIRMAYA: POPU-
LER KULTURDE DUSMAN IMGESI VE ETKILERI

Ozet

Bu ¢alisma temelde diigsman kavraminin giintiimizdeki kiil-
tir driinlerinde nasil temsil edildiginin sembolik analizi ile
bunun insan haklar1 agisindan sosyal ve siyasi sonuglarina
iliskin saptamalar1 icermektedir. Bu baglamda ¢alisma bes
boliimden olusmaktadir. ilk boliimde 6n yargilar, stereo tip-
ler (klise tipler) ve diger gesitli bi¢cimler yoluyla “Gtekilestirme”
kavram ve olgusu tizerinde durulacaktir. Bunun c¢esitli yollar
ve, masum goriinenler de dahil olmak {izere, sosyal sonuglari
ortaya konulmaya ¢alisilacaktir.

ikinci boliimde Gtekilestirmenin pek ¢ok érnekte bir bas-
langi¢ oldugu, buradan diisman kavramina cesitli bicimlerde
ge¢cmenin mimkiin oldugu tarihsel orneklerle gosterilmeye
caligilacaktir. Eski Roma’da Hiristiyanlarin, Atilla ve Hun itila-
sinda Hunlarin, Orta Cag'da Miisliimanlarin, din i¢inde farklh
mezhep tiyelerinin, Oryantalist gelenek tarafindan Dogu’'nun,
yine farkh etnik ya da kiiltiirel gruplarin ve tabii ki ideolojik
hasimlarin seytanlasgtirllmasindan gliniimiizdeki bulanik-
belirsiz diigman imgesinin seytanlastirilmasina kadar bazi
temsil edici ornekler iizerinde kisaca durulacaktir. Ugciincii
bolim, tarihten giiniimiize diigman imgesinin seytanlastiril-
masinda kullanilan bazi ortak ve temel 6geleri saptama ¢alis-
masini icermektedir. Bu 6gelerin saptanabilmesi icin seytan-
lastirilan gruba yiiklenen bazi ortak “koétiiciil ya da insanlik
dis1 garip, tuhaf ozellikler” tizerinde durulacaktir. Bunlarin
saptanmasi aslinda diigman’t insanliktan ¢ikarma faaliyetinin
belirlenmesi a¢isindan yagamsal 6nemdedir.

Dordiincii bolimde yakin tarihli popiiler kiiltir triinle-
rinde (6rnegin Yiziklerin Efendisi) bu 6gelerin izleri siiriile-

* Galataray Universitesi, Hukuk Fakiiltesi, Prof. Dr.
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cektir. Ginimiiz popiler kiltir triinleri, 6zellikle fantastik
edebiyat ve bunun uyarlamalari, belirli bir tarihsel doneme
karsilik gelmeyen, daha ziyade bir tarihsel kolaji ¢agristiran
bir arka planda gecen olaylar1 anlatmaktadirlar. Bu olay 6rgii-
sii icinde diisman olarak belirlenenlerin karakterlerin sembol
analizi ile ne olciide yukarida saptanan diisman imgesiyle
Ortiistiiglinlin arastirilmasi ve 6rneklendirilmesi denenecektir.
Son Boliim otekilegtirmenin ve seytanlastirmanin her top-
lumda ve her zaman var olan olgular olmakla birlikte, giinii-
miz iletisim olanaklarinin ilerlemesiyle insan o6zgtrligi ve
onuru acgisindan gittikge bityliyen bir tehlike olusturdugu sap-
tanacaktir. Ardindan bu tehlikenin farkina varilmasi ve azal-
tilmas1 i¢in muhtemel c¢6ziimler tartisilacaktir. Seytanlagtir-
manin sosyolojik ve siyasal etki ve sonug¢larinin, tehlikelerinin
ortaya konmasiyla ve insan haklar1 agisindan altinin ¢izilmesi
gereken noktalarin belirlenmesiyle ¢alisma sona erecektir.

Anahtar Sozcikler

Stereo Tip, Sembol Analizi, Otekilestirme, Seytanlastirma,
Insan Haklar1
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Ahmet Umut HACIFEVZiOGLU*

HERAKLEITOS BAGLAMINDA EVRENSEL BiR iLKE
OLARAK SAVAS

Ozet

Herakleitos'un ana madde olarak isaret ettigi ates, su ve
hava gibi duran bir sey degil, kinesis (hareket, degisim) halin-
de olan bir unsurdur. Tipk: ateste oldugu gibi her seyin degi-
sim i¢inde oldugunu dile getiren Herakleitos’a gore: “Nerede
bir sabit sey olduguna inanirsak, bu inancimiz her zaman bir
kuskuya, bir aldanmaya dontisecektir” ve her sey gibi insanin,
bedeni ve ruhu da stirekli bir degisim ve olus i¢indedir. Olus
ise kargitliklarin var olmasini gerektirir. Herakleitos’a gore:
“Her seyin baslangicini, varliklar arasindaki karsitlik olustu-
rur.” Kargitlar arasindaki stirekli miicadele, varliklarin var ol-
ma nedenidir. Yalmz her sey siirekli degisirken, sabit kalan ve
evrendeki sonsuz degisimi yoneten yasa vardir. Bu degisimi
yoneten “yasa”ya Herakletios logos adini verir. Diizen, soz,
yasa, akil anlamlarina gelen ve evrendeki tiim olaylara hiik-
meden logosun dili kutupluluktur. Logosun dili olan kutuplu-
luk, ayn1 seyin, yani “bir” in ayr1 ayr yanlarini ifade eder. Var-
ligin ortaya ¢ikmasinmi olanakli kilan hareketin nedeni olarak
karsitliklarin catigmasi ve kaynasmasina isaret eden Herakle-
tios’a gore, “savag biitlin nesnelerin babas1” dir. Savagin ortak-
lasa ve herkes i¢in oldugunu, hakkin kavga oldugunu ve her
seyin kavgaya ve zorunluluga gore oldugunu bilmek gerek”
tigini dile getiren Herakleitos'un diisiincesi baglaminda savas,
olusu olanakl kildig: icin kotii degil, hatta tam tersi iyidir.
Karsit olan seyler bir araya gelerek harmonia olusturur. Karsit-
liklarin savasinin, varligin ya da olusun temel sart1 olduguna
dikkat ¢ceken Herakleitos, savagin egemen olmadigi bir evren-
de, hicbir sey ortaya ¢ikamayacagina isaret eder. Heraklei-
tos'un dile getirdigi savas kavrami diyalektik siireci gosterir.

* Nisantas1 Universitesi, Tktisadi, idari ve Sosyal Bilimler Fakiiltesi, Dr.
Ogr. Uyesi.
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Her seyin her seyle catismasindan bir harmonia doguyorsa,
evrenin ve icindeki her seyin meydana gelmesi ve yasamasina
devam edebilmesi i¢in siirekli bir zitlik gereklidir.

Savas kavrami her ne kadar zihnimizde olumsuz bir ¢agri-
sim yapsa da, Herakleitos’'un felsefesinde olusun vazgecilmez
bir yanina isaret eder. Savas olmazsa olug durur. Olus ise biz-
zat varligin kendisidir. O halde varligin var olabilmesi igin
savas bir zorunluluktur. Tam da bu nedenle Herakletios'un
felsefesinde savas kavraminin anlami olumlu bir icerige biri-
niir. Herakleitos baglaminda, savasin evren ve doga tizerindeki
etkisinin yaninda, insan yasami tlizerinde de kag¢milmaz bir
etkisi vardir. Insanin diinyadaki ve toplumdaki yerinin de be-
lirleyicisi olan savas; “biitiin seylerin babasidir, biitlin seylerin
hakanidir, birtakimlarinin tanr1 oldugunu bildirir, birtakimi-
nin ise insan, birtakimlarinm kéle yapar, bir takimini ise 6zgiir.”
Bu bildiride Herakleitos'un savas kavramina yiikledigi anlam,
varlikla ve insanla iligkisi baglaminda tartisilacaktir.

Anahtar Sozciikler
Herakleitos, Savas, Olus, Varlik.
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Ahmet Umut HACIFEVZiOGLU*

THE WAR AS A UNIVERSAL PRINCIPLE IN THE CON-
TEXT OF HERAKLEITOS

Abstract

The fire, which Herakleitos refers to as the basic material
of the world, is not something like water or air but a compo-
nent in the form of a kinesis (movement, change). According
to Herakleitos, who says that everything is in change just as
fire is: "Wherever we believe there is a constant thing, this
belief will always turn into a suspicion and a deception” and,
like everything else, the body and soul of man are also in a
constant change and formation. Being, on the other hand,
requires oppositions to exist. According to Herakleitos: "The
beginning of everything is the opposition between the beings."
The constant struggle between the opposites is the cause of
existence. While everything is constantly changing, however,
there is a law that stays constant and governs the eternal
change in the universe. Herakletios names this "law" that gov-
erns this change, logos. Polarity is the language of the logos
which means order, word, law, and reason. The polarity, the
language of the logos, expresses the different aspects of the
same thing, "one.” According to Herakletios, who pointed to
the conflict and convergence of oppositions as the cause of the
movement which made the emergence of existence possible,
the "war is the father of all objects". In the thought context of
Herakleitos; who voices that the war is common and for all,
that the right is a struggle, and that everything is in accord-
ance with the fight and necessity; the war is not bad but rather
good, because it makes the being possible. The opposing
things come together to form harmonia. Pointing out that the
war of antagonisms is the basic condition of existence or for-

* Nisantas1 University, Faculty of Economic, Administrative and Social
Sciences, Assist. Prof. Dr.
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mation, Herakleitos points out that nothing can arise in a
universe where war is not dominant. The concept of war ex-
pressed by Herakleitos, points a dialectical process. If a har-
mony arises from ‘everything conflicts with everything’, a con-
stant opposition is necessary so that the universe and every-
thing in it can come to life and continue to live.

Although the concept of war has a negative connotation in
our mind, it points to an indispensable part of the formation
in Herakleitos’s philosophy. If there is no war, the genesis will
stop. The genesis is the presence itself. In that case, war is a
necessity for existence to exist. Just because of this, in the
philosophy of Herakleitos, the meaning of the concept of war
becomes positive. In the context of Herakleitos, besides the
effect of war on the universe and nature, there is also an inevi-
table effect of war on human life. The war, which determines
the place of man in the world and in society, "is the father of
all things, the heir of all things, declares some of them as gods
and some as humans, some as slaves and others as free." In
this declaration, the meaning that Herakleitos puts on the
concept of war will be discussed in relation to being and in
relation to man.

Key Words
Heraclitus, War, Genesis, Substance.
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Albena NAKOVA-MANOLOVA'*

ATTITUDES TOWARDS REFUGEES IN BULGARIA:
FROM EMPATHY TO FEAR

Abstract

A growing number of refugees, fleeing from wars, persecu-
tion, terrorism and hunger, are arriving in Europe. Although
Bulgaria is not among the countries flooded with refugees, it is
on their path and has not remained unaffected by their flow.
Our country has not yet undergone a refugee wave similar to
that in Greece or Italy, but the society is fearful of the possibil-
ity of terrorist attacks that might arise with the entry of refu-
gees. Although Bulgarians are by tradition a hospitable peo-
ple, in this new situation, the encounter between different
cultures, different civilizational, religious and secular values, is
increasingly creating tension, provoking fear and rejection
instead of hospitality and compassion. Thus, it is important to
build an empirically verifiable concept of the representations
and attitudes of Bulgarian citizens towards refugees, a concept
that might serve in devising and implementing a realistic state
policy for their integration into Bulgarian society. In this con-
nection, the article attempts to conceptualize the empirical
data accumulated in the framework of a study conducted by a
research team from two institutes of the Bulgarian Academy
of Science; the study, in which I personally took part, uses
several types of sociological methods, including questionnaire
surveys, in-depth interviews, and focus group discussions. It
was conducted in two types of Bulgarian regions: a region with
an ethnically mixed population in which places for housing
refugees are located, and a region populated almost entirely
by ethnic Bulgarians who have never personally encountered
refugees. The results of the study indicate the presence of far
greater negative attitudes towards refugees in the latter type

* Bulgarian Academy of Scienceslnstitute for the Study of Societies
and Knowledge, Assoc. Prof. Dr.
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of region, with a mostly Bulgarian population, that has never
met refugees, and whose representations and attitudes to-
wards refugees is mostly shaped under the influence of the
media. Negative speech, typical for interpretation of the refu-
gee topic by the media, has led to the transformation of the
initial irrational fear of the unfamiliar and the different, into a
strongly negative attitude towards refugees and an unwilling-
ness to accept coexistence with them in the same settlement.
By contrast, the direct contact and interaction of the local
population with refugees in the regions where the latter have
been housed leads to the change of the initially indifferent
attitude into one of understanding and empathy. In this case,
the attitude towards asylum seekers is formed through direct
contact with them and is not influenced by the negative media
message.

Key Words
Asylum Seekers, Social Representations, Attitudes
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Ali Han BABUCCU*

SAVASIN UC YUZU: ERNEST HEMINGWAY'IN ESER-
LERINDE SAVAS TEMASI

Ozet

Bu ¢alismanin amaci yirminci ytizyilin en biyiik romancila-
rindan birisi olan Ernest Hemigway'in metinlerinden yola
¢ikarak savagin mahiyetini, insanlar tizerindeki yansimalarinm
ve biraktig1 etkiyi anlamaya calismak olacaktir. Hemingway’in
yasami da tipki onun eserleri gibi savasla i¢ ice bir yasamdir.
Tiirk-Yunan savasindan, Birinci Diinya Savas’'na; Ispanya ic
savasindan, Ikinci Diinya Savasi’na kadar bircok savasa fiilen
taniklik etmis, bu savaglardan bazilarinda yaralar almistir. Bu
savaglarda taniklik ettigi tecriibeler onu derinden etkilemistir.
Savagin yikia etkileri, savagin neden oldugu bosluk hissi, ya-
sam ve Olim arasindaki derin baglanti gibi bazi1 6nemli tema-
lar, Hemingway'in ¢aligsmalarinda yer almakta ve bazi 6nemli
eserlerinin temelini olusturmaktadir. Onun kisa 6ykiilerinden,
temel yapitlar1 olan romanlarina kadar birgok metninin ana
konusunu olugturan tema savastir. Bu baglamda onun metin-
lerinde savasin yoksullukla, agkla, dostlukla, yalmizlikla iligki-
sini dogrudan tecriibe edilebilir.

S6zgelimi Tirk-Yunan savagina muhabir olarak katildiktan
kisa stire sonra yazdigi Gines de Dogar (The Sun Also Rises)
isimli romaninda Hemingway, daha o6nce katildigi savasta
yaralanmis olan eski bir asker merkezinde iinlii savas sonrasi
neslin hikayesini ve savasin bu nesil izerindeki derin etkisini
anlatir. Hemingway’in bu metinde, savasi etkin olarak tecriibe
etmis olan nesil i¢in kullanmis oldugu tanimlama olan “Kayip
Nesil” tanimlamasi, daha sonra biitiin bir donemi tanimlamak
icin kullanilacak anahtar kavram haline gelecektir.

* Bursa Uludag Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Boliimii,
Ars. Gor.
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Yazarin en taninmis romanlarindan birisi olan Silahlara
Veda (A Farewell to Arms)’da olaylar dogrudan Birinci Diinya
Savagi sirasinda cereyan eder ve Hemingway, bir tegmen ile
bir hemsirenin agki tizerinden savagin mahiyetini ve anlamin
sorgular. Bu metinde Hemingway bir taraftan savasi betimler-
ken bir taraftan da savagin insanin hayatini nasil kokli bir
bigimde degistirdigini gosterir.

Hemingway'in muhtemelen en taninmig romani olan Can-
lar Kimin icin Caliyor(For Whom the Bell Tolls)'da ise He-
mingway, Ispanya I¢ Savasi sirasinda, Franco’ya karsi savas-
mak icin diinyanin gesitli yerlerinden gelen goniillillerden
kurulmus olan “Uluslararas: Tugaylar’da yer alan Amerikali
Robert Jordan'in goziinden, savasi, savasin getirdiklerini ve
6limiin anlamini sorgulamaktadir. Bu romanda savasin biitiin
vahsetine ve kotiliigliine ragmen bagkaldirinin anlami iizerine
de digtinilir.

Biz de Hemingway’in savag konusunda yazdig1 ¢esitli me-
tinlerden yararlanacak ancak en temelde bahsetmis oldugu-
muz ¢ metin O6zelinde savasin insan hayatindaki etkisini,
mahiyetini, anlamin1 sorusturup, anlamaya caligsacagiz.

Anahtar Sozciikler
Ernest Hemingway, Savas, Oliim, Savasin Insani Boyutu
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Ali Han BABUCCU*

THREE FACES OF WAR: WAR THEME IN ERNEST
HEMINGWAY’S WORKS

Abstract

The aim of this work is to try to understand the essence of
war, its effects and repercussions on human beings; through
works of Ernest Hemingway, one of the greatest novelists of
the twentieth century. Hemingway's life, like his works, is one
intertwined with war. From Greco-Turkish War to the First
World War; from Spanish Civil War to the Second World
War, he witnessed many wars and was wounded in some of
them. His experiences in these wars affected him deeply. So-
me important themes such as the destructive effects of war,
the sense of emptiness which is caused by war, deep connec-
tion between life and death etc. take important place in the
works of Hemingway and form the basis of some of his essen-
tial works.

For instance, in his novel "The Sun Also Rises" which was
written by him shortly after joining The Greco-Turkish War as
a reporter, Hemingway tells the story of the famous post war
generation and indelible effects of war on this generation
through the story of a former soldier who had been wounded
in a war which he had previously attended. The term "Lost
Generation" used by Hemingway in this novel to describe the
generation that has directly experienced the effects of war,
was then to become the key concept to describe an entire era.

In "A Farewell to Arms," one of author's best-known no-
vels, events occur during the First World War. Hemingway
examines the nature and meaning of war via the love between
a lieutenant and a nurse. In this novel, he describes the war on
the one hand, and shows how the war changed the life of the

* Bursa Uludag University, Faculty of Arts and Sciences, Department
of Philosophy, Res. Assist.
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human being in a fundamental way on the other.

In "For Whom the Bell Tolls" -probably the best known no-
vel of the author- he queries the effects and consequences of
war and meaning of death in American Robert Jordan's eyes,
who is a part of "International Brigades" which was formed by
volunteers who came from different parts of the world to fight
against Franco. In this novel, the author examines the meaing
of rebellion in spite of all brutality and evilness of war.

In the light of these themes, I will use Hemingway's war
novels, and under the guidance of these novels I will try to
understand the effects and meaning of war in human life.

Key Words

Ernest Hemingway, War, Death, Human Dimension of
War
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Arzu IBiSI TEMELLI*
JOSE ORTEGA Y GASSET’IN BARISCILIK ELESTIRiSI

Ozet

Bu ¢alismada, José Ortega Y Gasset'in, savas ve barig kav-
ramlarina iligkin agiklamalar1 ve barigciliga dair elegtirileri ele
aliacaktir. José Ortega Y Gasset, yirminci ylizyilin 6nemli
diisiiniirlerinden biridir. ispanyol i¢ savaginin onun yasami
tizerinde sarsic1 etkileri olmus ve bu etkiler, onun devlete,
topluma ve barisa yonelik yaklagimini belirlemistir. Hem ya-
sadigr donemin hem de ilkesinin sorunlarina yonelik derin
kaygilar tagiyan distiniir, barig¢il bir diizen icin sadece savas-
tan kaginmanin yeterli olmadigini dile getirmekte ve savasi
engellemek icin silahsizlanmanin bir ¢6ziim olamayacaginm
iddia etmektedir. Bu nedenle onun barisa dair gorisleri, sava-
sa ylikledigi anlam tizerinden degerlendirilmelidir. Savasi, bir
icat, baz1 ¢atismalarin ¢6zimii i¢in gerekli olan bir arag, hatta
bir yagam teknigi olarak niteleyen Ortega, savag karsisinda
barig1 savunurken cift yonlii diistinmeyi 6nermektedir. Barisa
ulagmanin sadece bir hayal olarak kalmamasi i¢in, 6nce savasi
tanimlamak gerektigini diisinen Ortega’ya gore, esas sorun,
barisi, savasin ortadan kalkmasi ile arta kalan bir bosluk sek-
linde anlamaktan ileri gelmektedir. Bu sorun ise, savas kavra-
mi1 gibi barig kavraminin da bir ¢aba olarak diginiilmesi ile
¢oziime kavusabilir; yani diger her sey gibi barig da insanin
muazzam bir c¢aba ile elde edecegi bir sey olarak gortilmelidir.
Doneminin kosullarindan hareketle barig yanlilarinin tutu-
munu elestiren Ortega, barigseverligin, herhangi bir savasi
engelleme cabasindan ibaret olamayacagini diisiinmektedir.
Yapilmas: gereken seyi ise, felsefesinin merkezinde bulunan
kavram olan “yagsam” ile iligkili olarak aciklamaktadir : ortak
insan yagaminin adina baris denen bir bagka bigimini yapilan-
dirmak. Boyle bir yapilanmanin gerceklesebilmesi igin, tarih-

* Istanbul Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Dr. Ogr.
Uyesi.
41

V. International Philosophy Congress, 11-12-13 October 2018

teki doniisimlere uyum saglayabilecek bir hukuk sistemini
sart kosan diigtintir, aksi durumda savaslarin ortadan kalkma-
sinin ve kalic1 bir baris durumunun saglanmasinin miimkiin
olmayacagini dile getirmektedir. Savaglara neden olan konula-
ra iligkin bir hukukun olmadigini belirterek, boyle bir durum-
da savasin ortadan kalkmasini beklemenin manasiz oldugunu
iddia eden Ortega’nin bu iddiasi bizi, onun toplum ve devlet
anlayisi ile kars1 karsiya birakmaktadir. Zira Ortega, hukuka
iliskin tartismasini, devlet ve toplum kavramlarindan hareket-
le yliriitmekte ve bu tartisma esnasinda hayalindeki Avrupa
birliginin de bir resmini ¢izmektedir. Bu nedenle burada, José
Ortega Y Gasset'in barig¢iliga yonelik elestirileri ve barisa dair
gorisleri onun toplum ve devlet anlayis1 da dikkate alinarak
degerlendirilmeye ¢aligilacaktir.

Anahtar sozciikler

José Ortega Y Gasset, Baris, Savas, Devlet, Toplum, Baris¢i-
lik.
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Arzu IBiSI TEMELLI*

JOSE ORTEGA Y GASSET’S CRITIQUE OF PACIFISM

Abstract

In this study, José Ortega Y Gasset’s explanations on the
concepts of war and peace and his criticisms about pacifism
will be examined. Gasset is one of the important thinkers of
the twentieth century. The Spanish Civil War had some trau-
matic effects on his life and these effects have determined his
approach to the state, society and peace. The thinker, who has
deep concerns about both the problems of the period of his
life and the problems of his country, states that only avoiding
war is not enough for a peaceful order and claims that dis-
armament cannot be a solution to prevent war. For this rea-
son, his views on peace should be evaluated on the meaning
that he gave to war. Ortega describes war an invention, a tool
which is necessary for the solution of some conflicts, or even
as a life technique and he suggests thinking bi-directionally
while defending peace against war. According to him, war
needs to be defined first of all in order that reaching peace is
not just a dream and the main problem arises from under-
standing peace as a gap that is left behind by ending of the
war. This problem can be solved by considering the concept of
peace, such as war, as an effort; in other words, peace should
be seen as something that man will achieve with tremendous
effort, like everything else. Ortega, who criticizes the attitude
of the pacifists with reference to the conditions of his era,
thinks that pacifism should not be merely an attempt to pre-
vent any war. He explains what needs to be done through the
concept of "life" that is at the center of his philosophy: to
structure another form of common life which is called as
peace. Thinker who believes that a legal system that can adapt

* [stanbul University, Faculty of Letters, Department of Philosophy,
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to the transformations in history is essential for this to hap-
pen, he states that otherwise it will not be possible to end of
the war and provide a perpetual peace. Ortega remarks that
there is no law on matters that cause wars. According to him,
it is futile to expect the war to come to an end in such a situa-
tion. This claim leads us to his understanding of the state and
society. Because Ortega conducts his discussion on law based
on the concepts of state and society and he draws a picture of
the European Union during this discussion. Herewith José
Ortega y Gasset's criticism of pacifism and his views on peace
will be evaluated by taking into account his understanding of
society and the state.

Key Words
José Ortega Y Gasset, Peace, War, State, Society, Pacifism.
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Aysun GUR*
TOLSTOY'UN SAVAS VE BARIS'I: FENOMENOLOJIK
BiR OKUMA
Ozet

Tolstoy Savas ve Baris romaninda savas ve barisin yani sira,
kadin ve erkek, Moskova ve Petersburg, yasam ve 6lim, kav-
rayis ve duygulanis, 6zgiirliik ve zorunluluk, Avrupa ve Rusya,
dostluk ve diismanlik, yerylizti ve gokytizi, soylular ve koylii-
ler arasindaki iligkileri de konu edinir. Bu haliyle karsimizda
¢ok katlt bir metin bulunur. Metinde karsimiza ¢ikan tiim bu
karsitliklar, onlardan birinin dogrulandigi ve digerinin olum-
suzlandig: bir tarzda anlatilmaz. Aksine Tolstoy, her bir du-
rumda, onlarin karsisinda durarak, aralarindaki iligkiyi ve o
iliskinin neyi nasil a¢tigini sorar. Dolayisiyla onun bu bakis:
tim metne yayilir. Tolstoy’a gore hicbir tarihsel olay veya du-
rum neden sonu¢ bagiyla agiklanamaz; ¢iinkii béyle bir du-
rumda, hem tarih ge¢miste kalan olaylarin agiklanmasi diye
distnilir hem de simdiki zamandan ona bakildiginda, yani
ginimiizdeki sonuglaryla ele alindiginda, ge¢miste buna
uygun nedenler aranip bulunur. Kald: ki sayisiz neden vardir
ve hepsine erigilemez. O zaman rastlantiyla agiklanabilir mi
diye sorar. Fakat bu bakis da bilimsel bulunmaz. Ayrica yine
higbir tarihsel olay kisilerin iradeleriyle de aciklanamaz; ¢iinki
kisiyi her tirli bagdan uzak bir 6zgiir irade ile de, zorunlu
baglarla da donatamayiz. Bu yiizden insani anlamak i¢in {i¢
tur iliskiye bakmak gerekir: Bunlar onun, dis diinya ile iligkisi,
zamanla iligkisi ve nedenlerle iliskisidir. Tolstoy’a gore her sey
birbirine baghidir ve bu sayisiz iligkilerin olsa olsa bir kismi
anlasilabilir. Kald1 ki zaten her sey, birbirine bagli olmanin
disinda hepsini kusatan daha biiyiik bir sey(ler)e de baghdir.
Bu baglamda aciga ¢ikan hicbir sey tam olarak kavranmaya ve
nedensel bir agiklamaya uygun gériinmemektedir. Oyleyse

* Adnan Menderes Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Bo-
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hicbir yerde hi¢bir zaman bir savas i¢in hakl gerekceler veya
mesru zeminler insa etmenin imkani yoktur. Bu 6nemlidir,
cunkii konu savas oldugunda soru kaginilmazmiscgasina, “han-
gi tarafin hakli oldugu” sorusuyla distintilmektedir. Fakat
Tolstoy'un Savas ve Barig'ta sordugu soru bu olmadig: gibi
bunun sorulamazligini acik¢a gosterir. Onun su sorular: sor-
dugu ileri siiriilebilir: Iyi ve kotii nedir? Savas tarihsel bir zo-
runluluk mudur? Bars siirdiriilebilir mi? Savast mesru kilip
barisi ortadan kaldirmaya yo6nelik tarih okumalar1 yanlislana-
bilir mi? Her seyi yoneten giicler var midir? Tarihi nedensel
olarak aciklayamryorsak nasil anlayabiliriz? Bu bildiride Tols-
toy'un Savas ve Baris’ta, her ne kadar tarihsel olarak Brenta-
no’dan 6nce yazilmis olsa da, fenomenolojik bir yaklagim ser-
giledigi ileri siiriilecektir. Tarihsel kosullar bu iddiaya uygun
gorinmektedir. Buradaki sorusturma da, “basta savas ve barig
olmak tizere diger ¢iftlerin de aralarinda nasil iligkiler oldugu
ve onlarin bu iliskiler 1s1ginda nasil goriindiigi” sorusuyla
yiiriitiilecektir. iste bu baglamda nedenlerden degil, goriiniim-
lerden s6z edilecektir.

Anahtar S6zciikler
Tolstoy, Savas, Baris, iliski, Fenomenoloji
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Aysun GUR*

TOLSTOY’'S WAR AND PEACE: A PHENOMENOLO-
GICAL READING

Abstract

Tolstoy takes relationships between woman and man,
Moscow and Petersburg, life and death, understanding and
affectivity, freedom and necessity, Europe and Russia, friends-
hip and hostility, earth and sky, aristocracy and peasantry as
subjects; alongside war and peace in the novel War and Peace.
In this case, there is a multi layered text found facing us. All
these oppositions in the text, are not to be told in a style that
one of them is confirmed and the other is negated. On the
contrary, Tolstoy, in every situation, standing against them,
asks about the relationship between them and what is opens
and how it opens them. Therefore, this view of his spreads to
the whole text. According to Tolstoy, any historical event can
not be explained with the cause and effect bound; because in a
situation like this, as history is thought as the explanation of
the past events, when it is looked from present, when it is
considered with the present results, suitable causes in the past
are found. As a matter of fact, there are countless of reasons
and all of them can’t be reached. Then, he asks if it can be
explained with coincidence. But this look is not accepted sci-
entifically. Furthermore, any historical event can’t be explai-
ned with humans will because we can’t equip the person with
neither a free will away from any bond nor necessary bonds.
For this reason, to understand human, looking to three types
of relationships is necessary; these are his relationships with
outer world, with time and with reasons. According to Tols-
toy, everything is connected to each other and at most, only a
portion of these relationships can be understood. Besides

* Adnan Menderes University, Faculty of Arts and Sciences, Depart-
ment of Philosophy, Assis. Prof .Dr.
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everything, apart from being connected to each other, is con-
nected tho something bigger that surrounds them. In this
context nothing that came into the open is not suitable for
complete understanding or a causal explanation. In that case,
it is not possible to build up justifications or legitimate backg-
round for war in any time, anywhere. This is important becau-
se when the subject is war, as if the question was inescapable,
it is thought with the question “which side is right”. But, the
question Tolstoy ask in War and Peace, as it is not the “which
side is right” question, it shows that this can not be asked. It
can be claimed that he asked these questions: What is good
and bad? Is war a historical obligatory? Is peace maintainable?
Can the history readings that try to justify the war and extin-
guish peace be falsified? Are there powers who rule everyt-
hing? How can we understand history if we can’t explain it
causally? In this report, Tolstoy’s showing a phenomenologic
approach in the War and Peace will be claimed, despite being
written before Brentano chronologically. Historical circums-
tances seems suitable for this argument. The investigation
here will be pursued with the question “how couples relate to
each other starting with war and peace, and how they look
under the light of these relationships”. In this context, not
reasons, appearances will be talked about.

Key Words
Tolstoy, War, Peace, Relationship, Phenomenology
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Ayse KARAKOSE*
YASAM VE OLUM: TANRI'NIN BAKISI VE INSANIN
VERDIGi ANLAM
Ozet

Yasam ve 6liim kavramlari, insanin kavram semalarinda do-
mino tasi etkisi birakan, hayatin tim zithiklarimin atfedildigi, var
olus miicadelesini anlamlandirmasinda belirgin etkisi olan kav-
ramlardir. Bu konuda, sorgulamalara ragmen cevabin/anlamin
kavranabildigi ya da tikanildigi, kimi zaman netliklerden ziyade
belirsizliklerin kusatildigi bir anlam evreninin bulundugu da
sOylenebilir.

Yasam ve 6liim, hayatta kullanilan pek ¢ok kavramla da ickin
karakter tasir. Ornegin iyilik ve kétiiliikk arasindaki sonu gelme-
yecek diislince ve sorular, hayatin insanin karsisina ¢ikardiklarin-
dan ve insanin hayatla kurdugu iligki bi¢iminden pek de bagimsiz
degildir.

Insan, yasadig1 hayatta kendi yasamu ve diger insanlarin nefes
alip verdigi pek cok yasam o6rneklerini gézlemler. Oliim ise, ya-
kinlarinin ya da duygu ve disiinsel anlamda yakininda olmayan-
larin yasadiklar1 olgusal gergekligi ile uzak bir mesafeden kavra-
nir. Clinkd 6lim olgusu etrafindaki tiim gozlem ve degerlendir-
meler, bagkalar1 {izerinden edinilir. Bagkalarinin 6liimlerinin
biraktiklar1 boglukla kendi 6limlerinin birakacagi boslugun keli-
melerini bulmaya ¢alisir. Varligin yok olugla bu tanigmasi, kimin-
de sarsici, kiminde heyecan verici fakat muhakkak dinlerin a¢ik-
lama ve anlamlandirma konusunda verdikleri fikirler olsa da,
insanda agiklanamayan belirsizlikler birakar.

Bir y6niiyle yasam ve 6liim. Diger tarafta insanin tercihlerinin
diistinme ve duygulanimlarinin sekillendirdigi eylem alani, yani
yasamak ve 6lmek. Insan, varolusun yahut kendi istegi ile ayrilist
s6z konusu olsa bile diinyadaki varliginin son bulusu olan 6liim
kavraminin soyut anlamlarina somut goriinirliiklerle farkindali-
gt derinlestirmektedir. Yasamanin zorlugunu da, zorlugu bil-
mesine ragmen Olimle bas edebilmesinin giigliiklerini de anla-
min pesinden gitmekle koruyabilmektedir.

* Dr. Diyanet Isleri Baskanlig1.
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Her cagin insaninin yasaminin bir yerinde muhatap oldugu
yasam ve Olime dair sorular olmus ve devam da edecektir. Yil-
madan sorular1 sorup, cevaplarini bulmaya ¢aligmasinin sebebi,
varolusunun anlamini bulabilmek yani kendisinin ya da insanin
diinyadaki varligini anlamli kilma miicadelesidir. Belirsizlikten
kurtulma ya da belirsiz kalan yanlarina ragmen anlam pargacikla-
rin1 bulabilmek, kisinin anlamsizlig: hafifletmesine yaramaktadir.

Bireyin kendi tercihi olmadan varlik bulmasi ve diinyadan ay-
rilisini paranteze alan 6lim, aym sekilde -tercihlere sunulan bir
kavram ve olgu olmamakla birlikte- Tanri’'min tasarladigi bu kav-
ramlarin onun bakisiyla izaha ve anlamay1 bir gereksinim haline
getirmektedir. Biitin zitliklariyla, karmasadan uyuma kadar ¢ok
yonli olan ve her an yasam-6limiin hikminiin gegerli oldugu
boylesi bir diinya hakkinda onun distincesi nedir? Neden hayat1
ve neden, insan i¢in 6limii secti?

Bu bildiri gizem ¢ézmekle degil, varolusun iki 6nemli kavra-
mina Tanr’'nin ve insanin nasil baktig iizerinde durmay1 hedef-
lemektedir. insanin var olusu onun bilingli bir tercihine yonelik
olarak ortaya ¢ikmadigina gore, varligi yaratirken s6z sahibi ola-
nin hayat ve 6liim kavramlariyla birlikte her ikisi arasindaki insa-
nin var olma miicadelesini nasil degerlendirdigidir.

Insanin biitiin duygu ve diisiincelerinin akisini yasamin maya-
sina koyan Tanri, bu yagamin ve insanin kagindigi, en azindan
kolaylikla arzulamadig: 6liimiin onun i¢in nasil bir anlamla ytik-
leneceginin kisaca 6liim kadar yasamanin da ne denli zor bir
anlaminin oldugu bilgisine sahip olmalidur.

O halde yasamui ve 6liimii anlamli yapan nedir? Oliime anlam
verilmediginde yasam anlamini kaybeder mi? Yasam hakkindaki
tim degerlerin 6liim, 6liim hakkindaki deger ve diisiinme bi¢im-
lerinin de yasamla ilgili birikime dayanmas: da soylenebilir mi?
Aragtirmanin ¢esitli sathasinda cevab1 ya da anlasilmaya calisil-
masi gereken diger sorularin olmasina da imkan taniyarak anla-
ma ve yorumlama y6ntemiyle Tanri’'nin, insanin degerlendirme
basamaklarin1 goz ardi etmeden yasam ve O6lime ickin olarak
koydugu anlami, insanin verdigi anlamlari kavramak bildiriyi
yonlendirecek amaclardandir.

Anahtar Sozciikler
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Ayse KARAKOSE*

LIFE AND DEATH: GOD'S POINT OF VIEW AND THE
MEANING GIVEN BY MAN

Abstract

Life and death are concepts that make domino effect on
human's other conceptual diagrams and containe all the cont-
radictions of life and that are distinctive effect on make sense
of the struggle for human's existence. In this subject, indivi-
dual can sometimes get confused by reaching an answer or
understanding and sometimes it can be said that is found the
universe of meaning surrounded by ambiguities rather than
clarity.

The concepts of life and death have immanent characteris-
tic of with many concepts we use. For example ideas and ques-
tions about goodness and evil aren't independent from the
fact that life brings to the human and also not independent of
the form of relationship that human has established with life.

Human observes many life examples that other people ha-
ve breathing in life with own life. Death is the factual reality
that is gripped from a distance over others. Because all obser-
vations and assessments of death are taken over others. It tries
to find out the words of the void is left by the deaths of others
and the words of the void that their own deaths will release.
This encounter with the absence of existence leaves unexplai-
ned uncertainties in individual even though is shocking-
emotional and moreover, though religions have ideas for clari-
fication and explanation.

Life and death on one side. On the other side is the field of
action that people's choices, thoughts and being shaped by
his/her emotions , that is to live and die. Human attempts to
reach through the deaths of others to the meaning of the de-
ath of beings. For this reason the awareness of death takes
place through concrete observings. Humans are able to faciliate

* Dr. Presidency of Religious Affairs.
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the difficulty of living with their pursuit of meaning even though
he/she does know that will die.

There will always be questions about life and about death that
people of every age will definitely encounter at some point of
their lives. The reasons that people ask questions and trying to
find answers is for finding the meaning of existence. This is a
struggle for meaningful clarification of its own existence of hu-
man in the world. To get rid of the uncertainty and to find the
meaning despite of being of their undefined aspects helps to alle-
viate the absurdity of the individual.

About life/born of the individual without being his or her own
preference and death that parantheses his/her departure from
the world -because both of them are concepts that aren't presen-
ted to human preference- is needed to understand about what
the god's point of view. The world has many contrasts that has
versatile from compliance to complexity and that life and death
are valid at any moment. Therfore what is God's thought about
such a world? And why God chose life and death for human?

This statement is not about solving the mystery but it aims to
focus on how God and human look at two important concepts of
existence. According to the fact that human's existence did not
occur to his/her conscious choices, this announcement on how
God evaluate life and death concepts -that god is the owner of
the word while creating an entity- how God is assessed the
struggle for survival of human. In short, God must have the
knowledge of how difficult it is to live as much as death for hu-
man that God puts in this flowing of all emotions and thoughts of
human to the nature of life.

Then what makes meaningful life and death? Does life lose its
meaning when death is not given its own meaning? Is it possible
to say that life and death take their own meanings from each
other? It is important to understand the subject by asking ques-
tions in the research. In this way, there are from the purposes of
this report to understand what God means to life and death and
the meaning given by human.

Key Words
Life, Death, Meaning.
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Ayse Fiigen BERKAY "
J.J. ROUSSEAU’DA SAVAS, BARIS VE ERDEM BAGLAN-
TISI
Ozet

Insanlarin en hafif anlamda agiz kavgasi veya karsilikl ger-
ginlik diyebilecegimiz en az hasarll ¢atismalarindan, toplum-
lar arasindaki en biyiik yikimlari olusturan en karmasik ¢a-
tismalarina varan cizgide yasananlar, aklina ragmen tiirimi-
ziin ¢ozmeyi bir tirli bagsaramadigi ve sanki yakin vaade de
kolay kolay ¢6ziilemeyecek gibi duran temel derdi ve gergegi
gibi!

Bu durumun mutlaka organik, norolojik, biyolojik, psikolo-
jik bir yani ile kiltiirel ve sosyal bir tabani da var. Tarih icinde
olusan kiiltiirel nedenlerin ¢oklugu ve karmasikligi da bilgi
birikimi ve analiz giicii ne kadar artmis olursa olsun insanligin
¢ogu durumda ¢6ziim gibi gorip sarildigi ¢catismaseverlik hali
agilabilmis degil. Bu da onca birikime karsilik ¢ok yaman bir
celigki.

Evet glinimiiz diinyasinin haline bakarak bir projeksiyon
yapacak olursak- entelektiiel siire¢ disinda- agabilme ihtimali
de bir hayli titopik duruyor. Kaldi ki entelektiiel siirecte de ne
kadar farkli yorum ve yaklasimlarin oldugunu hatirlar ve dii-
suniirsek, o noktada da bir gil bahgesinde gezinilemedigini
sOylemek miimkiin. Yine de pratikteki ve sosyal hayattaki
gerceklige karsilik teorik anlamda Felsefeye, Sosyal Antropolo-
jiye, Sosyolojiye, Psikoloji ve Siyasal Bilimlere cok is ve gorev
distyor.

Doga bilimlerinin ¢alisgma sonuglarini ve bulgularini mo-
dern teknolojik pratiklerde temel olarak kullanan insan zekasi
ve becerisi bu bulgular1 bir yarara hizmette kullanmanin ya-
ninda yok etme araci haline de getirebildigi ve bu konuda
engel tanimadig: icin 6zellikle endiistri devriminden bu tarafa
tarihte hi¢ olmadigi kadar oldiriicii giiclere sahip bir canh
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tiirii olduk. Ozellikle giiniimiizde diinyada yaygin, siiregen
olan ve miizminlegen, gesitlenen savaslarin disinda, baris hali,
okullarin ders saatleri arasindaki uzunlu kisali teneffiisleri
kadar kisalmis oldu.

Diinyada savaglar konusunda “olan” hali, “insanlik” agisin-
dan bakildiginda “olmasi gereken” den ¢cok uzaklarda. Sadece
“Olan” ag¢isindan bakildiginda olup bitenler, 6zellikle varolma
ve savunma ¢atismalarina daha farkli yaklagsmay: hayati agidan
gerekli kilarken, “olmasi gereken” alaninda da farkli bakis
acilar var ve bu yer yer distiniirler arasinda bile boyle siire-
gelmig goriiniiyor. Bu nedenle heniiz geleneksel teknolojilerin
ve degerlerin hakim oldugu, buna karsilik ¢ok biiytik bir degi-
simin ayak seslerinin de duyulmaya baslandigi bir diinyada ve
dénemde, Isvicre kokenli bir Fransiz olan J.J. Rousseau’nun
zamaninin ruhu ile de tartisan savas, barig ve erdem orglistini
tarih iginde izleyerek degerlendiren gorislerini tartigmayi
seciyorum. O nedenle bu metin ve soylesi 6zellikle Bilimler ve
Sanatlar Uzerine Soylev isimli {inlii metni ile onun diger ca-
ligmalarindaki baz1 goriiglerinin alt1 cizilerek olusan bir cerce-
veden hareketle yol alacaktir.

Anahtar Sozciikler
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Ayse Fiigen BERKAY "
WAR, PEACE AND VIRTUE IN J.J. ROUSSEAU

Abstract

Human conflicts are as old as humanity. All of this is a very
different kind of violent conflict, from simple conflicts and
conflicts to the most complex and very big battles.

Despite the human mind, even today it can not stay away
from conflict. This situation has a wide range of causes and
sources. These causes are organic, naurological, psycho-
logycal, biological, cultural, economic and political. There are
many sociological aspects and complications. As human
knowledge accumulates, understanding and analysis increase,
conflict power does not decrease. On the contrary it gets
stronger and stronger, the destructive power increasing. This
is a big contradiction!

If we look at the history of the world and the present day, a
state of complete peace seems very utopian in the near future.

In response to this fact, philosophy, sociology, social anth-
ropology, political sciences have much work and duty.

Since the beggining of human civilisation in particular,
technical and technological accumulation can easily become
an instrument of destruction. There is no obstacle in this area.
Let us assume that humanity was a living creature with the
most terrible lethal forces on this side of the industrial revolu-
tion. Has the sense of responsibility towards him and the na-
ture strengthened at the same time?

Human intelligence which natural science studies results
and findings as the basis for success in technology practice, is
not a problem when we use these results to serve humanity.
This is a honorable and human virtue. On the contrary, it is a
tragedy of humanity that rationalizes for several reasons rat-
her than the breaking of destruction. The short period of pea-
ce between the two World Wars after the Industrial Revolu-
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tion, the more local and regional perceptions of the next wars,
should make us think long. I'm afraid a third of the World
War will not be able to survive not only in humanity but in
our unique World.

For this reason, in a different World and a period in which
the older technology and values are still dominant, but a great
change has also been heard in the footsteps, as I look at past
examples of J.J.Rousseau, I chose to discuss the views of his-
tory, which were discussed with the spirit of time, and which
“watched” the pattern of war, peace and virtue.

In this case, this text were created by underlining some of
the views of Rousseau in his different works.

Key Words

War, Peace, Conflict, Virtue, Reconciliation, Utopia, Hu-
manity, Future.
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Ayse Giil CIVGIN*®
KANT’IN SUREKLI BARIS DOKTRINI

Ozet

Kant'in disiince sisteminin en 6zgiin 6zgiin oldugu kadar da
gelecege 151k tutan yanlarindan biri, uluslararasi iligkiler alanina
yapmus oldugu katkilardan olusmaktadir. Ozellikle 1795te kaleme
aldigz Siirekli Baris Ustiine Felsefi Bir Deneme adl1 yazisiyla sadece
i¢ barisin degil, ayn1 zamanda uluslararasinda stirekli bir barisin
tesis edilebilmesinin teorik, politik ve etik imkanlar1 tizerine dii-
siinebilmeyi miimkiin kilmigtir. Bu yazisinda, her devletin 6zel-
likle yasama ile yiiriitme giiclinii birbirinden ayiran, tiim yurttas-
larin esit haklara sahip olmalarini glivence altina alan, yasa koyu-
cu ile hitkiimetin halkin temsilcisi oldugu cumhuriyete dayali bir
devlet yapisina sahip olmasi gerektigini ileri stirmiigtiir. Bununla
birlikte Kant hem savagi hem de savas icin yapilacak yatirim ve
hazirliklar timiiyle ortadan kaldirmak amaciyla 6ncelikle Avru-
pa’da baslayabilecek daha sonra diinyadaki tiim diger uluslar da
kapsayabilecek bir uluslar federasyonu kurma 6nerisinde bulun-
maktadir. Yine diinya vatandasi olmak bakimindan bir devletin
yurttaglarinin bir bagka devleti ziyaret ettiklerinde gecerli olmasi
gereken “evrensel misafirperverlik” ile ilgili kimi kaidelerden
bahsetmektedir. Kant, s6z konusu goriis ve Onerilerini ise bir
devletteki yurttaslarin haklarini, birbirleriyle iliskileri bakimin-
dan uluslarin haklarini1 ve diinya vatandaslarinin insan olarak
haklarim1 gozetecek sekilde olusturmaya ve temellendirmeye
calismustir. Iste bu calisma, Kant'in uluslararas: siirekli bir barigin
sartlarini belirlemek amaciyla ileri stirdigti gorislerini yurttagla-
rin haklari, uluslarin haklar: ve diinya vatandaslarinin insan ola-
rak haklarint gozeten hak kuramiyla iligskisinde serimlemek ve
degerlendirmek amaci tasimaktadir.

Anahtar Soézciikler
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Ayse Giil CIVGIN*®
KANT’S DOCTRINE OF PERPETUAL PEACE

Abstract

One of the most original aspects of Kant's thought system as
well as being original that illuminates the future is its contribu-
tion to the field of international relations. Especially in 1795 he
was able to think about the theoretical, political and ethical pos-
sibilities of not only domestic peace but also international peace
at the same time with his writings of Toward Perpetual Peace: A
Philosophical Sketch. Kant argued in his this article that every
state should have a state-based state structure that distinguishes
between legislative and executive power, guarantees that all citi-
zens have equal rights, and that the legislator and the govern-
ment are the people's representatives. Kant, however, is propos-
ing to establish an international federation that can cover all the
other nations in the world, which could first begin in Europe, in
order to completely remove the war and the investments and
preparations for the war. Again, in terms of being a world citizen,
Kant refers to some of the bases of "universal hospitality”" that
should be acceptable when citizens of a state visit another one.
Kant tried to establish and prescribe his views and suggestions in
such a way as to observe the rights of citizens in a state, the
rights of nations in relation to each other, and the rights of citi-
zens of the world as human beings. This study is aimed at publis-
hing and evaluating the views that Kant put forward in order to
determine the conditions of an international peace constant, in
relation to the rights of citizens, the rights of nations and the
rights of people of the world as human rights.

Key Words
War, Peace, Perpetual Peace, Right.
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Bekir PARLAK*

KAF DAGININ SAVASLARI: ONDOKUZUNCU YUZYIL-
DA KAFKASYA’'DA RUSYA MUDAHALESI VE SONUCLARI

Ozet

Bu bildiri, Ondokuzuncu Yiizyillda Rusya'nin Kafkasya'da
yurittigi askeri ve siyasi miiddahalelerini mercek altina alarak,
bu harekatin sonuglar: tizerinde durmaktadir. Kadim Kafkas
topraklarinda ¢aglar boyunca yasayagelmis Kafkas halklarini
bu topraklardan gikartmak suretiyle yayilmaci ve hegemonya-
c1 tutum ve faaliyetlerini stirdiiren Rusya Devleti'nin bu mi-
dahaleleri, s6z konusu halklar i¢in dramatik sonuclar dogur-
mus ve bir buguk milyonu agan Kafkas halki anavatanlarindan
suriilmistiir. Bu buyiik siirgiin, Cerkezler merkezinde Kafkas
halklarinin yiiz binlercesinin yitirilmesine ve ciddi niifus ka-
yiplarina mal olmus, insanlar kitleler halinde ¢ok olumsuz ve
yetersiz kosullarda goce zorlanmigtir. G6¢ Oncesi, esnasi ve
sonrasinda icinde bulunulan kosullar nedeniyle yiizbinlerce
insan hayatini kaybetmis, binlercesi kaybolmus ve yine binler-
cesi sakat kalmistir. Bliyiik Kafkas Siirgiinii, ¢agin biiyiik dev-
letlerinin razi oldugu ve/veya destekledigi derin bir trajedi
olarak tarihe gecmistir. iste bu calisma, Ondokuzuncu yiizyil-
da, ozellikle 1864’e kadar Kafkasya Bolgesinde yasanan askeri
ve siyasi olaylar1 irdelemek ve analiz etmek suretiyle, bilimsel
bir perspektifte ve nesnel bir yaklagimla betimsel ve reel ¢ika-
rimlarda bulunmayr amaclamaktadir. Yerli ve yabanci yazinin
taranmasi ve incelenmesi sonucunda, o ¢agda yasananlara 11k
tutmak ve bu konuda baskaca c¢alismalara esin kaynagi olmak,
bildirinin temel hedeflerindendir. Ana hipotez; Ondokuzuncu
Yiizyilda Rusya’nin Kafkasya’ya miidahalesi ve Cerkez niifusu
sirgiine zorlamasi, bugiine kadar gelen biytik ¢apli, askeri,
siyasi, toplumsal ve kiilttirel sonuglar dogurmus ve Kafkas-
ya'nin siyasi ve toplumsal cografyasi yeniden sekillenmistir.

* Bursa Uludag Universitesi, [IBF, Siyaset Bilimi ve Kamu Y6netimi
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Bir diger hipotez ise, o cagda Kafkasya'da yasananlar hakkinda
daha ¢ok bilimsel ¢alismaya gereksinim oldugudur.
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Bekir PARLAK*

THE WARS OF THE “KAF” MOUNTAIN: RUSSIAN IN-
TERVENTION AND RESULTS IN THE CAUCASUS IN THE
NINETEENTH CENTURY

Abstract

This paper focuses on the results of the military and politi-
cal interventions of Russia during the nineteenth century in
the Caucasus. These interventions of the Russian State, which
has maintained its expansionist and hegemonic attitudes and
activities by removing the Caucasian peoples who could live
throughout the ages on the Caucasian lands, have resulted in
dramatic consequences for the Caucasian peoples. One and a
half million Caucasian people have been exiled from the ho-
meland. This great exile resulted in the loss of hundreds of
thousands of Caucasian people and severe loss of the popula-
tion. People have been forced to exile in terrible and inadequ-
ate conditions. Because of the circumstances before, during
and after exile, hundreds of thousands of people have lost
their lives, thousands have disappeared, and thousands have
become permanently disabled. The Great Caucasian exile has
passed into history as a profound tragedy that the great
powers of the age were willing and/or supported. The study
aims to explore and analyze the military and political events
in the Caucasus region in the nineteenth century, especially
until 1864, and to descriptive and real inferences in a scientific
perspective with an objective approach. By reviewing and
examining the literature, to shed light on the events of that
age and to be a source of inspiration for further studies are the
primary objectives of the study. The main hypothesis of the
study is the intervention of Russia in the Caucasus in the nine-
teenth century, and the forced exile of the Circassian popula-
tion resulted in massive military, political, social and cultural
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consequences to this day and the political and social geog-
raphy of the Caucasus has been reshaped. Another hypothesis
is that more scientific study is needed for those living in the
Caucasus at that time.

Key Words

Caucasus, Russia, Nineteenth Century, Military and Politi-
cal Intervention, Circassians

62



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Berfin KART*
MULTECi SORUNUNA SINEMAYLA BAKMAK

Ozet

Ulkelerinde siirmekte olan giivensizlik ve siddet or-
tamindan kagarak bagka iilkelerde kendilerine bir siginak
aramak zorunda kalanlarin sayisinda son yillarda 6nemli bir
artis goriinmektedir. Yalnizca belirli iilkelerin ya da kendi
yasadigimiz cografyanin bir sorunu olmaktan ziyade diinyanin
pek c¢ok ilkesinin de 6nemli bir sorunu olarak karsimizda
duran “miiltecilik”, icinde bulundugumuz yiizyillda ¢ig gibi
biiyliyerek dramatik bir hal almigtir. Giiniimiizde bu sorunla,
yalnizca i¢ savaglarin yasandig: iilkelerde degil, savasin bittigi
ancak achgin, yoksullugun, issizligin hitkim stirdiigii, etnik
veya dinsel baskilarin yasami tehdit ettigi tilkelerde de karsila-
silmaktadir. Hatta kuraklik ve kiiresel iklim degisikligi de in-
sanlar1 tlkelerini terk etmeye gotiiren nedenler arasinda yer
almaktadir. Miilteci sorunu yalnizca icinde yasanilan ¢agin
o6nemli bir problemi olmakla kalmayip, gelecekte de artarak
diinyay: etkileyen problemlerden biri olacak gibi goriinmekte-
dir.

Hayatta kalmak ya da daha iyi kosullarda yasamak
icin yurdundan ayrilip kendilerine yeni bir yurt arayanlara
kars1 ilkelerin farkli tavirlar, miiltecilerin yasadiklar etik
sorunlar1 artirmaktadir. Ulkelerini terk etmek zorunda kalan
“miilteciler”in kars1 karsiya kaldiklar1 basta yoksulluk, barin-
ma, beslenme ve sagliga erisim olmak iizere, egitimden yok-
sun kalma, kiiltiirel, etnik ve dinsel farkliliklardan o6tiira ay-
rimciliga ugrama, Gtekilestirilme, kendi tilkelerinde yasayanla-
rin sorunlaryla karsilastirildiklarinda daha zor ¢oziilebilecek
tirden sorunlardir. Miilteciler, bu baglamda, tehlikelere ve
zarar gormeye daha acik halde hayatta kalma miicadelesi
vermektedirler.

* Adnan Menderes Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Bo-
limd, Dog. Dr.
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Dezavantajli gruplar arasinda yer alan miilteciler, ya-
sama hakki bagta olmak tizere, barinma, beslenme, saglik ve
egitim gibi temel haklarindan mahrum kalmaktadirlar. Bu
mahrumiyet, yalnizca gelismekte olan tlkelere siginanlarin,
belirli bir iilkenin ya da cografyanin sorunu olmayip, gelismis
ve belirli bir refah diizeyine ulagsmig tilkelere siginanlarin da
sorunudur. Bir kisi ya da insan olarak degil de yalnizca “bir
miilteci” olarak gortilmek, onlarin tehlikeler karsisinda ko-
runmalarinmi gii¢lestirmektedir. Her kisi ya da grubun miilteci
olmakla, aslinda insan olma degerini de yitirmekle kars1 karsi-
ya kaldiklarina tamiklik etmekteyiz. Bu durum, pek ¢ok sorun-
la birlikte etik sorunlarla da karsilagilmasina ve buna bagh
olarak insan haklar: ihlallerinin ortaya ¢ikmasina yol agmak-
tadir. Bu baglamda, miilteci sorununa yalnizca hukuksal ya da
yalnizca siyasal bir sorun olarak degil, ayn:1 zamanda etik ve
felsefi bir sorun olarak da bakilmasi gerekmektedir.

Bu bildiride, miilteciligin neden ayni zamanda etigin
ve felsefenin de bir sorunu oldugu ve kirilgan gruplar arasinda
sayillan miiltecilerin ne tiirden etik sorunlarla karsilastiklar:
sinemadan hareketle ele alinacaktir. Son yillarda Suriyeli miil-
tecilerle yeniden baslayan, ancak diinya tarihinde hep var olan
bu soruna sinemayla bakilarak, bir miilteci olarak insan kal-
manin neden gii¢ oldugu, miltecilikle birlikte ne tiirden etik
sorunlarin ve insan haklar ihlallerinin yasandig: ve bu sorun-
larin ¢6ztim yollarinin neler olabilecegi tizerinde durulacaktir.

Anahtar Sozciikler
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Berfin KART*

RETHINKING ON THE REFUGEE CRISIS THROUGH
THE MOVIES

Abstract

In recent years, we are facing a steadily increasing human
flow in the world. People are leaving their countries and seek-
ing asylum in the safe countries because of life threating con-
ditions of their home countries. Sometimes ongoing wars and
civil wars force people to leave their country sometimes bad
social and economic conditions of the country, but generally
the fear of persecution or oppression on the minorities and
political oppositions are the main reason of the flow. The ref-
ugee crisis gives rise to some problems not only in neighbor
countries as Turkey, but also in the countries which are locat-
ed far from the countries of unrest and war. The ongoing civil
wars, poverty and economic injustice in the world make the
problem worse than ever before. Global warming with its life
threating outcomes may lead a bigger human flow in the fu-
ture.

The global refugee problem creates some special kind of
human rights problems different from the others. And prob-
lems of refugees in a host country are not same with problems
of human rights of citizens of host country; and to protect the
human dignity and vulnerability of refugees in their living is
more difficult than others. Refugees are more vulnerable than
the citizens. They are regarded among the vulnerable groups
as children, disables, old people, because of their living and
political conditions and their basic rights are under threat
more than the others. Mostly they do not enjoy social and
economic rights in the host country in they live. Likewise old
and disable people who suffer from multiple deprivations,
refugees face also with multiple vulnerability. “Refugees” who

* Adnan Menderes University, Faculty of Arts and Sciences, Depart-
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have to leave their countries face with more ethical problems
as a result of not accessing to the right to citizenship and not
enjoying the rights to shelter, to nutrition, to education and
to healthcare. And they experience discrimination because of
their ethnicity and religion.

Refugee problem is not only a juridical or political prob-
lem, but also an ethical and philosophical problem. To treat
refugees not a human being and to consider them only a
group of people who come the host country leads to violation
of their dignity or human value. Then we can call refugee cri-
sis as ethical crisis.

In this paper, refugee problem will be tackled as an ethical
and a philosophical problem, as a problem of vulnerability.
Rethinking on the Refugee Crisis through the Movies 1 will try
to show why being a human is prior than being a refugee.

Key Words

Refugeehood, Being a Refugee, Refugee Crisis, Ethics, Vul-
nerability, Human Dignity, Philosophy, Movie.
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Bogdana TODOROVA*

SUFiSM BETWEEN WAR AND PEACE iN THE BALKANS
- A BORDER GNOSEOLOGY

Abstract

I believe that a dialogue between people with different
worldviews is vital in today’s world, where globalization, mass
communications and technology have pushed individuals and
groups together in ways never before seen in human history.
In today’s post-modern world, we must develop the capacity
to dialogue and create relatedness with people vastly different
from us.

The practice of creating borders is a fundamental aspect of
modernity. The border can be seen as a political and episte-
mological tool. Dichotomies were created between us and
them - civilized and barbarian. Argentinean philologist
W.Mignolo has developed the concepts of border thinking
and border gnoseology.

In this paper I'll try to explore the concept of border thin-
king to better understand the mystical. From the mystical
perspective they are not dichotomous but complementary.
The Sufism is the spiritual essence of Islam. The progression
of philosophy from al-Farabi to Suhrawardi and from
Suhravardi to Molla Sadra is the progression of the penetra-
tion of Sufism into philosophy. The report will focus on the
Sufism and its influence in the Balkans and will conclude that
Sufism might become the cause of the closeness of the people
and spread “peace” (salam) which is the spiritual message of
Islam.

Key Words
Al-Farabi, Molla Sadra, Sufism, Suhravardi.
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Biisra SUNMEZ*
FELSEFEDE BARIS VE BARIS FELSEFESI

Ozet

Baris, filozoflarin hep bir iyiyi ama¢ edinmeleri ve bu iyinin
toplumsal alanda bir arada yagama unsurunu nasil destekleye-
bileceginin yollarin1 aramalar1 neticesinde bulduklar1 bir du-
rum olmugtur. Ortak iyi, toplumsal yasamda nasil daha giiven-
li ve huzurlu yasanabilir sorusunun karsiligidir. Sistemlerinin
ingas1 hep bunun tizerine kuruludur. Ancak ortak iyi bu olsa
da her filozof, barisi, ¢agina taniklik ettigi olaylar hasebiyle
zihninde sekillendirmis ve yorumlamistir. Platon ya da Aristo-
teles gibi Antik Yunan filozoflari, savas ve kargasayla her daim
mesgul olmadiklarindan barigi adaletle iligkilendirerek igsel
barisa 6nem atfetmisler, dis diinya ile iligkilerini ise herhangi
bir saldir1 durumunda hakli savas diye bilinen savagsiz barig
diisiiniilemez diisturuna oturtarak sunmuslardir. Icsel barisa
diger devletlerle yasanilacak bir barig durumundan daha fazla
deger vermeleri, i¢inde yasadiklari toplumun siyasi yapisini en
giizel sekilde isaret etmektedir. D6neminin ve igerisinde bu-
lunduklarn diinyanin ¢ok 6tesinde olan diisiince sistemleri de
olusmustur. Stoa felsefesinde kozmopolit uyum goriisi 6n
plana ¢ikmis ve evrensel kucaklagsmanin barisi saglamada tek
yol oldugu ifade edilmistir. Modern siyaset felsefesine en ya-
kin diisiinceyi gelistiren Stoacilar, barisin olmasi1 miimkiin ve
gerekli bir durum oldugunun altini ¢izmislerdir. Modern dii-
siincenin gelismesine kapi aralayan bu zemin, barisin, daha
¢ok sorusturulmasi gereken bir durum oldugunu gostermistir.
Baris hakkinda savagin kisa siireli yoklugu gibi negatif tanim-
lara girisilmesinin yaninda ortak iyinin tekrar giindeme geti-
rilmesi ve bir ideal olarak barigin istenmesi gibi pozitif bir
tanima da bagvurulmustur. Bu negatif ve pozitif baris yakla-
simlar1 ise bizi felsefede olan ve olmasi gereken ikiligine sevk
eder. Olan ve olmasi gereken arasindaki ayrim, teori ile prati-
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gin iligkisine dikkat ¢eker. Barigin tanimi ve kapsami da felsefe
tarihinin bu ikisi tizerinden iglerligine yapmis oldugu vurgu ile
sekillenmistir. Yani bars, genel olarak bakildiginda, tarih bo-
yunca soyut bir kavram olmanin Gtesine gecemeyip pratigin
alanindan siyrilarak kendini hep bir olmasi gereken ya da ol-
masi beklenen olarak géstermistir. Baris, karsit1 savas ile sik¢a
kullanilir olmus ve hep bir adim onun gerisinde birakilmstir.
Bu da sonradan yerlesik hale gelecek olan savas kiilttiriiniin
dogmasina ve boylelikle savasin siradanlagmasina neden ol-
mus, hatta devletlerin reel politik olarak isimlendirdikleri
diizen igerisinde politik araclar1 haline gelmistir. Peki, bu du-
rumda baris diisiinsel anlamda gercekligine nasil kavusacak-
tir? Barig, tim bu anlatilanlarin hepsinin tasiyicisi midir veya
Derridac1 perspektifte ele alinan 6zgurlik, esitlik, adalet kav-
ramlar1 gibi hep bir beklenen mi olacaktir? Felsefi manada
sorugturulacak bir barig taniminin ya da arayisinin kaliplagmisg
‘savas sonrast’ formunun 6niine gegilebilir mi? Yani baris, sa-
vasa sebep olan tiim unsurlarin bertaraf edilmesi ile kurulan
diizen anlamimna mi gelecektir yoksa savas sonrasi yasanan
zaferin bile gerisinde kalan, silik, yitik bir kavram olarak mu
kalacaktir? Felsefedeki baris, simdiye kadar ele alinan barisg
tanimi ve kapsaminin genel bir sorgulamasi olarak distiniiliir-
se, buradan ¢ikacak sonuca bagli olarak barigin kendisinde de
bir felsefe bulmak miimkiin miidiir? Bu ¢aligmanin amaci,
barisin felsefedeki yerine dikkat ¢ekmek ve ayni zamanda ba-
risin kendisinde de bir felsefe bulmanin yollarint aramak, boy-
lelikle barisa hak ettigi degeri vermek ve onu diisiinsel mana-
da gorunir kilmaktir.

Anahtar Sozciikler
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Biisra SONMEZ*
PHILOSOPHY OF PEACE AND PEACE IN PHILOSOPHY

Abstract

Peace which can support living together in society, is a re-
sult that found by philosophers who takes as a goal to reach a
common good. Common good is a result of general question:
How can we live safer and more peaceful in social life. The
construction of the systems is always based on this question.
Although common good is a general conception, each philo-
sopher interprets the peace according to his own point of vi-
ew. Ancient Greek philosophers, such as Plato and Aristotle,
compound peance wiyh justice and regarded inner peace as a
significant because they did not have a constant war in An-
tiquity and based their relations with the outside world on the
basis of justified war in case of any attack. Their emphasis on
inner peace shows us Ancient political structure clearly. At the
same time there were several philosophical systems in the
world. Cosmopolitan harmony conception had come to the
forefront and universal embracing has been stated to be the
only way to provided peace in the Stoa philosophy. Stoa philo-
sophers who developed the closest thought to the modern
political philosophy, hold that peace is possible and necessary.
This thought set ground for modern philosophy and the con-
ception of peace become more important conception which
must be examined. As well as negative definitions of peace
such as the short absence of war, it appears a positive defini-
tion such as the return of the common good and the desire for
peace as an ideal. These negative and positive peace approac-
hes lead to the philosophical duality which should and should
be. This philosophical differation the draws attention to the
relationship between theory and practice. The definition and
scope of peace has a close relationship to history of philo-
sophy. That peace, in general, can not overreach being an

* Postgraduate, Gazi University.
70



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

abstract concept throughout history, and it has always shown
itself to should be or expected to be. The conception of peace
has often used with opposite conception war and has always
been one step behind it. Then it led to the birth of a war cul-
ture and it become ordinary situation which even states have
used this as ‘real political’. Thus how will peace come to rea-
lity in intellectual meaning? Does peace include all of these
things or will it always be expected as in Derrida’s perspecti-
ve? [s it possible to go beyond a stereotyped ‘post-war’ form of
the definition in the philosophical meaning? So will peace
means that the order established by the elimination of all the
elements that cause war, or will it remain as a blurred, lost
concept that lags behind even the victory after the war? If the
philosophy of peace is considered as a general questioning of
the definition and scope of peace that has been dealt with up
to now, is it possible to find a philosophical thought in peace
itself, depending on the outcome? The aim of this study is to
draw attention to the place of peace in philosophy and at the
same time to search for ways of finding a philosophical tho-
ught in peace itself, thereby giving the value which it deserves
and making it visible on mental area.

Key Words

Right To Life, Human, Right To Peace, Value, Positive Peace,
Negative Peace.
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Can KARABOCEK*

IMMANUEL KANT VE CARL SCHMITT'TE SAVAS KAV-
RAMININ ELE ALINISI VE ‘EBEDi BARIS’ UZERINE BiR
SORUSTURMA

Ozet

Bu makalede Immanuel Kant ve Carl Schmitt'in savas kavra-
mini ele aliglar kargilastirilacak ve Schmitt’'in savag kavrami ile
Kant'in savag kavraminin 6ziindeki karsitlik ortaya konacaktr.
Kant'in liberal bir perspektifle ele aldig1 savas ve barig kavramla-
rinin, politik olanin dogasina uygun olmadig: gosterilmeye ¢alisi-
lacaktir. Kant'in “Ebedi Barig” adli makalesinde ortaya koydugu
baris fikrinin politik olanin dogasini ihmal ettigi ve bu nedenle de
fazlaca iyimser bir disiinis oldugu iddia edilecektir. Ayrica
Kant'in, ulus-devlet, kapitalizm ve savas arasindaki iliskiyi goz-
den kagirdig1 ve bu nedenle de “Ebedi Barig'in iyi niyetli bir dii-
siince olarak kaldig: iddia edilecektir. Realist bir diigiiniir olan
Schmitt ise, politik olanin dogasin1 vurgulayarak savasin bir olasi-
lik olarak ortadan kaldirilamayacagimi séyleyerek, Kant'in barig
fikrinden daha tutarli bir yaklasim ortaya koymaktadir. Sch-
mitt'in devlet ve politik olan arasindaki kurdugu iligki liberal
savas ve barig kavrayislarina getirdigi itirazlar icin kilit konu-
mundadir. Politik olan kavraminin kendisi zaten politik 6znelerin
cogullugunu varsayar ve bu politik 6zneler arasindaki uzlagsmaz-
liklar sonsuza dek bertaraf edilemezler. Bu nedenle ebedi bir
bars fikri, diinya politikasinda hegemonik bir giice hep ihtiya¢
duyar. Bu hegemonik gii¢ barist ancak bir savas vasitasiyla garanti
eder. 20.yy'da liberal barig fikri bizleri liberal miidahalecilige
dogru gotiirmistiir. Schmitt’in savag kavramini ele alisi ise bu
acidan liberal barig ve savag kavrayigina karsi giicli bir itirazi
ortaya koymaktadir.

Anahtar Sozciikler
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Can KARABOCEK*

THE CONCEPT OF WAR IN IMMANUEL KANT’S AND
CARL SCHMITT’S POLITICAL THEORY AND AN INQUIRY
ON ‘PERPETUAL PEACFE’

Abstract

In this article Immanuel Kant and Carl Schmitt's handling of
the concept of war will be compared and the concept of Schmit-
tian war and the contradiction of Kant's concept of war will be
revealed. The concepts of war and peace that Kant took in a libe-
ral perspective will be tried to show that it is not appropriate for
the nature of the political. It would be argued that Kant's idea of
peace in his "Perpetual peace" neglects the nature of the political
and is therefore a highly optimistic approach. It is also claimed
that Kant missed the relationship between nation-state, capita-
lism and war, and for this reason "Perpetual Peace" remained a
wishful thinking. Schmitt, a realistic philosopher, emphasizes the
nature of the political and suggests a more consistent approach
than Kant's idea of peace, saying that war can not be abolished as
a possibility. Schmitt understanding of the relationship between
the state and the political is a key instrurement for the critique
of the liberal conceptualization of war and peace. The concept of
the political is always presupposes political subjects and the the
disagreement between the political subjects are can not be abo-
lished forever. Because of this, thinking a perpetual peace needs a
hegomonic power in the field of World politics. This hegemonic
power guarantees the peace by war. In 20th century, this liberal
concept of peace leads us to the liberal interventionism. Schmitt’s
conception of war is a strong challenge to the liberal conception
of war and peace.

Key Words
Political Pluralism And War, Liberal Optimism, Hegemonic
Power, Liberal Interventionism, Nation State.
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Caner CICEKDAGI*

ARISTOTELES’IN POLITIKA’SINDA “SAVAS”IN (PO-
LEMOS’UN) YERI

Ozet

Savas, Tirkee “sav”, yani s6z ve tartisma kokeninden tiire-
mis bir so6zciiktiir. Antik Grekgedeki karsiligi olan polemos ise
bir tiir savas tanrisidir ve “polemik” s6zctigtintin anlami diisi-
nilirse yine “tartisgma” ile kargilagilir. Eger bu kokene sadik
kalinacaksa, savas felsefi anlamda istenen bir durum olmalidir.
Pozitif bir yaklagimla savagi bir tartisma olarak tanimlamak
gelismeyi, berraklagmayi, acik ve anlagilir olmay: istemek de-
mektir. Savag durumunun diinyada canlilar arasinda sadece
insanlarda gortldigini rahatlikla séyleyebiliriz. Diger canli-
lar arasinda gerceklesen catismalar daha ¢ok rekabet ve hayat-
ta kalma cabasina dayanir. Savasin arka planinda ise hakli ya
da haksiz olarak kendi ¢ikar1 i¢in digerlerine saldirma, hatta
yok etme anlayis1 bulunur. Savas bir zor kullanmadir ve savas
durumu siddeti, can almayi, yakip yikmayi, egemen olmayi
beraberinde getirir. Bu durumda savasa, genel olarak kabul
gormiis bir gerceklik, bir doga ve insan durumudur diyebiliriz.
Bundan dolay1 barig tanimlanirken ¢ogunlukla “savagin yoklu-
gu” olarak ifade edilir. Elbette buradan savasin her zaman
istenen bir sey oldugu sonucu ¢ikmamalidir. Ciinkii savas ve
catisma ortaminin getirmis oldugu siddet, baski, stres ve diger
toplumsal ve ekonomik zorlamalar siirdirilebilir degildir.
Insan ve canli dogasina dayanarak agiklayan kuramlar savas
bir sekilde mesrulastirir. Ancak bu mesrulagtirma onu onay-
lamaktan ¢ok bir gercegi gorerek yikici enerjisini baska alanla-
ra yonlendirmeyi de 6nermektedir.

Aristoteles Politika'da devletin dogal bir varlik oldugunu ve
her dogal varlik gibi dogasinin son durumunun en iyi durum

* Artvin Coruh Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Boliimii,
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oldugunu (¢linkd her varligin amaci, yetkinlesme siireci en iyi
olandir) soyler. Bir bagka deyisle arete’si (erdemi) neyse onu
gerceklestirir. Once aile sonra koy (krallik) ve en sonra devlet
(polis, kent) buna goére olusur. Insan da dogadan siyasal bir
varliktir. Ona gore sanssizligindan degil de dogas1 geregi ken-
ti, devleti olmayan biri ya fazla iyidir ya da fazla kétidir. Yani
ya insanligin iistiindedir ya da insanligin altindadir. ikinci tip
insan savag digkiiniidiir ve dogasina aykir1 davranmaktadir.
Tek bagina gibidir ve hicbir igbirligine girmez. Ancak Aristote-
les toplumsal yasamin sadece isbirligi yapma ol¢iitliyle alin-
mamasi gerektigini, ¢iinki arilarin da igbirligi yaptigini séyler.
Ayrica insan1 hayvanlardan ayiran konusma yetisinin varligy,
yararliyi-zararly1, dogruyu-yanlisi, hakliyi-haksizi ayirabilme-
sini saglar. Kenti meydana getiren de iste boyle konularda
ortak bir goriisii paylagsmalaridir. Kent bireyden 6nce gelmeli,
bireyler 6nce biitiinii diisinmelidir. Bu durumda insanin do-
gasinda savascilik olmasina ragmen, yine dogasinda bulunan
toplumsallik bu durumu dengelemekte, onu orta noktaya ge-
tirmektedir.

Yine insanin dogasinda bulunan koélelik ya da efendilik, y6-
netimin akil olarak istiin olanda, efendide olmasini dogal
kilar. Oyleyse kéleligi kabul etmeyecek olan bazi toplumlarin
savas yoluyla 6zgiir toplumlara kole edilmesi normaldir. Aris-
toteles Politika'da dogas1 geregi yonetilmek icin yaratilmis
ama buna boyun egmeyenlere karsi verilen savagsi “hakl savas”
olarak tanimlar. Ciinkii aveilligin da dahil edilecegi savas sana-
t1, miilkiyet kazanma yollarindan biridir ve doganin tasarisinin
bir pargasidir, dogaldir. Bir bagka deyisle savas sanatinin vahsi
hayvanlara ve dogadan yonetilmek i¢in yaratimis olduklar
halde boyun egmeyen insanlara karsi kullanilmasi gerekir ki
hakli olan savas tiirti budur.

Anahtar Sozciikler
Aristoteles, Politika, Savas, Kole, Efendi, Doga
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Celal YESILCAYIR®

TICARET RUHU (HANDELSGEIST) SAVASI ONLER Mi?
KANT VE FICHTE BAGLAMINDA ELESTIREL BiR DEGER-
LENDIiRME

Ozet

Distince tarihine bakildiginda baris ve ticaret arasinda bir
iliski oldugunu ileri siiren filozoflarla kargilagilmaktadir. Soz
gelimi Montesquieu (1689-1755) ticaretin ruhundan s6z ederek,
usuliine uygun yapildig: takdirde uluslararasi ticaretin barisi
tesvik edecegini ifade etmektedir. Benzer sekilde Adam Smith
(1723-1790) ticari iligkilerin serbest ve giivenli bir sekilde ya-
pilmasimin toplumsal refah ve barisi saglayacagini iddia et-
mektedir. Bu disiincelerin zirve noktasi belki de Kantin
(1724-1804) ebedi baris teorisi baglaminda ticaret ruhunun
(Handelsgeist) savasa ustiin gelerek barigin tesisinde 6nemli
bir rol oynayacagini savunmasidir. Diger taraftan Kant'in teo-
risinin aksine Ogrencisi Fichte (1762-1814) ise milletlerarasi
ticaretin adaletsiz oldugunu savunarak ticaretin barigi sagladi-
g1 tezinden ayr1 bir yerde durmaktadir.

S6z konusu sorunsala istinaden planlanan bildiride temel
olarak Kant ve Fichte baglaminda ticaretin barigin saglanma-
sinda herhangi bir roliiniin olup olmadigimin tartigilmasi
amacglamaktadir. Bu ¢ercevede 6ncelikle/giris kisminda ticaret
savagi Onleyebilir mi? ve Ticaret barigin olusumunu nasil tes-
vik edebilir? gibi sorular siyaset felsefesi baglaminda deger-
lendirilecektir. ikinci adimda/gelisme boliimiinde Kant ve
Fichte’nin konu ile ilgili diisiinceleri ve bu baglamda ortaya
attiklar argtimanlar tartigilacaktir. Bu minvalde Kant'in savasi
onleme ve barisin tesisi hususunda ileri stirdiigi ticaret ruhu
teorisi ele alinarak, onun bu teoriye ni¢in diyalektik bir 6zellik
atfettigine aciklik getirilmeye ¢alisilacaktir. Ayrica onun birbi-
riyle muhalifmis gibi goriinen dinler ve kiiltiirlerin ticaret

* Giimiishane Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Dr.
Ogr. Uyesi.
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ruhu sayesinde birlegebilicekleri savi aydinlatilmay1 bekleyen
hususlar arasindadir. Bununla birlikte genel anlamda felsefe-
sini hocasinin izini stirerek icra eden Fichte'nin siyaset felsefe-
si minvalinde nigin farkli bir noktada durdugu serimlenerek,
onun bu diisiincesini nasil temellendirmeye ¢alistig1 irdelene-
cektir. Fichte'ye gore uluslararasi ticaretin nigin tilke ekono-
misine zarar verdigi ve nicin kapali ticaret devleti modelinin
daha baris¢1 oldugu tezi aydinlatilmaya calisilacaktir.

Kant ve Fichte'nin ticaret, savas ve barig minvalindeki dii-
stinceleri tartigildiktan sonra son boliimde/tahlilde diinyanin
uluslararasi ticaret bakimindan durumu sorgulanmaya caligi-
lacaktir. Bu cergevede uluslararasi ticarette adil kurallar uygu-
laniyor mu?, Diinyada nigin bazi fakir tilkeler daha fakir ve
zengin llkeler daha zengin oluyor? gibi sorular Kant ve Fich-
te’nin ortaya atti1 teoriler baglaminda tartigilmay1 beklemek-
tedir.

Anahtar Sozciikler
Ticaret Ruhu, Savas, Barig, Kant, Fichte.
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Celal YESILCAYIR®

DOES THE TRADE SPIRIT (HANDELSGEIST) PREVENT
WAR? A CRITICAL EVALUATION IN THE CONTEXT OF
KANT AND FICHTE

Abstract

When it is looked at the history of thought one could see
philosophers who argue that there is a link between peace and
trade. For example, Montesquieu (1689-1755), stated that in-
ternational trade promote peace if it is done duly when he
discussed the spirit of trade. In a similar manner, Adam Smith
(1723-1790), asserts that business relations in a free and se-
cured way would provide social welfare and peace. Kant’s view
(1724-1804) that spirit of trade (Handelsgeist) would prevail
over war and it would have a significant role to build the
peace in his lasting peace theory could be the peak of those
thoughts. Contrary to Kant’s theory, his student Fichte (1762-
1814) had a different stand from the thesis that trade ensures
the peace as he argued that international trade is inequitable.

It is aimed to discuss whether trade has a role to yield the
peace or not basically in the context of Kant and Fichte with
regard to the mentioned problematic in the planned paper.
Within this framework, first of all, does trade could prevent
war in introduction section? And how trade could foster
peacebuilding? And similar questions will be evaluated in the
context of political philosophy. In the second step, Kant’s and
Fichte’s relavant opinions and arguments in this context will
be discussed in the body paragraph.

Accordingly, the theory of spirit of trade in order to prevent
war and build peace will be dealth with and clarify why he
characterizes its theory as a dialectic. Besides, his argument
which religions and cultures could be consolidated thanks to
spirit of trade is among the issues to be enlighten because it

* Gumiigshane University, Faculty of Letters, Philosophy of Depart-
ment, Assist. Prof. Dr.
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seems inconsistent. In addition to this, why Fichte who gener-
ally developed his philosophy in his advisor’s footsteps had
different stand will be expounded in political philosophy and
analysed how he try to justify his thought. It will be tried to be
elucidated why international trade is harmful to national
economy and closed economy model is more peaceful in Fich-
te’s opinion.

After Kant’s and Fichte’s views about trade, war and peace
are discussed, in the conclusion paragraph, world’s state con-
cerning international trade will be tried to be examined.
Within this framework, is international trade carried out fair-
ly? Why do some poor countries get poorer and some rich
countries get richer in the world? And similar questions will
be discussed in the context of the theories suggested by Kant
and Fichte.

Key Words
Spirit of Trade, War, Peace, Kant, Fichte.
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Celal TURER*

SAVASIN GOLGESINDE AHLAKI SINIRLAR VE INSANI
KAYGILAR

Ozet

Savasin dogasinin ne oldugu hig siiphesiz tartigmali bir hu-
sustur. Dogas1 belirlenemeyen bu olgunun, dogal olarak so-
nuglar da tam olarak tespit edilemeyecek ya da tartigmali
kalacaktir. Modern 6ncesi donemde sinirlt bir alanda gercek-
lesen savaslarin glinimiizde sadece savagan taraflar1 degil aym
zamanda insanlig1 ve diinyanin varligini tehdit ettigi herkesin
malumudur. Bu tehdit yapist itibariyla (tolere edilebilir) mad-
di agidan ¢ok, felsefi anlamda (varolusla ilgili olarak) tim zi-
hinleri karmasik bir hale getirmekte; insanligin gelecegi hak-
kinda korku, kaygi ve belirsizlikler tiretmektedir. Savas za-
manlarinda insanhigin yasadigi ya da hissettigi korkular, kaygi-
lar, caresizlikler ve belirsizlikler gergekligin algilanmasini ve
dolayisiyla nasil hareket edilecegini derinden etkilemektedir.
Oyle ki bu durum, en azindan hakli ya da haksiz savas ayrimi
yapmak konusunda zihinlerde isteksizlik ya da yeteneksizlik
dogurmaktadir. Yine bu stirecte insanhigin yiizlerce yildir adim
adim gergeklestirmeye ya da tiretmeye ¢alistig1 her tiirlii deger
ve kavramin i¢i bosaltilarak yeniden tanimlanmakta ve dolayi-
styla gercekligi carpitma ya da gizleme anlamina gelen ideolo-
jilere sikca bagvurularak, bu ideolojilerin nafile ¢igirtkanhig
yapilmaktadir. Tim bunlar olumsuzlayic: ve yok edici etkileri
ile her tiirli despotluga karsi ¢ikan insani ve rasyonel toplum
kurma 6zlemleri ile uluslararasi bir hukuk olusturma cabala-
rin1 yanilsama veya hayal haline dontstiirmektedir. Tim bu
hususlara kars1 felsefi olarak savas soyleminin yapi sokiime
ugratilmasi ve bu hususun politika olarak somutlagmasi; sava-
san taraflarin benimsedigi metafiziklerin yarattigi deger ve
tlkiilerin yeniden g6zden gecirilmesi; bu metafiziklerin tret-

* Ankara Universitesi, Hahiyat Fakiiltesi, Prof. Dr.
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tigi dilsel 6geler ve onlarin yarattigi sinirlarin yeniden gézden
gecirilmesi ve yeni diisiinsel alanlar yaratilmasi gerekiyor. Bu
makale, yukarida belirtilen hususlara dair ahlaki ve insani bir
perspektif gelistirme amaciyla savasla ilgili baz1 hususlar tar-
tismayi dener.

Anahtar Sozciikler
Savas, Ahlak, Insani Kayg;,
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Celal TURER*

MORAL BOUNDARIES AND HUMAN WORRIES IN
THE SHADOW OF WAR

Abstract

There is no doubt the nature of the war is a controversial
issue. It appears natural that the results of this phenomenon,
whose nature can not be determined, also can not be fully
determined or remain controversial.It is known that unlike
wars that took place in a limited field in the pre-modern
era,today wars threaten not only the warring factions but also
the existence of humanity and the world.This threat, by its
nature, makes all minds confused in philosophical sense (in
terms of existence), rather than material (which is tolerable)
aspect; and it brings out fear, concern and uncertainties about
the future of mankind.Fears, concerns, desperation and uncer-
tainties that human beings have experienced or felt during
wartime profoundly affect the perception of reality and there-
fore how to act.In fact, this situation, at least, brings are luc-
tance or inaptitude to minds in the distinction between just
war and unjust war.Once again, in this process, all the values
and concepts that humanity has been trying to realize or pro-
duce step by step for hundreds of years redefined by emptying
them out.Therefore, by frequently referring to ideologies that
mean distorting or concealing reality these ideologies are be-
ing barked in vain.All these turn the efforts to establish a hu-
mane and rational society that opposes all kinds of despotism
with its negative and destructive effects and desire to create
an international law into illusions or dreams.Considering
all these issues, deconstruction the discourse of war philosop-
hically and its concretization as a policy, revaluation of the
values and ideals created by metaphysics adopted by the war-
ring parties,reexamination the linguistic items produced by

* Ankara University, Faculty of Theology, Prof. Dr.
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these metaphysics and the boundaries they created and ulti-
mately creation the new intellectual fields are necessary.This
article tries to discuss some issuesrelated to war in order to
develop a moral and humane perspective on the above menti-
oned.

Key Words
War, Ethics, Human Worry.
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Cevdet TEKIiN*
ismail SAGLAM*

SAVAS VE DIiN: SAVASIN ONLENMESINDE Di-
NiN/DiNi INANCIN ROLU

Ozet

Evren biitiin unsurlariyla, mutlak anlamda iyi olan Allah
tarafindan, mimbkiinler arasindan en iyisi olarak seg¢ilmis ve
yaratilmistir. Evrendeki her sey yerli yerindedir ve tam bir
uyum i¢indedir. Genis anlamda bu uyumu bozan her tirli
etkinlige savas diyebiliriz. “Savas her seyin babasidir / kra-
Iidir” diyen Herakleitos’un kastettigi sey bu olsa gerek. Dar
ve teknik anlamda savas ise, insanin insanla geginememesi,
karsilikli anlayigsizlik, hosgoriisiizliik ve bunun sonucunda bir
toplumun bagka bir topluma, istegini kabul ettirmek i¢in tim
imkan ve giiciiyle yaptig1 her tiirlii diizenli ve bilingli saldiri-
dir.

Tarihin tozlu sayfalar1 karistirlldiginda veya diinya harita-
sina soyle bir goz atildiginda neredeyse her donemde siddet
ile siddetin bir pargasi olan savaslarin eksik olmadig1 biitiin
ciplakligryla goriilecektir. Kotiiliigtin 6nlenmesi -ki savas da
bir kétiliktir. - veya iyiligin hakim kilinmasi - ki kalic1 bari-
sin saglanmasi da bir iyiliktir. - icin Allah, bir¢ok yeti ile birlik-
te insan1 akil ve irade (isteng) gibi diger varliklarda bulunma-
yan yetilerle donatmig ve bu yetilerin kétiiye kullanilmasi ih-
timaline kars1 da din gibi saglam ve sarsilmaz bir yardima
yetke ile takviye ve tahkim etmistir. Ancak yine de arzulanan
daha dogrusu arzulanmasi gereken mutlak hedeflere ulagila-
mamis hatta yaklagilamamistir. Yani savasin yasanmadigi ve
kalic1 barisin egemen oldugu bir atmosfer ne yazik ki yarati-
lamamuigtir. Tarihsel siiregte insanlarin ensesinde hissedilen

* Ogretmen
* Bursa Uludag Universitesi, [lahiyat Fakiiltesi, Felsefe ve Din Bilim-
leri, Prof. Dr.
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savagin sicak nefesi, gliniimiiz diinyasinda da biitiin siddeti ve
dehsetiyle hissedilmeye devam etmektedir.

Bildiride genel anlamda ve islam’a gére dinin tanimi yapi-
lacak ve kapsami belirlenecektir. Zira tanimi yapilmamis ve
kapsami net bir gekilde belirlen(e)memis bir kavrama dayani-
larak bir teori gelistirilmesi oldukca zor, hatta imkansizdir.

Dinin tanim yapildiktan ve kapsamu belirlendikten sonra
diger dinlerle birlikte ii¢ ilahi dinin &zellikle Islam dininin
savaglarin 6nlenmesindeki pozitif rolii ayrintili bir sekilde
tetkik ve tahlil edilmeye calisilacaktir. Ayrica dini yanhs algi-
layarak ve uygulayarak savaglara yol acan insan faktori iize-
rinde durulacaktir.

Anahtar Sozciikler
Din, Dini inang, Miimin/Dindar, Baris, Savas, [nsan.
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Cevdet TEKIiN*
ismail SAGLAM*

WAR AND RELIGION : THE ROLE OF THE RELIGION /
RELIGIOUS FAITH IN THE PREVENTION OF WAR

Abstract

The universe has been chosen and created as the best
among all possible things by Allah who is the Almighty good
in all its means. And everything in the universe is indigenous
and staying in perfect harmony. In a broad sense, we can say
that any activity that disturbs this accord or harmony can be
called war. This might be what Herakleitos means by saying
“War is the father/king of everything.” As to in a narrow and
technical sense, war is every sort of regular and conscious
assault that man can do to others to impose his wish to anot-
her society, as a result of mutual insensitivity, intolerance
incomprehension.

When we look at the dusty pages of history or the world
mabp is looked at, it will be seen almost with its all nudity that
wars that are parts of violence and violence it self are not mis-
sing in almost every period of the ages. Prevention of evil -
which war is evil. - or making good dominant over evil- which
maintaining permanent peace is goodness. For that Allah
equipped man with many competence along with reason and
will (willpower) which the other beings do not have and
strengthen and reinforced it with the help of a strong and
unshakable helper, such as religion, against the possibility of
abuse of these competences. But nevertheless, the absolute
goals that are desired, or rather the ones which must be desi-
red, have not been reached or not even close to be reached. In
other words, unfortunately, the atmosphere in which war is

* Teacher
* Bursa Uludag University, Faculty of Theology, Study of Religion and
Philosophy, Prof. Dr.
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not experienced and permanent peace dominates is not crea-
ted yet. The warm breath of war, which is felt in the back of
the neck of the people in the historical process, stil continues
to be felt by all the violence and horror in today's contempo-
rary world.

In this edictum the definition of religion will be defined in
general according to Islam, and its scope will be determined.
Because it is difficult or even impossible to develop a theory
based on a concept that is not defined and whose scope is not
clearly defined.

After the definition of religion made and its scope is de-
termined, the positive role of religions and the three divine
religions especially among them Islam to prevent wars will be
investiged and analysed along with the other religions. It will
also focus on the human factor that leads to wars by misre-
cognizing and practicing religion.

Key Words

Religion, Religious Faith, Religious / Believer, Peace, War,
Human.
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Cetin TURKYILMAZ*

PLATON’DA THUMOS, SAVASIN KAYNAGI OLARAK
GORULEBILIR Mi?

Ozet

Felsefe tarihinde, Herakleitos’'tan sonra savas ve barig {ize-
rine diisinmis, savasi hastalik, uyumsuzluk, islerin yolunda
gitmemesi, bir adikia durumu ve barigi da bir harmonia cerge-
vesinde ele almis olan Platon, toplumsal diizlemde g6z 6niin-
de tuttugu kimi durumlarin kisi diizleminde de incelenmesi
gerektigini ifade etmistir. Bilindigi gibi Platon, savas s6z ko-
nusu oldugunda cesitli ayrimlar yapar; diismanla ya da barbar-
larla yapilan savag (polemos) ile dostlar arasinda gerceklesen
catigma, i¢ savas (stasis) gibi (20. Yiizyilda Carl Schmitt'in
biitiin diisiincesi bu ayrimlara dayanir). Biitiin bu ayrimlar,
toplumsal iligkiler alaninda savasin kaginilmaz oldugunu gos-
termektedir. Ote yandan, Platon’un bir olgu olarak savasin
kaginilmazhigini vurgulamasi, onun kokenlerinin insan doga-
sinda aranmasi gerekliligini ortaya ¢ikarir. Phaidon diyalogun-
da savasi dogrudan dogruya bedensel arzulara ve bunlarin
dizginlenememesine baglar (Phaidon, 66b). Buradan hareketle
ve onun adalet (dikaiosune) goriigsiine dayanarak, savagin ko-
kenlerinde ruh-beden iligkisindeki kimi arizali durumlarin
yattigini kabul etmek gerekir. Savas, toplumsal diizeyde islerin
olmasi gerektigi gibi olmamasi durumunu gosteriyorsa, bunun
kokeninde bedenle iligkisinde ruhsal dengenin bozulmasi
(adikia) durumunun yatiyor olmasi gerekir.

Bilindigi gibi Platon, insan ruhunun (ya da “kendiligin”) {i¢
temel yanini ortaya koyar: ruhun logistikon, thumos ve
epithumetikon yanlari. Platon, saghkli olan durumun bu fg
yanin dengede oldugu durum oldugunu, bu dengeyi saglaya-
cak olanin ise insanin akil yiiriiten yani oldugunu soyler. Sag-

* Hacettepe Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Doc.
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liksiz, hastalikli ya da bozuk durum ise, bu dengenin birisi
lehine bozulmasidir. Ayrica bu yanlarin kendilerine 6zgii be-
lirli islevleri vardir. Ilk bakista, bir olgu olarak savasin insanin
“Ofkelenen, cogkulanan” yonii olan thumos tarafindan kaynak-
landig1 disiintlebilir ki, Platon biitiin “militer” ya da cesarete
dayali edimleri bu yanla iliskilendirir. Ote yandan, Platon’da
dengenin epithumetikon (istahlanan) yont lehinde bozulma-
sinin Oniine de, akla yardimci olan bu thumos tarafindan ge-
cildigini biliyoruz. Oyleyse, thumos, bir hastalik olarak gorii-
len savasin birincil kaynagi olamaz; tam tersine dengenin /
sagligin yeniden kazanilmasi bakimindan kiginin ruhundaki
“baris” durumunda belirleyiciligi vardir. Savasin Platon’da
“para kazanma arzusu” ve “elde etme arzusu”yla da iligkilendi-
rildigi diistiniiliirse, savagin temelinde cesaret erdemine uygun
olan thumos degil de, epithumetikon’daki asirilik ve dengesiz-
lik yatiyor denebilir.

Bu konugmada, Platon’un diisiincelerinden hareketle sava-
sin ve barisin, genel olarak “insanin durumu’yla baglantisi ele
alinacak ve yukarida belirtilen kavramlar, Platoncu gelenekten
cesitli goriigler de g6z oniinde tutularak tartisilacaktir. Ko-
nusmanin sonunda, savas-baris, hastalik-saglik baglantilari,
adalet kavraminin temel anlami / anlamlar1 bakimindan da
ortaya konmaya caligilacaktir.
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Cetin TURKYILMAZ*

CAN THUMOS BE HANDLED AS CAUSE OF WAR IN
PLATO’S PHILOSOPHY?

Ozet

In the history of philosophy, Plato, who thought on war
and peace after Heraclitus, and regarded war as a disease,
disharmony, the wrong way of things, adikia but the peace as
harmonia, says that some cases which are handled in social
view must also be handled in personal view as well. As is
known, Plato makes distinction between the kinds of war; just
like the one made against enemies or barbarians (polemos)
and the conflicts between allies or civil war (stasis) (on which
the whole thought of Carl Schmitt in XX. Century is based).
All these distinctions show that the war is inevitable in the
area of social affairs. On the other hand, the emphasis of Plato
that war as a phenomenon is inevitable makes it necessary to
seek its roots in the human nature. He attributes the war di-
rectly to the somatic desires and their directionlessness in
Phaedo (66b). From this point of view and based upon his
view of justice (dikaiosune), it becomes compulsory to accept
that some fault conditions of the relation between body and
soul lie behind the war. If the war is really particular fault
conditions arose in the social area, it is probable that there is
some unbalance (adikia) of soul in relation of it to the body.

As is known, Plato states three essential parts of soul (or
“self”): logistikon, thumos and the epithumetikon. He says that
the health is a balance between these three parts, and it is the
reasoning part which would redress the balance needed. As
for the unhealthy, sick and disorder situation is a disorder of
this balance in behalf of one part. Furthermore, there are
some specific and idiocratical functions of each of those parts.

* Hacettepe University, Faculty of Letters, Department of Philo-
sophy, Assoc. Prof. Dr.
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With half an eye it can be evaluated that the war as a phe-
nomenon proceeds from the thumos, i.e. the “irate, enthusias-
tic” part of the soul, since Plato himself attributes all “military”
or brave actions to that. On the other hand, we know that it is
thumos as an auxilary of reason, which helps to prevent any
unbalance in behalf of epithumetikon (desiring) part according
to Plato. Therefore, it is impossible for thumos to be the pri-
mary cause of war; conversely it is determinant of the “peace”
condition in soul in the context of the retrieval of bal-
ance/health. It is possible to say that the inordinateness and
unbalance of epithumetikon lie behind the war, rather than
the thumos which is in accordance with the virtue of bravery,
in the light of the fact that war is related to the “ambition to
make money” and “desire of possession” for Plato.

In this speech, the relation of war and peace to the “condi-
tion of human” in general, with reference to the thoughts of
Plato, will be handled and they will be discussed also in the
context of various views in tradition of Platonism. In the end
of the speech, it will be tried to reveal the links of war-peace,
disease-health with regards to the essential mean-
ing/meanings of the concept of justice.
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Cigdem YAZICI*

ARISTOTELES'TE SAVAS, KOLELIK VE EUDAIMONIA

Ozet

Aristoteles savaga kars1 bir baris diistintiri midiir? Kendisi
birebir savag ve barig diisiinceleri izerine ¢cok odaklanmadigi
icin bu soruya keskin bir sekilde evet ya da hayir demek
mumkiin degildir. Yine de Nikomakus’a Etik ve Politika kita-
binin ilgili yerlerini okudugumuzda bu konu hakkindaki di-
stincelerine rastlariz, 6zellikle kendine yeterlilik ve kolelik
fikirleriyle iligkili olarak. Bu kaynaklardan Aristoteles’in sirf
savagmak i¢in yapilan savasa karsi ¢iktigini ama miilk ve kole
edinmek icin savasi savundugunu goriiriiz. ilkin, savasa ada-
nan bir yasam big¢iminin, teorik yasam gibi kendi kendine
yeten dolayisiyla secilmeye deger ve mutlu/iyi/eudaimon bir
yasam olamayacagim iddia ettigini goriiriiz. Ikinci olarak ise
mutluluk/iyi yasam/eudaimonia i¢in gerekli gordigi politik
bir organizasyon olarak sehir-devletin imkéni i¢in milk ve
kole edinimine yonelik savagi savundugunu goriiriiz. Genelde
diyebiliriz ki Aristoteles’in felsefesinde, ne savas ne de kolelik
faaliyetlerinin kendilerinde bir eudaimonia hali yoktur. Fakat
onun felsefesinde savas ve kolelik olmadan eudaimonia olabilir
mi diye yine de sormak gerekir. Aristoteles’in savas hakkinda
yazdiklarini daha yakin okudugumuzda goriiriiz ki, hem savas
hem de kolelik, insan dogasimin salt yasamdan iyi yasama,
nihayetinde eudaimonia olarak gordiigli amacina, yani telosu-
na, yonelik hareketini miimkiin kilabilecek bir sehir devlet
yapisinin kurulmasi ve siirdiiriilmesi icin 6nemli rol oynarlar.
Dolayisiyla, savas ve kolelikten sehir-devlete, sehir-devletten
de eudaimoniaya giden bu zincirin halkalarina dayanarak di-
yebiliriz ki, Aristoteles’in sisteminde savag ve kolelik olmadan
eudaimonia da olamaz. Ayrica, Aristoteles Politika'nin ilk kita-

* Uskiidar Universitesi, Insan ve Toplum Bilimleri Fakiiltesi, Felsefe
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binda kéleligin adil olup olmadigi sorusunu ciddiye alip bir
tartismayla cevap verir. Bu tartismay1 okumak da bize Aristo-
teles’in savag esareti yoluyla yapilan zorla ve yasayla koleles-
tirme pratigine aslinda kars1 ¢iktigini gosterir. Fakat bu uygu-
lamaya kars: ¢ikarken Aristoteles kolelige kars: ¢cikmaz. Daha
ziyade koleligin nasil adil olabilecegine dair gerekceler sun-
maya ¢alisir. Koleligin adil olmasinin ancak onun dogal, doga-
dan ya da dogustan gelen ozelliklerle ile miimkiin olmasina
dayandigini iddia eder. Bazi insanlarin dogadan yonetmeye,
bazi insanlarin da dogadan yonetilmeye uygun olduklarim
savunur. Dolayisiyla, savas da dogasi yonetilmeye uygun olan
ama yonetilmek istemeyenleri kolelestirmek icin yapildiginda
dogal olarak adil olur. Fakat biz yine su soruyu sorabiliriz:
eger dogal kolelik zor ve yasa icermedigi icin adil ise ve nasil
oluyor da kolelestirmede hala savas ve zor kullanimi varken
adil bir kolelikten s6z edebiliyor Aristoteles? Bagka bir deyisle,
mademki dogal kolelik hala savas ve zor kullanimi gerektiri-
yor, o zaman Aristoteles sadece dogal kélelik diye bir terim
ortaya atarak kaginmaya galistig1 adaletsizlikten kaginabiliyor
mu, kendi diigiince sisteminde bile? Eger dogas1 yonetilmeye
uygun insanlar varsa kéle edinme asamasi neden savas ve zor
kullanimi gerektirsin? Bu sunumun amaci, bu sorularla birlik-
te Aristoteles’in, sadece farkli olabilecek etik veya felsefi ilke-
lerimize gore degil, kendi sisteminde savundugu sehir-devlet
teorisinde de, savas ve kolelik gibi sorunlu fikirlere dayandig:
6lctide, tutarh ve adil bir diisiince tiretmekte ne kadar yeterli
kaldigin1 sorgulamak ve tartisabilmektir.

Anahtar Sozciikler
Aristoteles, Savas, Kolelik, Politika, Eudaimonia.
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Cigdem YAZICI*

WAR, SLAVERY AND EUDAIMONIA IN ARISTOTLE

Abstract

Is Aristotle a thinker of peace against war? It is not possible
to derive a clear yes or no answer to this question from Aristo-
tle’s philosophy, as he does not focus much on the ideas of
war and peace directly. Yet, these ideas appear in his philoso-
phy, mostly in connection to the ideas of self-sufficiency and
slavery when we read the relevant sections in his Nicomache-
an Ethics and Politics. From these sources, it is possible to
derive that Aristotle is against war when it is chosen just for
the sake of itself and defends war when it is chosen for the
sake of property acquisition and slavery. First, we see how he
opposes a way of life devoted to war as it cannot be a choice-
worthy life, nor a happy-eudaimon life with virtues because it
cannot be a self-sufficient activity as the activity of theoria can
be. Second, we see how Aristotle still defends the necessity of
war for the property and slave acquisition for the maintenance
of the city-state, which he sees as a necessary political organi-
zation for happiness/living-well/eudaimonia. Overall, we can
say that there is no eudaimonia neither in war nor in slavery
according to Aristotle’s philosophy. Yet, we can ask if there is
eudaimonia without war and slavery in his philosophy? In
closer readings of his ideas of war, we see that both war and
slavery play crucial roles for the establishment and the
maintenance of the type of the city-state that he sees as a nec-
essary political organization for the human nature tending
toward the telos, which is not just living but living well, i. e.
eudaimonia. Relying on this chain of connections from war
and slavery to city-state and from city-state to eudaimonia, we
can conclude that there is no eudaimonia without war and
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slavery. In discussing the question of slavery, we also see that
Aristotle sees the legal slavery as unjust because it is practiced
by law and force via war-enslavement. Yet, with this opposi-
tion, he does not intend to oppose slavery itself. Rather, he
tries to build arguments for just slavery. He defends that slav-
ery's being just depends on its being by nature, not by force.

According to him, while one can be by nature to rule, another
one can be by nature to be ruled. Hence, warfare is also natu-
rally just to enslave those human beings who are naturally
suited for it but unwilling to be ruled. Yet, we might ask how
there can be just slavery, which is by nature without force, if
there will still be the use of warfare in the acquisition of
slaves. Can Aristotle really avoid the injustice even in his own
thought system by developing a concept of natural slavery, if
the natural slavery still requires war and hence force? In other
words, if there would be really people in the world, who natu-
rally suited for slavery, why would there be any need for war
to enslave them? With these questions, the aim of this presen-
tation is to discuss whether Aristotle’s system fails to be con-
sistent and just, not only according to our possibly different
principles of ethics and philosophy but also when it comes to
his theory of the city-state and eudaimonia when they rely on
the troubling accounts of war and slavery.

Key Words
Aristotle, War, Slavery, Politics, Eudaimonia.
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Dalia SENVAITYTE"

SILENT WAR: RITUAL YEAR IN THE SOVIET MASS
MEDIA

Abstract

Presentation will deal with the issues of propaganda used in
mass media during Soviet occupation (1945-1989). The creation of
the new ritual year in Lithuanian press during the period will be
taken as the typical example. The change of presentation of annual
holidays and memorial days in press during the period, the intro-
duction and motivation of the new holidays as well as exclution of
previous holidays from public space will be discussed.

Key Words
War, Lithuanian Press, Soviet Union

* Vytautas Magnus University, Kaunas, Lithuania, Assoc. Prof. Dr.
96



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Dilek ARLI CiL*

SAVASIN KAYNAGI VE BARISIN iIMKANI OLARAK iN-
SAN DOGASI VE AKIL

Ozet

Savagin tarihi, insanlik tarihi kadar eskidir. Savag, biitiin
caglara damgasini vurmustur ve vurmaya devam etmektedir.
Bu durum, savag ve insan dogasi arasindaki iligkiye dair bazi
sorular akla getirmektedir: Savasg, insanin dogasinin zorunlu
bir sonucu mudur? Yoksa ayni insanin barigi tesis etmesi
mimkin madir?

Bu sunumda, savagin insan dogasinin bir sonucu oldugu
fakat zorunlu sonucu olmadig1 6ne siiriillecektir. Ayrica “akil”
kavrami iizerinden savas ve insan dogasi arasindaki iligkiye
deginilerek barigin tesisinin imkani tizerinde durulacaktir.

Oncelikle, savas ve insan dogasi arasindaki iliskiyi anlamak
icin, savasin insanin dogasindan kaynaklandigini 6ne stiren
distintrlerden biri olan Hobbes'un distincelerine deginmek
yararlh olacaktir. Hobbes, insani, varligini siirdiirme egilimine
sahip olan bir organizma olarak tanimlar. iki kisi aym anda
elde edemeyecekleri bir seyi istediklerinde birbirlerine diis-
man olurlar ve kendilerini giivende hissetmedikleri icin birbir-
lerini yok etmeye ya da egemenlik altina almaya c¢aligirlar.
(Hobbes, Leviathan, Yap1 Kredi Yayinlari, 2004, S.93) Boylece
herkesin herkese karsi savasi baslar. Hobbes’a gore, kendi
varhigini stirdiirmek isteyen insanin bagkalarina zarar vermesi
ahlaki olarak kott degildir hatta dogaldir. Bagka bir deyisle,
Hobbes’a ve insan1 sadece kendi varligini stirdiirmeyi amacla-
yan bir organizma olarak ele alan anlayislara gore, savas, ahla-
ki olarak kéti degildir, dogaldir yani insanin dogasinin zorun-
lu bir sonucudur. Fakat insan, diger organizmalardan farkl
olarak akil sahibidir ve aklini, varligini siirdiirme amacin ger-

* Maltepe Universitesi, Insan ve Toplum Bilimleri Fakiiltesi, Felsefe
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ceklestirmek igin kullanir. Akil sahibi insan, savasin, varligini
siirdiirmesinin 6niinde bir engel oldugunu ve hayatta kalmak
icin barisin saglanmasi gerektigini goriir. Ancak, bu sekilde
saglanan baris, sadece insanin kendi ¢ikarina odaklandigi ve
diger insanlari, kendi amaclarini gerceklestirmenin araci hali-
ne getirdigi icin kalic1 olmayacaktir. Kendini glivende hissetti-
gi anda, insan, istediklerini elde etme ugruna yine bagkalarina
zarar verebilecektir.

Insani, varhigini siirdiirmeye odakli bir organizma olarak
goren anlayiglar bir noktay1 goz ardi eder: Akil, sadece aragsal
olarak isleyen bir kapasite degildir. Diger bir deyisle, akil, sa-
dece insanin kendi varligini siirdiirmesinin bir araci degildir.
Aksine akil, insanin, sadece kendi varligini siirdiirmeye ve
kendi ¢ikarlarim1 gerceklestirmeye odakli bir organizma ol-
maktan ¢ikmasinin, bagka insanlarla bag kurmasinin olanagini
barindirir. Habermas’in, 6zneler arasi iletisim temelinde gelis-
tirdigi iletisimsel rasyonalite kavrami ve iletisimsel eylem ku-
ramiyla bunu yapmaya calistig1 sdylenebilir. Burada s6z konu-
su olan, aklin aragsal olmayan yani sadece amag-ara¢ hesap-
lamasina indirgenmeyen kullanimidur.

Sonug olarak, aragsal olmayan kullanimi sayesinde akil, in-
sanin, kendisini merkeze alip bagkalarinmi aragsallagtirdig iligki
bi¢imine alternatif olan 6zneler arasi bir iligkiyi miimkiin kila-
bilir. Ancak bu sekilde kalic1 barisin tesis edilmesinin olanag:
saglanmig olur. Fakat bunun i¢in, akl aragsal olmayan bir
sekilde kullanma pratiginin kazanilmasi ve gelistirilmesi gere-
kir.

Anahtar Sozciikler

Savas, Baris, Insan Dogasi, Akil, Aklin Aragsal Kullanimi, Aklin
Iletisimsel Kullanimi, Ozneler Arasi Iletisim.
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Dilek ARLI CiL*

HUMAN NATURE AND REASON AS THE SOURCE OF
WAR AND THE POSSIBILITY OF PEACE

Abstract

The history of war is as old as the history of humanity. War
has reigned in all ages. With this reason the relation between
war and human nature needs to be questioned. Is war a neces-
sary outcome of human nature? Is it possible for the human
being to establish peace?

In this presentation it will be argued that although there is
a relation in between, war is not a necessary outcome of hu-
man nature. The relation between human nature and war will
be investigated in relation to the concept of reason, and the
possibility of establishing peace will be discussed.

First, in order to understand the relation between war and
human nature, it will be helpful to look into Hobbes’ thoughts
about war as a necessary outcome of human nature. Hobbes
defines human being as an organism which has the goal of
self-preservation. If two people desire the same thing they
fight over it and when they don’t feel safe they do everything
required to rule over the other. Thus starts war of all against
all. According to Hobbes, it is not morally wrong to hurt oth-
ers in order to preserve one’s life. In other words, according to
the views which define human being as a self-preserving or-
ganism, war is not wrong but it is natural. Yet, different from
other organisms the human being has reason. Rational human
being grasps that in the state of war, life is short, nasty and
brutish; and he recognizes the necessity of peace.

The problem with these views is that when peace is justi-
fied in this way, it is grounded on the needs of the individual
and the others become a means to those needs. If maintained
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in this way peace cannot be a perpetual.

The views which define human being as an organism
whose sole motive is self-preservation disregard one thing:
Reason does not only work instrumentally. In other words,
reason is not merely a means to self-preservation. As opposed
to that reason has the capacity to overrule the selfish disposi-
tion of a human being and gives him the possibility to connect
with others. Habermas' theory of communicative action
which focuses on communicative rationality is grounded on
this perspective. In his theory, Habermas points to the im-
portance of non-instrumental usage of reason.

As a result, non-instrumental usage of reason is the ground
for the possibility of an intersubjective relation as an alterna-
tive to a subject centered relation. Only on this ground, per-
petual peace can be maintained. But for this, non-
instrumental usage of reason must be practiced and devel-
oped.

Key Words

War, Peace, Human Nature, Reason, Instrumental Rationality,
Communicative Rationality, Intersubjective Communication.
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Dogan GOCMEN *

MODERN FELSEFEDE SAVAS VE BARIS SORUNU

Ozet

Savas ve baris sorunu ezelden beri insanlig1 ugrastira gel-
mektedir. Modern felsefenin iki biiylikk kurucu babasi olan
René Descartes ve Thomas Hobbes savas ve baris sorununu
modern felsefenin en temel sorunu diigiiniimlerinin en basina
koymuslardir. Irkeilik, kiiltiirel hor gorme, savas ve baris so-
runu Descartes'in ilk yapiti olan Aklin Yonetimi I¢cin Kural-
lar'da ele aldigi ilk biiyiik sorunlar yumagidir. Bu sorunlar
felsefi olarak ele alir ve ¢6ziim olarak “goklukta birlik ilkesi”
olarak tanimlayabilecegimiz felsefi bir 6neri gelistirir. Hobbes,
en erken yazilarindan itibaren savas ve barig sorununu mo-
dern insanligin en temel ve bag sorunu olarak belirler. Descar-
tes gibi Hobbes da stirekli barigi arayan insanligin ne yazik ki
siirekli savagtigini belirterek baglar ise. Descartes gibi Hobbes
da savagin nedeni olarak ¢oklugun birliginin, yani halklar veya
uluslar olarak farkli kiiltiirlere ayrilmis insanligin birliginin
olmayisina isaret eder. Bu nedenle her iki filozof da kalic1 bari-
sin saglanmasi icin teorik ve pratik felsefi 6neriler gelistirir.
Kalic1 barisin saglanmasi ayn1 zamanda felsefenin emelinin de
gerceklesmesi olarak ele alinir. Bu nedenle Immanuel Kant’in
Ebedi Bariga adini tasiyan felsefi denmesi onun tiim felsefesi-
nin 6zeti gibi durur. Bu sunumda modern felsefede barig kav-
raminin nasil kurucu bir isleve sahip oldugu yakindan incele-
necektir.

Anahtar Sozciikler
Savas, Baris, Descartes, Ebedi Barig, Hobbes, Kant.
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Elife KILIC*

FELSEFE, MEKAN VE SAVAS UZERINE

Ozet

Mekan, insanin siirekli iliskide oldugu temel kavramlardan
biridir. Insan, diinya anlaminda bir mekanda yasar, cevresi
vardir, kavramlarin yer aldig1 mekan anlaminda zihne sahiptir.
Peki, mekani nasil anlamaliyiz? Felsefede khaos, topos, khoraq,
yer, mekdn, uzam gibi cesitli kavramlar kullanilagelmistir.
Hesiodos’ta herseyden 6nce var olan khaos olarak kargimiza
¢ikan mekan, Platon’da olanin oldugu yer olarak 6ne ¢ikmakta
ve Aristoteles’te ise khora ve topos seklinde ele alinmaktadir.
Olanin oldugu yer, olusun gerceklestigi yer, her hareketin
kendisinde oldugu yahut cismin yer kapladig: bir mekan fikri
vardir. Aristoteles topos ile fiziki mekana isaret ederken, khora
metafizik bir yer anlamina gelmektedir. Kant’ta zihnin katego-
risi olarak karsimiza ¢ikan mekan stirekli farkli baglamlarda
farkli anlamlar tagimis ve hala tasimaya devam etmektedir.

Cismin kapladig: yer ile tiim cisimlerin i¢inde var oldugu
mekdn, yer, diinya gibi farkli kullanimlara sahip olmustur.
Buradan hareketle yeri en ¢ok konu edinen mekan bilimi ola-
rak cografya, geo (diinya, yer) ile grapho (tasvir etmek, ¢iz-
mek) kavramlarinin bilesiminden olusmaktadir. Mekan bilimi
olarak cografya kendine metafizik anlamda mekani degil topos
anlaminda yeri segmektedir. Mekdnin analizi, tasviri, bolge
olarak farkliliklari, bu mekanlarin sahip oldugu kaynaklar,
diinya, bolge, cevre ve kent her donem cografyanin ilgilendigi
farkli mekan kategorileri olmustur. Hatta bunlara bir de cog-
rafya ve savaslar i¢in cok 6nemli olan konum 6zellikle stratejik
konum kavramini da eklemek gerekmektedir.

Bu baglamda, mekan bilimi olarak cografyanin aslinda te-
mel amaclarindan birinin savas yapmaya yaradig: iddias1 kar-
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simiza ¢ikmaktadir. Cografya caligmalar1 mekénlar, bolgeler,
bolgelerin dagilimlari, sahip olduklar1 konumlar, zenginlikler
ile stirekli ilgilendigi kadar savaglarda bolgeleri tanimak, savasi
daha kolaylagtirmak ve tstiinliik saglamak amaciyla tilkelere
yarar sagladif1 ve savag cografyasinin bilim olarak cografya ile
beraber her zaman ilerledigi fikri ortaya ¢ikmistir. Bu baglam-
da 6ne ¢ikan 6nemli kigilerden biri Yves Lacoste’tur. Ona gore,
cografyanin ge¢misten beri temel amaclarindan biri savas
yapmaya yaramasidir. Ger¢ekten de cografya objektif bir bilim
olmanin yaninda yahut gerisinde savaslara katki mi1 saglar? Bu
katki ne diizeyde ve insan ile mekan arasindaki iligskiye daya-
nan bu alanin, temel amaglarindan biri savaslara hizmet et-
mek mi? Bilgi glictiir, ama mekan bilgisi daha biiyiik gii¢ mii-
dir? Buradan hareketle mekan, felsefe ve savas arasindaki
iliskiler degerlendirilecektir.

Anahtar Sozciikler
Savas, Cografya, Felsefe, Yer, Mekan, Stratejik Konum.
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Elife KILIC *

ON PHILOSOPHY, SPACE AND WAR

Abstract

Space is one of the main concepts with which human is in
contact consistently. Human lives in a space that is world, he
is in an environment and has mind that is space where con-
cepts are placed. Well, how we can understand space? In phi-
losophy various concepts have been used such as khaos, topos,
khora, space, place and extension. In Hesiodos Space which is
above all becoming prominent as being khaos appears in Pla-
ton becomes prominent as being place where existence is
appeared and it is dealt with in Aristoteles in the form of kho-
ra and topos. There is a space idea which is represented by
the descriptions such as place where being is in, place where
existence is realized, or the place where objects extend. While
Aristoteles is referring to physical place by topos, khora means
a metaphysical space. Space that became prominent in Kant
as being category of mind has different meanings in different
contexts consistently and has been living in this meaning.

Space which is consisting all objects by meaning of place in
which objects extend has had different usages such as place
and world. Thus, geographia which is a space science mentio-
ning place mostly comes from Greek words geo (earth) and
grapho (description). Geographia, as being place science,
does not choose the place in metaphysical meaning but in
topos meaning. Analysis of space, description of space, diffe-
rences as being regions, resources that are belong to these
spaces, earth, region, environment and city have always been
different space categories that is interested by geography in
every period. Even it must be added to them the position,
primarily strategic position which is most important for geog-
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raphy and wars.

In this context, we face assertion that bringing forward that
one of the primary goals of geography, as being a place scien-
ce, is benefitted as waging wars. Studies in geography has
been interested consistently in places, regions, distribution of
regions, positions and richnesses as well as to know the regi-
ons in these wars, making the war easy and taking the upper
hand, in short war geography has been proceeded with geog-
raphy as a science. In this context, one of the figures who is
becoming prominent is Yves Lacoste. According to him one of
the primary goals of geography has always been an agent
which is useful for waging a war. In fact, does geography
contribute to wars apart from being an objective science? In
which level this contribution renders the wars? The knowled-
ge is power but the knowledge of space is more power? Thus,
space and relations between philosphy and war will be asses-
sed.

Key Words
War, Geography, Philosophy, Place, Space, Strategic Position.
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Elif NUYAN *

SANATCI SAVASI NASIL GORUR?

Ozet

Bu calismanin amaci, insanlarin binlerce yildir bikip usan-
maksizin yaratmig olduklar1 yikimlarin yani savaglarin sanat-
taki yansimasini 6zellikle belirlenmis olan birka¢ sanat¢inin
goziinden ele almaya calismak olacaktir. Savaslar yalnizca
insanin kendi tiiriine yonelik bir ihanet olarak goriilemez
¢inkii ayni1 zamanda savaglar diger canli tiirlerine ve en ge-
nelde tizerinde yasayabilecegimiz tek gezegene de ihanettir.
Savaslar ayn1 zamanda gezegeni yok eden yikimlardir. Her bir
savas gecmisten giiniimiize teknolojinin de gelisimiyle birlik-
te, dogaya ve diger canli tiirlerine biiyiik zararlar vermeye
devam ediyor. Toprak kirleniyor, sular zehirleniyor ve hayvan-
lar katlediliyor. Bu yikimlarin temsilini ¢esitli sanat dallariyla
ugrasan farkli sanatgilarin eserlerinde géormek miimkiindiir.
Bunlardan belki de en bilineni ya da taninani Picasso’nun
“Guenica’sidir. 1937 yilinda Ispanya i¢ savasi sirasinda Nazi
savas ucaklarinin sivilleri hedef alarak, ispanya’daki Guernica
adli bu kéyde bir katliam gerceklestirir. Bu olay, Picasso lize-
rinde derin bir etki birakir. Bunun iizerine aym yil, Pariste’ki
dinya fuarinda, Cumhuriyetgiler'in de cagrisiyla sergilenmek
tizere, bu unutulmaz tabloyu boyar. Guernica, savagin berabe-
rinde getirdigi trajediyi ve yikimi ve ne kadar biyiik acilara
sebebiyet verdigini ¢ok gii¢lii bir sekilde yansitmistir. Bu tab-
lo, sadece sanat tarihinin en 6nemli basyapitlar1 arasinda yer
almakla kalmamistir aym1 zamanda, diinyanin ilgisini de Is-
panyol i¢ savasina ve Avrupa’da yiikselen fagizmin sonuclarina
da ¢ekmeyi bagarmustir. Ayrica, savag karsit1 bir sembol haline
gelmistir. Her bir karede farkli olaymn yansitildigi Guerni-
ca, siyah, beyaz ve gri renklerden olusur boylelikle Picasso,

* Bursa Uludag Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Boliimii,
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hem bir belge olmasi bakimindan gazete fotograflarina benzer
bir hava yakalamis hem de savasin sebep oldugu cansizligi,
6lim-yas duygusunu vermistir. Tablodaki gazete parcalar
seklinde bize yansiyan kisimlar ise, Guernica'nin acisini tim
diinyanin duyacagina ve insanligin buna kayitsiz kalmayaca-
gina dikkat cekmektedir. Ayrica tabloda, savagin insanlarda
yarattig1 korkuyu ve dehseti goriirtiz. Bu tablo i¢indeki detay-
lar ve sembolizasyon tizerine daha sonra durulacaktir. Fakat
tabloyla ilgili olarak tizerinde durulmasi gereken diger 6nemli
bir husus da, Picasso'nun bir sanat¢i sorumlulugunu nasil
tasidig ile ilgilidir. Alman isgali sirasinda tehditlere ragmen
Paris’ten ayrilmayan Picasso’ya bir Alman subay: sorar: “Bu
tabloyu siz mi yaptiniz”? Picasso cevap verir: “Hayrr, siz yapti-
niz”! Bu caligma, basta Picasso olmak iizere biiyiik sanat¢ilarin
savag karsisindaki tutumlarini ve eserlerinde savasi nasil gor-
diiklerini ele almaya ¢alisacaktir.

Anahtar Sozciikler
Sanat, Savas, Sanatgi, Sorumluluk, Etik
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Erdal iSBiR*

SAVAS, HUKUK VE VICDAN

Ozet

Modern Bat1 diistincesi, insanin varhigina iliskin temel bir
ayrimi uyusturma ¢abasi olarak okunabilir. Kant'in (2006,
s.34) insanin “toplumdis1 toplumsallig1” biciminde ifade ettigi
bu ayrim, insanin bireysel varlig ile toplumsal varlig1 arasin-
daki farkliligi ya da ¢atigmayi isaret eder. Bu, siyaset ya da
etikle ilgilenen her modern diigiiniiriin bir sekilde, yanitlamak
zorunda kaldigi bir sorundur. insanin bireysel varhigi, onun
ahlaki vicdanini ve bireysel 6zgiirligiinii belirtirken, toplum-
sal varligi, bir devletin yurttasi olmasim ifade eder. Burada
tartisilmak istenen konu, ozellikle Rousseau'nun hukuk ve
savas arasinda kurdugu iligkinin, insanin varligina iliskin bu
ayrimla ilgisinin, aslinda bagka bir soruna isaret ettigidir.

Insanin dogal durumdan, toplum durumuna ge¢mesiyle,
icglidintin yerini adalete biraktigin1 diisiinen Rousseau, bu-
nun insana “ahlak” ve “deger” duygusu kattigini sdyler (Rous-
seau 1999, s.59). Boylece adaleti, bir duygu olarak belirleyen
Rousseau, hukukun varligini da dogru bir bigimde bu duyguya
dayandirir. Varlik nedeni adalet duygusu olan hukuk, birey ile
birey ya da birey ile devlet arasindaki iligkiyi belirler (Rous-
seau 1999, ss.55-56). Bu bakimdan hukukun bi¢imini de belir-
leyen bireyin, baskasiyla ya da devletle kurdugu iliskinin de-
gismesidir. Bu iligki, bireyin yurttas olarak varligina aittir. Bu
nedenle hukuk, bireyin yurttas olarak varlig1 iizerinde bir giice
sahiptir. Rousseau i¢in bireyin toplumla kurdugu iligskideyse
bir hukuk yoktur. Kendisini topluma baglayan bir kimse as-
linda kimseye baglanmamistir ve toplumdan bekledigi bir hak
da yoktur. Bireyin toplumla iligkisinde “herkes kendi yargici-
dir” (Rousseau 1999, ss.55-56). Clinkii birey toplum iligkisi
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hukuksal degil vicdanidir. Hukukun bu iligkide hi¢cbir giici
yoktur. Burada toplum, gercek ya da tiizel bir kisilik olarak
degil; Schiller’in belirsiz ¢cokluk olarak tarif ettigi “halk” olarak
anlagilmalidir.

Rousseau’nun bu diisiinceleri, savasa iliskin soyledikleriyle
iligskilendirildiginde, savas, hukuk ve vicdan arasindaki iligkide
temel bir sorun ortaya cikar. Rousseau igin savas, birey ile
birey arasindaki degil, devlet ile bagka bir devlet arasindaki
catigmadir. Bireyler ancak bir yurttas olarak bu savagin tarafi-
dir (Rousseau 1999, s.51). Bu agidan diistiniildigiinde, bir savas
durumunda, hukukun degismesi, bireyin devletle iliskisini
yeniden belirlerken, aslinda bireyin yurttas olarak varlig: tize-
rinde bir giice sahiptir. Bu giic, bireyin yurttas olarak varhigini,
onun bireysel vicdani varliginin 6niine gecirir. Siddet karsit1
bir kimsenin, savasa goniilli katilmasi gibi, yurttaghigin geregi
olan sey, vicdani olan1 bastirir. Gayet dogal gibi goriinen bu
durum, savas hukukunun bireyin vicdani yapisini bastirdigini
dogrular. Bu noktada Ricoeur’un (2007, s.189) savasin hukuku
bastirdig1 imasi, aslinda savasin hukuku degistirirken vicdani
bastirdigi biciminde anlasilabilir. Bu durum, Rousseau’nun
belirledigi kavramsal cergeve icinde disiiniildigiinde, su so-
ruyu akla getirir. Savas durumunda hukuk, nasil oluyor da
hicbir glice sahip olmadigi vicdani belirleyebilmektedir? Bu
belirlenim, bireyin bireysel 6zgiirliigiiniin bastirilmasidir ve
aslinda hukukun hi¢ de s6z sahibi olmadig: bir alandir. Rous-
seau’nun savag ve hukuka iligkin diigiincelerini yeniden sorgu-
lamay1 gerektiren bu sorun, giinimiiz kosullarinda degisen
savas ve hukuk paradigmasi i¢inde ¢oziilebilir. “Savas her za-
man devletlerarasinda m1 gerceklesir?” sorusu cergevesinde
yapilacak olan ve bu nedenle Schmitt’in (2012, ss.56-67) “dost”
ve “diisman” kavramlarin1 da yeniden diisiinmemizi zorunlu
kilan bu ¢6ztimleme, savas hukukunun, bireyin vicdani varo-
lusu tizerindeki etkisini ortaya koyacaktir.

Anahtar Sozciikler
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Erdal iSBiR*
WAR, LAW AND CONSCIENCE

Ozet

The modern Western thought can be read as an attempt to
accords two differentiations related to human existence. This
differentiation, Kant (2006, s.34) express as “unsocial sociabil-
ity of men”, refers to discrepancy or conflict between the indi-
vidual's individual being and her or his social being. Every
modern thinker who interest to ethics and politics has to an-
swer to this question in a manner. The individual’s social be-
ing indicates being a citizen of state, whereas her or his indi-
vidual being indicates moral conscience and individual free-
dom. Like other thinkers, Rousseau establishes a relationship
between the War and the Law on the basis of the individual's
dual existence. In this study, it is aimed to discuss what kind
of problems this relationship established by Rousseau has
indicates.

Rousseau, who thinks that the justice replaced the instinct
when human has passed to the state of social from the state of
nature, says that human thusly achieves a sentiment of ‘moral’
and ‘value’ (Rousseau 1999, s.59). Rousseau determines the
justice as a sentiment and expresses properly that the Law is
based on this sentiment justice. The Law, which is based on
the justice, determines the relationship between an individual
and other individual or the individual and the state (1999,
$s.55-56). In this respect, the form of this relationship changes
the form of the Law. This relationship belongs to the individ-
ual’s citizenship being. Thus the Law has power on the indi-
vidual’s citizenship being. For Rousseau there is no law in the
relationship between the individual and the society. A person
who establishes a relation with the society actually does not
bind anyone and there is no right that he or she demands from
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the society. Every individual “would make his own judgment” in
the relationship between he or she and the society (Rousseau
1999, $s.55-56). Because this relationship is not relating to the
Law but the Conscience. The Law has no power in this relation-
ship. It must be understood in here that the society is not a real
or a corporate entity but "the folk" described by Schiller as an
uncertain multitude.

A basic problem appears in the relationship between the War,
the Law and the Conscience if we associate these thoughts to
Rousseau's statements about the War. For Rousseau the War is a
conflict between states not individuals. The individual is a side of
war as citizen (Rousseau 1999, s.51). The Law changes at the War.
In this context, the changed law re-determinates the relationship
between the individual and the state at war, therefore the War
has power on the individual's citizenship being. This power puts
the individual's citizenship being in front of his or her individual
conscience. For this reason, at war, for example, when a person
who is against violence voluntarily joined the army, what is nec-
essary for citizenship is to suppress the conscience. This circum-
stance that seems natural confirms that the war law suppresses
the individual’s conscience. Ricoeur implies that the War sup-
presses the Law (Ricoeur 2007, s189). At this point, it must be
acknowledged that it suppresses the conscience while the War
changes the Law in the fact. When we consider in the context
Rousseau has set, this circumstance leads to a question as such.
In the case of war, how can the Law determine the individual's
conscience in spite of having no power on that? This determina-
tion is the suppression of the individual's freedom of conscience.
And, in fact, the Law has no power in this sphere. This problem,
which requires reinterpreting Rousseau's thoughts about the War
and the Law, can be solved with the war-law paradigm that had
changed in today's conditions. Does the War always occur be-
tween states? This solution should be based on this question.
This, of course, requires that we must reconsider Schmitt's (2012,
$s.56-67) friend-enemy distinction. Thus the effect of the war law
on the individual's conscience can be revealed.

Anahtar Sozciikler
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Erdal YILMAZ*

MONADIN SIDDETE ACILAN KAPISI: SOMURGELES-
TiRME FiKRiNiN LEiBNiZ FELSEFESINDEKi METAFiZiK
TEMELLERI

Ozet

Metafizik sorulara cevap aramak yalnizca salt felsefi bir
kaygryr mu icerir, yoksa Hegel'in “her filozof zamaninin ¢ocu-
gudur’ soziiyle dile getirdigi metafizik cevap arayiglarim1 da
kapsayan bir realiteye mi isaret eder? Veya bir filozofun meta-
fizik dutstincelerini incelerken, hermenoétik¢i pozisyonuna
yerlesmek ve yazarin dile getirdigi veya kaleme doktigu di-
siincelerin onun kastetmedigi seyleri de icerdigi iddiasindan
m1 hareket etmek gerekir? Bu sorular1 sormamizin sebebi,
sunumumuzda ele alacagimiz filozofun, Leibniz'in diisiince-
sinde, Heidegger'in ifadesiyle “diisiniilmemis olan1 diistin-
memizden” kaynaklanmaktadir. Leibniz, bu diinyanin “mtim-
kiin diinyalarin en iyisi/en miikemmeli” olmasinin sebebini,
bu diinyanin en uyumlu, en diizenli olmasina ve bu sebeple de
en fazla realiteyi icermesine vurgu yaparak aciklamaktadir.
Her bir toziin/cevherin icerdigi kivrimlari agmasinin sonucu
veya icerdigi algilarin ifadesi olan bu fenomenal diinya, Tanri-
nin zihnindeki miimkiin diinyalardan yalnizca birisidir. Bu
mimkiin diinyanin Tanr tarafindan sec¢ilmesinin nedeni, onu
tesis eden toz/cevher silsilesinin bazilarinin digerlerine gore
daha mitkemmel olmasi ve digerlerinin bu mitkemmel olanla-
ra uyum saglayacak bir icerime sahip olmasi ve boylelikle bir-
likte en mitkemmel realiteyi yakalamalaridir. Leibniz t6zlerin
aktif veya pasif olmalarini ve birbiri iizerinde metafiziksel
olarak ideal bir etkiye sahip oluslarini, baslangicta ‘daha fazla’
mitkemmel veya ‘daha az’ mitkemmel olmalarindan hareketle
aciklamaktadir. Boyle bir ekti ve uyum, diinyadaki diizeni tesis
ederken kaosu ortadan kaldirmaktadir. Metafiziksel olarak,
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dogamiz geregi, aramizda mitkemmellik bakimindan ayrimla-
rin var olmasi, daha az miikemmel olanin daha miikemmel
olana bir sekilde uyum saglamasini zorunlu kilmaktadir. Bu da
daha miikemmel olanlara daha az miikemmel olanlar tizerin-
de etkide bulunma hakkini vermektedir. Digerleri tizerinde,
metafizik tstlinliikten kaynaklanan, bir hak iddia etmek “s6-
mirgelestirme fikrinin temelini olusturmaktadir. Bu sunu-
mumuzda Leibniz felsefesinde bahsettigim metafizik temel-
lendirmenin ‘somiirgelestirme fikrine’ nasil megru bir zemin
olusturdugunu tartisacagiz.

Anahtar Sozciikler
Somirgelestirme Fikri, Mitkemmel veya Daha Az Mitkemmel
Olmak, Aktialize Olmus Mumkin Dinya, Mo-
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Erdal YILMAZ*

THE MONAD’S DOORWAY TO VIOLENCE: THE MET-
APHYSICAL FOUNDATIONS OF THE IDEA OF COLONI-
ZATION IN LEIBNIZ'S PHILOSOPHY.

Abstract

Does seeking an answer to metaphysical questions involve
purely a philosophical concern, or does it designate a reality,
which also includes the investigation of metaphysical answers,
as indicated in Hegel’s utterance “each philosopher is a child
of his time”? Alternatively, when examining the metaphysical
considerations of a philosopher, does one need to settle on a
hermeneutics position and act on the claim that the author's
thoughts and writings include things that he does not mean?
Our reason for posing these questions is due to the fact that
our present study of Leibniz’s philosophy, as Heidegger once
said, aims to “think of the unthought”. The argument Leibniz
provides as to why this world is ‘the best /the most perfect of
the possible worlds’ is that this world is the most harmonious,
most orderly, and therefore includes the most reality. This
phenomenal world, which is the expression of the perceptions
or the consequences of the unfolding of the folds, that each
substance contains, is only one of the possible worlds in the
mind of God. The reason for God’s choice of this possible
world is that some of the substances, which compose this pos-
sible world, are more perfect than the others, and that the
others have a content which fine-tunes them to the perfect
ones, and that they together achieve the most perfect reality.
Leibniz explains the reason for why the substances are active
or passive and, as a consequence, have a metaphysically ideal
influence on each other due to their being ‘more perfect’ or
'less perfect’ at the beginning. Such influence and harmoniza-
tion, for Leibniz, while establishing order in the world, elimi-
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nates the chaos in it as well. By our nature, metaphysically,
the distinction among us in terms of perfection necessitates
that the less perfect should adapt themselves to the more per-
fect. This gives the perfect ones the right to have influence
over the less perfect ones. Claiming a right on others, which
stems from metaphysical superiority, is the basis for “the idea
of colonization”. In this presentation, we will discuss how the
metaphysical foundation of Leibnizian philosophy, as I have
made mention of, has established a legitimate basis for “the
idea of colonization”.

Anahtar Sozciikler

Idea of Colonization, The Actualized Possible World, Perfect
Being and Less Perfect Being, Monad/Substance.
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Ezgi DEMIR ORALGUL"
YASAM VE OLUM ARASINDA BiR DENEYIM: YAS

Ozet

Oliim ve yasam arasinda; felsefe ve psikanaliz arasinda bir
deneyim olarak yas, insanin ayirt edici 6zelliklerinden birisi-
dir. Freud’a gore yas insanin bir kayip karsisinda gosterdigi
duygulardan biridir, digeri ise patolojik bir yap1 gosteren me-
lankolidir (Freud, 1917: 241). Bununla birlikte Freud i¢in yas ve
melankoli duygular bir¢ok agidan benzerlik gosterir: Derin
bir ac1 ¢ekme hali, dig diinyaya ilginin kesilmesi, sevme kapa-
sitesinin kayb1 hem yas hem de melankolide hissedilir. Yas
tutan kisi bu duygu durumlarimi belirli bir siire yasadiktan
sonra gerceklige yeniden bir dontis yapar. Freud, bir siire son-
ra kaybin unutulup yerine yeni bir nesnenin koyuldugu yas
durumunu, kayip duygusuyla bas etmenin bagarili bir bigimi
olarak gormistir. Butler, Freud'un yas ve melankoli ayrimin
devralmakla birlikte, ona gore yasin 6nemi kaybin unutulup
yerine bir bagka seyin gecirilmesinden ¢ok kisinin benligini
doniistiirme giiciindedir. Insan yas sirasinda, aci ¢ceker, dagilir,
kendini toparlayamaz hale gelir. Yas, kaybedilenin gidisinden
sonra, kaybedenin de eksildigi, hatta kaybedenin kendisini
kaybettigi bir duygudur. Butler’a gore burada basitce bir 6zne-
nesne ayrimi yapilamaz. Yas duygusunda yasanan, 6nce bir
“ben” olan 6znenin sonradan gelen bir nesne olarak “sen’i
kaybetmesi degildir. Yas duygusu, “ben” denilen seyin “sen” ile
olan baghligi sonucunda bir “ben” oldugunu ac¢iga ¢ikarr.
“Sen” olanin kaybi, bu yiizden “ben”e de yolunu kaybettirir.
Butler'a gore insanin bu duyguyu yasarken kontroliinii kay-
betmesi, bizi bir araya getiren baglar agiga ¢ikarir.

Insanin akil sahibi bir varlik olmasindansa yas tutan bir
varlik olarak tanimlanmasi, insan tekinin bagka insanlar da
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dahil olmak tizere diger varolanlarla birlikteligine isaret et-
mekte; insani kendi tekilliginden, yalnizligindan kurtarmak-
tadir. Bu bildiride yasin yalnizca bireysel bir duygu olmadigi,
insan varolusunu cogullastirdigi; sorumluluk, dayanisma gibi
degerleri ortaya ¢ikardig: gosterilmeye calisilacaktir.

Anahtar Sozciikler
Oliim, Yasam, Yas, Judith Butler, Susan Sontag.
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Ezgi DEMIR ORALGUL"

MOURNING; AS AN EXPERIENCE BETWEEN LIFE AND
DEATH

Abstract

Mourning; as a experience between life and death and phi-
losophy and psychoanalysis, is one of the distinctive features
of human being. According to Freud, one of the feelings that a
person reacts to the loss is mourning, another feeling is me-
lancholia which shows pathological structure. In addition to
this, Freud thinks mourning and melancholia are similar in
many respects: Profoundly painful dejection, cessation of
interest in the outside world, loss of the capacity to love are
the feelings that are felt both in mourning and melancholia.
The mourner returns to reality after experiencing these fee-
lings for a certain period of time. Freud acknowledges, the
replacement of a forgotten loss with a new object, as a suc-
cessful form of coping with the feeling of loss during the mo-
urning process. Butler takes over Freud’s distinction of
mourning and melancholia. According to her the power of the
mourning is to transform one’s self rather than forgetting the
loss and replacing it with a new object. During mourning pro-
cess the person suffers, exhaustes and becomes unable to re-
cover. Mourning is a feeling that the mourner feels reducing
him/herself after the loss as well as losing him/herself. Accor-
ding to Butler there can’t be made a simple separation
between subject and object here. When one mourns he/she is
not a subject who exists as a preceding “I” and who loses an
object which is a subsequent “You”. The sense of mourning
makes it clear that what is called "I" is a "I" as a result of its
relationship with “You”. Losing “You” makes “I” to lose
him/herself. Butler thinks, losing control while experiencing
this feeling show us the ties or bonds which compose us to-
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gether.

To define human as a grieving being instead of a reasoned
being indicates that human beings are associated with other
beings, including other people; and saves human from his own
singularity and loneliness. In this paper we will try to show
that mourning is not merely an individual feeling, but also a
feeling that pluralizing human existence; responsibility, soli-
darity, and so on.

Key Words
Death, Life, Mourning, Judith Butler, Susan Sontag.
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Ezgi SAMANCIOGLU*

ARENDT’IN SIDDET GORUSU UZERINDEN
INSANIN INSANCA YASAMASININ ONUNU ACMAK

Ozet

Iki diinya savasina taniklik eden, 20. Yiizyilda yasayan ve
bunu siddetin yiizyil1 olarak tanimlayan Arendt’in siyasi ve
felsefi gorisleri bu donemin etkisiyle sekillenmistir. Yahudi
kokenli bir Alman vatandasi olan Hannah Arendt, ikinci Diin-
ya Savasi siirecinde Hitler 6nderligindeki Nasyonal Sosyalist
Parti’'nin “nihai ¢6ztim” amaciyla Yahudilere uyguladig soyki-
rimlara tanik olmustur. Arendt’in ifadesiyle gecmisten giinii-
miize bes kitadan insanlarin yeniden biitlinlesebilecegine dair
en ufak bir umudumuzun olmadig: bir ¢ag kalmistir. Peki bu
konuda siddet, iktidarin bir disavurum aract midir? Arendt’e
gore savaglarin hala varolmasinin nedenini, uluslararasi iligki-
lerde savasin yerine siyasal sahnede bagka bir nihai hakemin
ortaya ¢ikmamig olmasinda aramak gerekir.

Bu baglamda modern diinyanin yikici ideolojileri olan anti-
semitizm, emperyalizm ve totalitarizm gibi ideolojiler, insan-
lar1 bolerek yurtsuz birakmugtir. Her ideoloji siddet araglar
yoluyla egemenlik kurmus ve insanlig1 tahakkiim altina almis-
tir. Arendt’e gore siddet araclarinin teknik gelisimiyle birlikte
diinyay1 anlamamiz1 ve yolumuzu bulmamizi saglayan ortak
duyu adi verilen sagduyu da 6nemini yitirmistir. Gelinen son
nokta toplama kamplarindaki vahsetin nedenlerinden ¢ok
“her sey miimkiin” ilkesiyle kamplarda yapilan haksizliklarin
suc olarak goriilmemesidir. Arendt’in deyisiyle toplama kamp-
lar, mutlak tahakkiim amacinin deneye tabi tutuldugu labo-
ratuvarlar haline gelmistir. Ac1 olan bir baska taraf ise Ikinci
Diinya Savasi sirasinda yapilan deneyler ve bu deneylerde
acimasizca kullanilan VPlerin (Versuchspersonen, insan ko-
baylar) basing odalarina maruz kalma, sitma hastaliginda kul-
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lanilma, dondurucu sogukta bekletilme gibi bilim adamlar
tarafindan denenmesidir. Bu durumun ironik yoni ise bu de-
neyleri yapan bilim adamlarinin giiniimiiz bilimsel gelismele-
rine 6nemli katki saglamalardir.

Asil 6nemli olan bu doénemsel olgunun sancili siireci ve
carpici etkisinin unutulmaya yiiz tutulmus olmasidir. Bu nok-
tada yapilmasi gereken ge¢misin iyi tarafim1 miras olarak al-
mak ya da kotd tarafini zamanla unutup ¢ope atmak degil,
insan onurunun “izm” lerin disinda yeni bir giivenceye ihtiyaci
oldugunu gostermektir. Dolayisiyla bu ¢alismada amag giint-
miz insanini, toplumu ve insanligi Arendt’in isiginda tekrar
degerlendirerek icinde yasadigimiz diinyaya kayitsiz kalma-
maktir.

Anahtar Sozciikler
Insan, Insanlik, Siddet, Tahakkiim, Kamp, ideoloji.
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Ezgi SAMANCIOGLU*

PAVING THE WAY FOR A DECENT HUMAN LIFE
THROUGH ARENDT'S VIEW OF VIOLENCE
Abstract

The political and philosophical views of Hannah Arendt,
who witnessed two world wars, lived in the 20th century and
defined this time as a century of violence, were influenced by
this period. Hannah Arendt, a German citizen of Jewish origin,
has witnessed the Holocaust committed by the Hitler-led Na-
tional Socialist Party during the Second World War. In
Arendt's words, we no longer hope for an eventual restoration
of the old world order or for the reintegration of the masses of
five continents. Is violence in this regard a means of expres-
sion of power? Arendt states that the modern dictatorships
are no longer a means of intimidating and destroying violence,
unlike the tyrannies of the past, but are used as the apparatus
to control masses. According to Arendt, the reason for the still
existence of wars should be searched in the absence of any
other ultimate judge in the political scene, instead in the wars
of international relations.

In this context, ideologies such as antisemitism, imperia-
lism and totalitarianism, which are the destructive ideologies
of the modern world, left people homeless dividing them.
Every ideology built its dominance by means of violence and
dominated humanity. According to Arendt, with the technical
development of violence instruments, common sense, which
is known as the common sense that allows us to understand
the world and find our way, has also lost its importance. The
last point reached is that the injustices made in the camps
with the principle of "everything is possible" are not seen as a
crime more than the reasons of the brutality in the collecting
camps. In Arendt's saying, these camps became laboratories
where the objective of absolute domination was being tested.

* Doctoral Student, Bursa Uludag University.
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Another bitter side is the VSS (Versuchspersonen, human gui-
nea pigs) used ruthlessly in these experiments who have been
exposed to pressure chambers, malaria disease, freezing cold,
etc. by scientists during the Second World War. The ironic
aspect of this situation is that scientists who conduct these
experiments have contributed significantly to today’s scientific
development.

What’s important is that the painful process and the dra-
matic effect of this episodic phenomenon have been forgotten.
What needs to be done at this point is not to inherit the good
part of the past or to discard the bad part over time, but to
show that human dignity needs a new assurance beyond the
“isms”. Therefore, the aim of this study is, by re-evaluating the
present-day people, society and humanity in the light of
Arendt, to emphasize not being indifferent to the world we
live in.

Key Words
Human, Humanity, Violence, Domination, Camp, ideology.
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Fatma DORE*

THUCYDIDES AS AN EXEMPLAR ANALYST FOR
THOMAS HOBBES ON THE SUBJECT OF WAR-THOMAS
HOBBES'UN SAVAS TEORISINDE ORNEK BIR ANALIST
OLARAK THUCYDIDES

Abstract

The philosophical Zeitgeist of the seventeenth century is
iconoclastic in that it seeks to replace the scholastic tradition
resting upon an Aristotelian foundation with a new mechani-
cal explanation for natural events. Hobbes, along with his
contemporary René Descartes, is a typical representative of
this Zeitgeist. Nevertheless, in rejecting Aristotle, Hobbes
does not completely reject the ancient Greek heritage in
thought. There is one thinker from ancient Greece who clearly
has an impact on the mindset of Hobbes, and that thinker is
Thucydides. Indeed, the significance of Thucydides to Hobbes
is enormous. Hobbes who is known above all for his avocation
of the all-powerful monarchic ruler of the Leviathan credits
Thucydides with initially having converted him to the cause of
monarchy. Thus it is perhaps unsurprising that the published
work of Hobbes was an English translation of The History of
the Peloponnesian War in 1629.

This paper will examine how Thucydides is an exemplar
analyst for Thomas Hobbes on the subject of war. It will first
show that the interest that both writers take in analysing vio-
lent conflict does not have an abstract origin but is rather due
to how intimately they were caught up in the conflicts of their
times. It will then demonstrate that even though superficially
the concern with war of Thucydides and Hobbes originates in
different kinds of violent conflict, in essence the wars they
deal with are of the same type. That is that the Peloponnesian

* Afyon Kocatepe University, Faculty of Arts and Science, Depart-
ment of Sociology, Assist. Prof. Dr.
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War of the time of Thucydides is essentially an ideological
conflict which the English Civil War that affects Hobbes is
manifestly so. Also, whilst the Peloponnesian War is an inter-
national conflict between two alliances led by independent
city states, in actuality and in the view of Thucydides it is
more of a civil war.

This paper will additionally show that in writing their
works under the shadow of war, both Thucydides and Hobbes
analyse conflict to offer political instruction to the men of
their time and those of posterity, and that Hobbes explicitly
commends Thucydides for having done so. It will then exam-
ine how Thucydides is additionally a model analyst for
Hobbes on the subject of violent conflict. It will show that in
reading Thucydides as a proponent of monarchy, Hobbes
draws upon what he sees as Thucydides’ antipathetic analysis
of democracy and what he positively regards as Thucydides
viewing democracy as being a cause of violent conflict. This
paper will then reveal that in the context of violent conflict,
Thucydides depicts human nature in a way that is picked up
upon by Hobbes. This paper will next show that there are
good grounds for regarding the three primary causes of con-
flict for Hobbes - called by him “Competition”, “Diffidence”
and “Glory” - as being derived from the analytical work of
Thucydides. Finally, this paper will demonstrate that the con-
cern that Hobbes has with a connection between war and the
arbitrary and manipulability nature of language is an issue
that he comes across in Thucydides before writing upon it
himself.

Key Words

The History of the Peloponnesian War, The Leviathan, The-
ories of War and Peace, Political Philosophy
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Fahriye YARAS*

MODERN TOPLUM SOZLESMESi KURAMCILARININ
PERSPEKTIFINDEN BiR SAVAS NEDENi: GEREKSINIM-
LER

Ozet

Modern toplum s6zlesmesi kuramcilarina gore insanlar gii-
venliklerini saglama kaygisiyla sivil topluma ge¢mislerdir.
Insanlar canina, 6zgiirliigiine ve miilkiyetlerine diger insanla-
rin zarar verecegi endisesi ile kendilerini glivende hissedebile-
cekleri korunakli diizeni tesis etmeye caligmigtir. Meydana
getirdikleri siyasal diizende yasalari, haklarini, iktidarin iglev-
lerini, yetkilerini ve sinirlarin1 bu amaglar dogrultusunda be-
lirlemislerdir. Buradan hareketle toplum s6zlegsmesinin kay-
naginda insanlarin giivenliklerini tehdit edebilecek durumlar
o6nleme, savasa engel olma ve barig icerisinde yasama istekle-
rinin oldugu sdylenebilir.

Peki, insanlar neden kendilerini giivende hissedememistir
ve korunakli bir devlet diizeni olusturma geregi duymuslardir?
Savas insan dogasinin olagan bir sonucu mudur? insan dogasi
geregi kotudir ve giicii elinde bulunduran kendinden daha
glicsiiz olana zarar verir gibi yanitlar insan icin yeterli bir acik-
lama mi olacaktir? Akla ve vicdana sahip olan insanin doga-
sinda barig durumunu saglayacak 6zellikler yok mudur? Bu
sorularin yanitlar1 i¢cin modern siyaset felsefesinin mihenk
taslar1 olan Hobbes, Locke ve Rousseau'nun goriislerine de-
ginmek gerekecektir.

Hobbes insanlarin dogalar1 geregi birbirlerine zarar verme
istegi icerisinde olduklarin1 ve buna ek olarak aralarindaki
rekabet iligkisinin de savas durumunu ortaya ¢ikartan bir ne-
den oldugunu disiinmektedir. Hobbes’a gore ayni seyi aym
anda isteyen bireyler birbirlerine zarar vermeye yonelecektir.
Locke’'un goriislerindeyse insan akil yetisini kullanarak doga
yasasinin bilgisine ulagabilir ve doga yasas1 herkes i¢in gegerli

* Bartin Universitesi, Edebiyat Fakiiltesi, Felsefe Bolimi, Ars. Gor.
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olan ozgiir, esit ve adil toplumsal diizene dair kurallar iger-
mektedir. Doga yasasinin bilgisine erisen herkes bir digerine
zarar vermemesi gerektigi ylikimliliigina bilir. Locke’a gore
doga durumu bu sebeple bir barig durumudur, savag durumu-
nun olusmasina neden olan ise miilkiyet edinme kurallarinin
paranin icadi ile degismesidir. Doga durumunda herkesin
ancak kendi kullanimi kadar ve emeginin sinirlar1 dahilinde
gereksinimlerini karsilayacak kadar milkiyet edinimi ilkesi,
paranin devreye girmesi ile birlikte insanin ihtiyac ve gereksi-
nimlerini agan ve kullanabilecegi miktarin disinda da edinimi
saglayan bir ilkeye doniigiir. Rousseau ise insanin kendine
duydugu sevgi (Amour De Soi, love of self, ben sevgisi) ve
merhamet gibi duygularindan hareketle bir bagkasina zarar
verici davranmayacagini, bir bagkasinin aci ¢ekmesinin insan1
hosnutsuz edecegini distiniir. Doga durumundaki insanin
gereksinimlerini karsilayabilecegini dolayisiyla savas durumu
olugsmayacagini distiniir. Savas durumu basit iligkilerin sonu-
cunda degil, miilkiyet iliskilerinin sonucunda olusur. Ornegin
insanlarin doga durumunda temel gereksinimlerinden olan
yeme ihtiyaclarini kargilamak icin bir avlanma sirasinda karsi
karsiya gelmeleri savasa doniigsmeyecektir ¢iinkii avini bir di-
gerine kaptiran kisi bunu gurur meselesi yaparak bir digeriyle
savagmak yerine yeni bir ava yonelecektir. Rousseau’ya gore
gereksinimleri arttiran ve insanlarin birbirleriyle ¢atismalarina
neden olan toplumsal durumun kendisidir. Insanin gereksi-
nimleri dogalliktan uzaklastik¢a insanlarin bu gereksinimler
karsisinda hissettikleri tutku ve onlar elde etme istegi de bir o
kadar artmaktadir. Bu ¢alismada modern toplum sézlesme
kuramcilarinin bu goriislerinden hareketle bir savas nedeni
olarak insanlarin gereksinimleri incelenecektir. Bu baglamda
gereksinimlerini elde etmeye calisan insanin dogasi agiklana-
caktir.
Anahtar S6zciikler
Hobbes, Locke, Rousseau, Miilkiyet, Doga Durumu, Savag
Durumu, Amour De Soi
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Fahriye YARAS*

THE CAUSE OF A WAR FROM THE PERSPECTIVE OF
MODERN SOCIAL CONTRACT THEORISTS:
REQUIREMENTS

Abstract

According to modern contract theorists, people have
formed civil society in apprehension of ensuring safety. People
have tried to establish a sheltered order in which they can feel
safe with the concern that their lives, their liberty and their
property will be harmed by other people. They have deter-
mined the laws, rights, functions of power, competencies and
borders that they bring to political order are in line with these
purposes. From here, it can be said that the social contract is
the desire to prevent situations that could threaten the securi-
ty of people, to prevent war and to live in peace.

Why did people not feel safe, and need of a state order that
can shelter them? Is war a usual consequence of human na-
ture? Would such a response be the answer of the problem
that ‘human nature is inevitably bad and people harm the
weak’? There are no qualities that will provide the condition
of peace in human nature of people with reason and con-
science? The answers to these questions will need to make
mention the views of Hobbes, Locke and Rousseau, the cor-
nerstones of modern political philosophy.

Hobbes thinks that people are in a natural desire to harm
each other and that the competition between them is a cause
the state of war. According to Hobbes, individuals who want
the same thing at the same time are willing to harm each oth-
er. For Locke, human can reach the knowledge of the law of
nature by using their rationality and the law of nature con-
tains the rules leading to a free, equal and fair social order
which is valid for everyone. Everyone who reaches the

* Bartin University, Faculty of Letters, Department of Philosophy,
Res.Assist.
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knowledge of the law of nature knows the obligation not to
harm another. According to Locke, for this reason, the state of
nature is a peace situation, and the reason for the arise of the
state of war is that the rules of property acquisition changed
with the invention of money. The state of nature, the principle
of the acquisition of property, that everyone can meet their
needs only within their own use and within the boundaries of
their labor, becomes a principle that acquires which is beyond
the amount that a person can use and exceed the needs and
requirements through the inclusion of money. Rousseau
thinks that a person will not harm another person with their
feelings like love of self (Amour De Soi) and compassion;
someone else's suffering will displease the person. He thinks
that the person in the state of nature can fulfill his needs, and
therefore, the state of war will not occur. The state of war is
not the result of simple relations, but the result of property
relations. For example, if people meet during their hunting to
meet their basic needs in the state of nature, this will not turn
into war (or conflict) , because the person who lost his prey to
another will make it a matter of pride and head for a new hunt
instead of fighting against another. According to Rousseau, it
is the social situation that increases the need and causes peo-
ple to conflict with each other. As humankind needs move
away from naturalness, the passion that people feel toward
these needs and the desires to acquire them are increasing as
well. In this study, people's requirements will be examined as
a cause of war, based on these views of modern contract theo-
rists. In this context, the nature of the person trying to obtain
the requirements will be explained.

Key Words
Hobbes, Locke, Rousseau, Property, The state of nature, The
state of war, Amour De Soi.
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Fuat TANHAN *

SAVASA DAIR PSIKOLOJIiK BiR COZUMLEME: RAS-
YONEL SECIM TEORISI

Ozet

Savas, sorunlarin ¢6ziimii, gorece algilanan tehditlerin ber-
taraf edilmesi veya dini, ekonomik, siyasi ve kiiltiirel yayllma
amaciyla tarihin her doneminde bagvurulan yollardan biri
olagelmistir.Elbette ki sorunlarin ¢6ziimi, tehditlerin ortadan
kaldirilmasinda savasin diginda farkli yollarin varligi olasi
iken, benzer bicimde bireysel veya ulusal diizlenmede gii¢ ve
¢ikar saglamanin da farkl tarzlart da mimkiindiir. Bu bag-
lamda savas bir tercih olarak degerlendirilebilir. Ancak tarihin
farkli zamanlarinda gorebildigimiz gibi zorunluluklarin dayat-
t1g81 savaslarda bulunmaktadir. Bu yoniiyle taraflardan biri i¢in
tercih olan savag olgusu diger taraf icin bir zorunluluk olabil-
mektedir.Barisin oldugu kadar, savagin da olasi maliyetleri s6z
konusudur. Savas veya barisa karar vermek bu yoniiyle bir
degerlendirme gerektirir. Bu yontiyle de her savas, 6ncesinde
belli kar ve zarar hesaplarini igeren bilissel bir insan faaliyetini
zorunlu kilmaktadir. Buradan hareketle, bir insan faaliyeti
olarak savas olgusunun incelenmesi miimkiin goriinmektedir.

Bilindigi tizere psikoloji, insan davranislarini ve bu davra-
niglarin arkasinda yatan biligsel siiregleri gormeyi ve anlamay1
amaclayan bilimsel bir c¢abadir. Savag pratiginin yani savag
davraniginin arkasinda bireysel ve toplumsal dinamikler ile bu
dinamiklerin tarihsel iz diisiimleri s6z konusudur. Bu yoniiyle
goriinenin Gtesinde her savas, bireysel ve toplumsal diizlemde
yasanan dayanilmaz bir stresin sonucu olarak var olur. S6z
konusu stres, tarihsel veya giindelik yasanmisliklarda kargilik
bulabilir. Bundan dolay1 da savas, psikoloji pradigmasi agisin-
dan nevrotik bir secim ve davranis olarak degerlendirilmesi
mimkiindiir.

* Van Yiiziincii Y1l Universitesi, Egitim Fakiiltesi, Egitim Bilimleri
B6liimii, Dog. Dr.
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Bireysel davraniglarimiza olan etkisi agisindan Freud'un or-
taya koymus oldugu “bireysel bilingalt” kavramina ek olarak
Jung, “toplumsal bilingalt’” kavramiyla 6nemli katkilar sun-
mustur. Bu yontiyle psikoanalitik kuram agisindan, bireysel ve
toplumsal bilin¢altinin etkisiyle a¢iga ¢ikan savas, nevrotik bir
olgu olarak, sosyal psikoloji baglaminda bireysel 6fke ve sal-
dirganliga denk gelebilecek bigimde toplumsal 6fke ve saldir-
ganlhigin iz diisiimi olarak yasanmaktadir.

Psikonalitik teori, nevrotik davraniglarimizin kékeninde
yatan oOfke ve saldirganlig: bireysel ve toplumsal bilingaltinin
bir yansimasi olarak gérmesi; cocukluk sonrasi yagananlarin
etkisini digsarda tutmasi agisindan elestirilebilir. Tam da bu
noktadan hareketle bireysel veya toplumsal tarihin etkisinin
simdi ve burada hissedildigini ve degerlendirildigini ifade ede-
rek, savas olgusu Rasyonel Rasyonel Se¢im Teorisi (RST) ag1-
sindan incelenecektir.

Anahtar Sozciikler
Savasg, Psikoloji, Rasyonel Se¢im Teorisi.
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Fuat TANHAN"

A PSYCHOLOGICAL ANALYSIS ON THE WAR: RA-
TIONAL CHOICE THEORY

Abstract

War has become one of the ways in history that has been
addressed in order to solve problems, to eliminate perceived
threats or to promote religious, economic, political and cul-
tural expansion. Of course, while there are many different
ways of resolving the problems and removing the threats out-
side of the war, similarly different ways of powering and
providing benefits at individual or national level are also pos-
sible. In this context, war can be regarded as a choice. Howev-
er, as we can see also at different times in history, there are
wars imposed by necessities. This aspect of war, which is pre-
ferred for one side, can be a necessity for the other side. The
possible costs of war are also in question as much as peace's.
Deciding on war or peace requires an assessment in this re-
gard. In this sense, every war requires a cognitive human ac-
tivity including certain profit and loss accounts at the begin-
ning. Moving from here, it seems possible to examine the
phenomenon of war as a human activity.

Psychology is, as known, a scientific endeavor to see and
understand human behavior and the cognitive processes un-
derlying these behaviors. Behind the battle practice, that is,
the behavior of war, the individual and social dynamics and
historical projections of these dynamics are in question. Be-
yond this seemingly every war exists as a result of the unbear-
able stress of living on the individual and social level. This
stress can be found in historical or everyday life. Therefore It
is possible that war is regarded as a neurotic choice and be-
havior in terms of psychology paradigm.

* Van Yuzinci Yil University, Faculty of Education, Education Sci-
ences, Assoc. Prof. Dr.
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In addition to the concept of "individual subconscious”
that Freud put forward in terms of his influence on individual
behaviors, Jung has made significant contributions through
the concept of "social subconscious". In this respect, the war,
which is opened by the influence of individual and social sub-
conscious in terms of psychoanalytic theory, is experiencing as
a neurotic phenomenon as a trait of social anger and aggres-
sion that can correspond to individual anger and aggression in
the context of social psychology.

Psychoanalytic theory sees anger and aggression at the root
of our neurotic behaviors as a reflection of individual and so-
cial subconscious; this can be criticized in terms of keeping
out the effects of post-childhood living. Exactly from this
point war concept will be examined in terms of Rational
Choice Theory (RCT), by expressing that the effect of individ-
ual or social history felt and evaluated now and here.

Key Words
War, Psychology, Rational Choice Theory.
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Flaminia INCECCHI *

THE AESTHETICS OF WAR IN GIOVANNI GENTILE
AND CARL SCHMITT

Abstract

This paper seeks to investigate if, why, and in what ways war
is aestheticised by non-liberal thinkers. Building on the under-
standing that war is philosophically and phenomenologically
different in liberal and non-liberal theorists, I propose a reading
of war as an intrinsically aesthetic phenomenon, thus an under-
standing that cannot be offered by liberal theorists. In order to
show how war is depicted and used in philosophy in a non-liberal
context, | explore the political, legal, and most importantly, phil-
osophical texts of Carl Schmitt and Giovanni Gentile. This paper
follows a tripartite division: the first section gives a flavour of
Schmitt’s political and legal thought, the second presents the
philosophy and politics of Giovanni Gentile, and the third elabo-
rates the conception of ‘aesthetics’ of war, building on how war
figures in the theories of the two thinkers. This paper offers a
number of original contributions. Primarily, the juxtaposition, or
rather, conversation between Schmitt and Gentile. While Schmitt
has almost reached the stature of a ‘classic’ of political thought,
Gentile is virtually unknown to a non-Italian public. Secondly,
the placement of war in political philosophy, that I characterise
through concepts of space, namely, proximity and distance.
Building on the spatiality of war, I then use aesthetics to under-
stand the location of war on the conceptual terrain. My paper
contributes to the theme of the conference by treating war philo-
sophically, but also through the lenses of art, and showing how
such an understanding contributes to a more fruitful and plural-
istic conception of war.

* University of St Andrews, Arts Faculty Building, The Scores, St
Andrews, Fife, School of International Relations, Scotland, UK,
PhD Candidate
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Funda GUNSOY*
Mariusz TUROWSKI *

SAVASIN MORALIZASYONU: NOMOS' UN MEKANSAL-
LIGINA KARSI KOSMOS'UN EVRENSELLIGI

Ozet

W.Churchill bir keresinde I. Diinya Savasi'nin “korkutucu
yikim giici ile 6nceki savaslarin hepsinden ve acimasizligin-
dan otlrd diger tim modern savaslardan farkli” oldugunu
sOylemisti. Bunun nedeni, I. Diinya Savagi'nin diizenli devlet
ordular1 arasinda, sinirlar1 belli bir alanda yapilan bir savag
olmayip taraf biitiin uluslarin topyek(in savas hali olmasiydi.
Carl Schmitt, diisman1 kendisinden nefret edilen, insanlik dig1
"mutlak diisman"a ve savasi seytani bir figiir olarak goriilen
dismani yok etmeye yonelen konvansiyonel-olmayan yeni
silahlarin, kitle imha silahlarinin ve yeni tekniklerin gelistiril-
digi total mutlak savasa doniistiiren bu siirecin gerisinde sava-
sin moralizasyonunu ve justus hostis (legal anlamda adil/hakl
diisman) kurumunun ¢6kiisiinti gortr. Liberalizmin “insan
haklar1”, “insanlik”, "sonsuz adalet" ve "savasa karsi savas"
adina savasi adil/hakli ve moral kilmasi, savasi insanlar ara-
sindaki bir savas olmaktan ¢ikarmis, diigmani ve savasi otoma-
tiklestirmis ve mekanik bir hale getirmistir.

Yirminci ytizyihn adil savas inanci kendi karsitini sey-
tanilestirmenin ve insanliktan ¢ikarmanin ideolojik bir araci
olmaktan bagka savas ile baris ve savas ile politika arasindaki
sinirt da belirsizlestirmistir. Jus publicum europaeum icinde,
egemen devletler arasinda, istisnai bir durum olarak ve sinirh
bir zaman dilimi i¢cinde yapilan savasin sonsuz adalet talebine
tabi kilinmasi politikanin tek amacinin terérii alt etmek olarak
tarif edilerek aracgsallagmasina ve kitlelerin eskatolojik bir kur-

* Bursa Uludag Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Bolimi,
Dog. Dr.
* Uniwersytet Wroctawski, Filozofia, Prof. Dr.
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tulug beklentisi icine girmesine neden olmustur. Bu gerceve-
de, bu yazida, ilkin, Schmitt'in devlet caginin ve onunla birlik-
te Avrupa uluslararasi hukukunun miimkin kildigi sinirh sa-
vas anlayisinin adil/hakl savas adina ortadan kalktig: tespiti
etrafinda adil/hakli savas gelenegine odaklanacagiz. Daha
sonra, bugiin savasin politikaya hizmet eden ve giiclin tek elde
toplanarak mutlaklagmasina yol agan bir arag oldugu tespitin-
den hareketle Carl Schmitt'in adil/hakli savas diisiincesine
yonelik elestirilerinin liberalizmi biitiiniiyle emperyalist amacg-
lara hizmet eden degersiz bir ideoloji olarak kabul etmek ko-
nusunda hakli olup olmadig1 sorununu tartisacagiz.

Anahtar S6zciikler
Carl Schmitt, Adil/Hakli Savas, Liberalizm.
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Funda GUNSOY*
Mariusz TUROWSKI *

THE MORALIZATION OF WAR: UNIVERSALIZATION
OF COSMOS AGAINST SPATIALITY OF NOMOS

Abstract

W. Churchill once said that World War I "differed from all
ancient wars in the immense power of the combatants and
their fearful agencies of destruction, and from all modern wars
in the utter ruthlessness with which it was fought. ... Europe
and large parts of Asia and Africa became one vast battlefield
on which after years of struggle not armies but nations broke
and ran. When all was over, Torture and Cannibalism were
the only two expedients that the civilized, scientific, Christian
States had been able to deny themselves: and they were of
doubtful utility." The reason for this was the fact that it was
not a war fought by regular state armies, with states of settled
and clear borders around certain territories, but a total state
of war for all nations. According to Carl Schmitt, the moraliza-
tion of war and the collapse of the institution of justus hostis
(just war understood in legal and no longer in moral terms)
resulted in transformation of war into total, absolute war, in
which non-conventional weapons and new methods and
techniques of destruction are developed and the enemy is
seen as a wicked demonic figure, the inhuman "absolute
enemy" which must be annihilated. Making a war just and
moral in the name of "human rights", "humanity", "eternal
justice" and "war against war” liberalism has led to automati-

zation and mechanization of war and the notion of enemy.
Just wars of the twentieth century, as conceived above,
have made the boundaries between war, peace, and politics

* Bursa Uludag University, Faculty of Arts and Sciences, Department
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unclear as well as become an ideological instrument of demo-
nizing their opponents and excluding them out from huma-
nity. In the Jus public europaeum wars were treated as conf-
licts among sovereign states, and by definition they were
exceptional situations happening within a limited period of
time. Subordination of war to the idea of eternal justice has
resulted in the instrumentalization of the entire purpose of
politics - elimination of terrorism as constant threat, and pro-
liferation of eschatological emancipatory expectations of the
masses. Taking above considerations as a theoretical fra-
mework for our paper, firstly we will focus on the traditional
in the European international law notion of just war analyzed
by C. Schmitt in reference to the idea of statehood and the
concept of "limited war". Then we will discuss the question of
whether Schmitt's critique of that tradition is justified and to
what extent can we accept his claim that contemporary libera-
lism is a totally idle ideology serving imperialist purposes (ob-
vious consequence of the argument that today's war is a tool
of politics).

Key Words
Carl Schmitt, Jus Publicum Europaeum, Justus Hostis, Libera-
lism.
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Giil Giin DAYANIKLI*

SAVASIN TATLI YUZU : BURSA CARGILL ORNEGI

Ozet

Glintiimiizde kiiresel ekonomi politik, iktisadi/siyasi forum-
larda (IMF, Diinya Bankasi, DTO, Birlesmis Milletler gibi ulus-
lariistii kurumlar ile Bilderberg Toplantilari, U¢lii Komisyon,
Diinya Ekonomik Formu, Dis liskiler Konseyi, Uluslararasi
Ticaret Birligi gibi ulusotesi seckin planlama gruplar) "ulusla-
rarast kapitalist sinif'in ¢ikarlarina hizmet eden, Gramsci'nin
“burjuvazinin kolektif aydinlar” dedigi “idari/politik yogun-
lagsmalar” yoluyla islemektedir.

Sermayenin politik giicii kontrol edebilme kapasitesi, kiire-
sellesme ile birlikte belirgin bir 6zellik kazanmistir. Sermaye,
politik giic izerinde denetim giicline sahiptir. Bu gii¢, Gid-
dens'in “idari/politik yogunlagmalar” (ulus-tstii kuruluslar)
olarak tanimladig: iligki bigimleri ile olugsmustur. Bu siirec,
sermayeyi endistriyel emekten soyut emege hiikmeden bir
yaptya biriindiirmisgtiir. Mekandaki kisitlamalardan kurtulan
kapitalist iligkiler, sermayenin c¢ikarlarina bagimli bir ulus-
devleti beraberinde getirmistir. Siire¢ icerisinde ulus-devletler
kiiresel yapiyla daha yogun bir biitiinlesmeye gitmislerdir.
Burada DTO, IMF gibi ulusétesi yapilarin 6nemli rol iistlendi-
gi goriilmektedir. Bu yapilar, ulus devletlerle; emek iligkilerini,
tretim devrelerini ve finansal kurumlar yeniden tanimlamis-
lardir. Bu durumda diinya sisteminin igleyisine temel olan
mekanizma ulusétesi orgiitlerdir. Bu orgiitler, artik uluslarara-
s1 degil cok taraflidir ve yiiriitme aygiti haline gelen biirokratik
yapilara sahiptir (Cok Tarafl1 Yatirim Anlagsmasi-MAI- ve onun
sigortasi niteligindeki MIGA, GATT ve GATTS).

Emperyalist tilkeler, bir yandan silahlarla iilkelerin kaderle-
rini degistirirken, Ote yandan genetigi degistirilmis gidalar,
genleriyle oynanmis tek kullanimlik tohumlar, baski altina alinan

* Doktora Ogrencisi, Mugla Sitki Kogman Universitesi.
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tarim politikalari, 6zellestirmeler tizerinden farkl bir savag stra-
tejisi uygulamakta, iilkelere kansiz ve tath bir savas yasatmakta-
dir. Az gelismis ve gelismekte olan tilkelerin topraklarina bin bir
entrika ile kurulan kimyasal fabrikalar (kendi iilkelerinde kuru-
lamiyor) en verimli tarim arazilerini kirletirken; tilke tarimi geri-
lemekte, ciftgisi kentlere go¢ ederek iscilesmekte, halki saglik
sorunlariyla bas etmeye calismaktadir. Bu sirketlerden biri Iznik
Golit kenarinda nigasta bazli gseker (NBS) iretimi yapan Car-
gill'dir. Evlerimize asitli icecekler, meyve sulari, baklava, gikola-
ta, pasta, biskiivi gibi paketlenmis tiriinlerle giren NBS ise bizleri
zaman igerisinde, tath tath 6ldiirmektedir.

Gelismis tilkelerde yeri olmayan boyle bir tesisin tlkemizde
faaliyete ge¢cme asamasi, AITHM'de hala devam eden hukuk savasi
dikkate alindiginda sira dis1 bir sekilde gelismistir. Sirket'in Or-
hangazi'de Iznik Gélii yakinlarinda tesis kurmak igin aldig1 birin-
ci simif tarm arazisi, bakanlar araci edilerek, sanayi alani ilan
edilmis ve kimyasal tesisin kurulmasini engellemek adina a¢ilan
tim davalar, Cargill lehine donistiirtilecek sekilde sonuclandi-
rilmuistir. Amerikan bagkanlari, tilkemizdeki st diizey yonetici-
lerle goriigme yaparak, fabrikanin tamamlanmasi ve iglemesi icin
direktifler vermis, siire¢ farkli siyasi dénemlerde biirokratlarin,
siyasal elitlerin ayni kararlar almasini saglayacak kadar baskici
olmustur. DB ve IMF onderliginde gerceklesen ozellestirmeler
sonucunda seker fabrikalar1 zarar ettikleri saviyla bir bir kapan-
maya baglamis, artan NBS kullanimi ise diyabet, obezite, kanser
gibi hastaliklarin oranlarinda ciddi artiglara neden olmustur.

Bu bildiri, Bursa’da kimyasal bir tesis acan "gokuluslu” Cargill
sirketinin tretime baglamasiyla birlikte, tilkedeki seker piyasa-
sinda olusan degisimleri, 6zellestirmelerin bu sektérden gecim
saglayan ciftcide olusturdugu zarari ve halkin sagliginda goriillen
sorunlart konu edinmigtir. Bu problemler, kapitalizmin farklh
savas stratejileri olusturdugu dustincesi lizerinden temellendir-
meye caligilacaktir.

Anahtar Sozciikler
Kiiresellesme, Neo-Liberal Politikalar, Cokuluslu Sirketler.
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Giil Giin DAYANIKLI*

THE SWEET SIDE OF THE WAR: BURSA CARGILL EX-
AMPLE
Abstract

The global economy politics are implemented by the so-called
“The intellectuals of Bourgeoisie “as Gramsci has identified, the
economic/political forums (supranational institutions such as
IMF, IBRD,WTO,UN and transnational distinguished planning
organizations such as Bilderberg Meetings, Trilateral Commis-
sion, World Economic Forum, Foreign Relations Council, Inter-
national Commerce Union) through administrative/political
consolidations.

The capacity of the capital to control the political power has
gained a significant impetus by the globalization. Capital has the
controlling power over the political power. This power was
formed as a consequence of relationship patterns of “Administra-
tive/Political consolidations” (supranational institutions) as Gid-
dens has pointed out. This process has titivated capital governing
abstract labor to industrial labor. The emancipation of capitalistic
relations from domestic limitations has brought into life a na-
tion-state, serving the interests of capital. In this process, nation-
states have evolved into more intense integration with the global
structure. It is observed that transnational organizations such as
WTO, IMF have undertaken an important role. These structures
have redefined the relationships between the nation-states with
labor relations, production stages and financial institutions. At
this stage, the mechanism which is based on the functioning of
global system is defined to be transnational organizations. These
organizations are no longer international but multilateral and
have bureaucratic structures (Multilateral Investment Agreement
-MAI and its insurance functioning institutions MIGA, GATT,
and GATTS) which have executive power.

The imperialist countries are changing the fates of the nations
by using weapons and at the same time implementing a different
war strategy by manipulating the genes of disposable seeds, im-
posing suppressed agriculture policies, dictating privatization,

* Doctoral Student, Mugla Sitki Kogman University.
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causing bloodless and sweet war experiences in the targeted
countries. With a little bit of conspiracy, the chemical plants (not
allowed in their countries) are contaminating the most produc-
tive agricultural lands, the agricultural production of those coun-
tries are decreased, the farmers are migrating and becoming la-
borers and the people are struggling with health problems. One
of those companies is Cargill which produces Starch Based Sug-
ar(SBS) placed in iznik Lake neighborhood. SBS has penetrated
into our homes in forms of fizzy drinks, fruit juices, baklava,
chocolates, pastries, biscuits etc. and kills as delightfully. In the
developed countries, this kind of plant is not permitted. The
production of this plant has an extraordinary story including “law
wars” in European Court of Human Right which is still continu-
ing. The land which is originally “1.st Class Agricultural Land” was
purchased by the company. This land is located nearby Orhanga-
zi and Iznik Lake. In order to build up a plant on a land which
was proclaimed as an agricultural land, it was converted to indus-
trial land by mediating through ministers. The litigations against
the chemical plant installation was manipulated to give results in
favor of Cargill. United States Presidents had interviews with the
top-level bureaucrats in our country and ordered to complete
and put into operation of the plant. The process was so oppres-
sive that it was effective at different political periods of the coun-
try and influential on bureaucrats and political elites to achieve
same decisions. The privatizations which were realized by the
leadership of IBRD and IMF have led to shutting dawn of sugar
plants reasoning that they were having loses. Consequently, in-
creased SBS usage have resulted serious augmentation in illnesses
such as diabetes, obesity and cancer.

The subject of this paper is stating the consequences of the
operations and productions of a multilateral company which
changed the sugar market together with the dramatical effect of
privatizations in this sector causing the unemployment of the
sugar farmers and increased health problems due to the SBS us-
age instead of sugar. These problems show us that capitalism can
design different war strategies.

Key Words
Globalization, Neo-Liberal Policies, Multilateral Companies.

142



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Giil¢cin SAGIR*

TOPLUMSAL KORKUNUN TARAF DEGIiSTIRMESi:
MULTECI SORUNU ve SAVAS

Ozet

Tarih boyunca, her donemde karsimiza ¢ikmis olan en te-
mel meselelerden birisi de “siddettir.” Siddet varligim siirdii-
rirken tarih ve siyaset ile i¢ ice gecmis ve birbirlerinin neden-
selliklerini olusturmuslardir. Bu noktada siddetin bircok boyu-
tu bulunmaktadir. Fiziksel, yapisal, psikolojik ve siyasal siddet
bunlara &érnektir. Ozellikle siyasal siddetin varligiyla tarih
icerisinde egemen giigler, savag ve barig gibi 6nemli olan iki
istisnai kavrami normalize etmeye baslamiglardir. Nitekim
savas siddetlerin de en koétiisidiir. Su halde ¢alisma, “Normal
olan ile istisnai olan1 birbirinden nasil ayirt etmek gerekebi-
lir?” gibi bir sorunsal ile ortaya ¢ikmaktadir. Bu sorunsala ce-
vaplar bulabilmek icin ¢aligsma igerisinde ilk olarak savas ve
barig kavramlarinin analizi yapilacaktir.

Bu dogrultuda ikinci olarak ise, modern devletlerin ortaya
c¢ikmasiyla beraber Max Weber'in vurgulamig oldugu “mesru
siddet tekelinin” varligindan bahsetmemiz mimkiindir. Zira
modern anlamiyla devletler kendi giiclerini tesis edebilmek
icin kendi icerisinde yasayan halklara kars1 da bir i¢ savagta
bulunmuslardir. Ardindan halkin kars1 koyacagi muhalefet ve
direnci yasaklamiglar ve béylelikle halka sivil itaatsizlik alani
birakmamiglardir. Bu minvalde, ilkeler igerisinde yagayan
yurttaglar ile demokrasi arasinda bir ¢eligki meydana gelmis ve
yurttaglari yurttagliktan diglama siireci baglamisgtir.

Etienne Balibar'in ifadesiyle bu celigki icerisinde artik “de-
mokrasinin demokratiklesmeden kopusu” adi verilen doneme
gecilmistir. Boylelikle belirli bir siire sonra iilkeler igerisinde
gocler baglayarak savasin yaratmis oldugu miilteci, siginmaci
ve gocmen sorunlart meydana gelmigtir. Yani artik siddet si-
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nirlarin asilmasiyla kendini meydana getirmektedir. Calisma
icerisinde de su halde ti¢lincii olarak “siddetin megrulagtiril-
mast” ile ortaya ¢ikmis olan miilteci, siginmac ve gé¢men
kavramlarindan bahsedecegiz.

Son olarak ise diinya igerisinde yasanmis olan iki 6nemli
gelismenin varhigiyla ortaya ¢ikmis ve yapisal siddet ile siyasal
psikolojinin 6zelikle ele almis oldugu “korku” kavramini tarti-
sacagiz. Bu noktada yukarida bahsi gecen gelismelerden birisi
Berlin Duvar’nin yikilmasi ikincisi de Soguk Savagin sona
ermesidir. Soguk Savag'in bitmesiyle beraber mali kiireselles-
me hizli bir bigimde artmigtir. Bu durumda, bireyler izerinde
belirli degisiklikler yaratmistir. Ciinkii eskiden devrimden
korkan kapitalistlerin varligi varken artik issizlik kaygisi ile
gocmenlerin, miiltecilerin, siginmacilarin rekabetinden kor-
kan igci ve emekei sinifi bulunmaktadir. Bu paydada toplumsal
korku taraf degistirmektedir. Yani artik Jacques Ranciére be-
lirttigi gibi “siddetsizlik bir anlamda siddetlerin en kotiisi”
haline gelmistir.

Calisma icerisinde bu temelde; kadinlar, azinliklar, 6zgiir-
lik politikalari, teknik- emek sermaye iligkileri, siginma hakki,
entegrasyon, go¢ gibi durumlardan hareketle toplumsal kor-
kunun nasil taraf degistirdiginin bir analizi sunulacaktur.

Anahtar Sézciikler
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Giil¢cin SAGIR*

CHANGING THE SIDE OF THE SOCIETY: THE PROB-
LEM OF THE REFUGEES AND THE WAR

Abstract

Throughout history, one of the most fundamental issues
that have been antagonized at any given time is "violence." As
they continued their violence, they were intertwined with
history and politics and formed the causalities of each other.
There are many dimensions of violence at this point. Physical,
structural, psychological and political violence are examples.
Especially with the existence of political violence, sovereign
powers in history have begun to normalize two exceptional
concepts that are important, such as war and peace. As a mat-
ter of fact, war is the worst of violence. At this point, the study
emerges with a problematic such as "How can we distinguish
between the normal and the exceptional?” In order to find
answers to this problem, the concept of war and peace will be
analyzed first in the study.

Secondly, it is possible that we should not mention the
existence of "the legitimate violence monopoly" which Max
Weber emphasized with the emergence of modern states.
Because, in the modern sense, the states have engaged in a
civil war against the inhabitants in order to establish their
own power. They then banned opposition and resistance from
the people, and so they did not leave the public civil disobe-
dience area. In this way, a contradiction between democracy
and the citizens living in the country has come to the fore and
the process of exclusion of citizens from citizenship has be-
gun.

In the presence of Etienne Balibar, this contradiction is
now called the "democratization of democracy". Thus, after a
certain period immigration started in the countries, and the

* Postgraduate Student, Cankaya University.
145

V. International Philosophy Congress, 11-12-13 October 2018

problems of refugees, asylum seekers and immigrants, which
had been created by the war, came to the fore. In other words,
violence brings itself to the point where it overcomes the lim-
its. In the study, we will talk about the concepts of refugees,
asylum seekers and immigrants that emerged as the third
"legitimization of violence".

Finally, we will discuss the concept of "fear”, which has
emerged with the presence of two important developments in
the world and which has been specifically addressed by struc-
tural violence and political psychology. At this point, one of
the developments mentioned above is the fall of the Berlin
Wall and the second is the end of the Cold War. With the end
of the Cold War, financial globalization has increased rapidly.
In this case, he made certain changes on the individual. Be-
cause there are capitalists who were afraid of the revolution,
there are now workers and working classes who are worried
about unemployment and who are afraid of immigrants, refu-
gees and asylum-seekers. In this payday there is a shift in so-
cial fear. So now, as Jacques Ranciére put it, "nonviolence in a
sense  has  become the worst of  violence"

In this study; will be presented an analysis of how social fe-
ars have changed with the movement of women, minorities,
liberty politics, technical-labor capital relations, asylum, in-
tegration, migration.

Key Words
Fear, Refugee, War and Peace.
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Hale TETIK*

HOBBES VE GERICAULT'DA OLUM, YASAM VE
MONARSI

Ozet

Diinya insanin yagam ve o6liim siirecinin resmidir. Bu resmin
onemli renklerinden biri kétaltktir. Birgok filozof bir problem
olarak kotuliikle ilgilenmistir. 17. ylizyil filozoflarindan Thomas
Hobbes, kottiliik ile devletin kurulusu arasinda bir bag kurmus-
tur. Hobbes’a gére devletin kurulmasindan 6nce insanlar bitmez
tilkenmez bir savas icerisindedirler. Oliim korkusundan dolay1
insanlar bir araya gelip devleti kurmusglardir. Hobbes’a, gére dev-
let monarsi ile yonetilmelidir.

1816 yilinda doga durumunu animsatan bir olay yasanmustir.
Senegal’e giden Medusa Gemisi batmig ve yolcular botlara tasin-
mustir. Ancak botlarin sayisinin yetersizliginden dolay1 150 insan
sonradan yapilan bir sala konmug ve 6lime terk edilmistir. 150
insan 13 giin boyunca 6lim ve yagam savasi vermislerdir. Bu 13
giin “herkesin herkesle savasidir.”

Bu deniz kazasi Fransa’da bir skandal olmus ve basarisiz bir
monarsi yonetiminin simgesi haline gelmistir. D6nemin ressami
Géricault, deniz kazasindan etkilenerek Medusa’'nin Sali ad1 veri-
len resmini yapmistir. Resim saldaki insanlarin bir gemi gordigi
ani anlatmaktadir ve insan piramidi seklindedir. Piramidin yuka-
risinda siyahi bir adam bez parcasi sallamakta ve diger adamlar
coskuyla gemiyi isaret etmektedirler. Bu kisim yasam, direnis, ve
umudu simgelemektedir. Piramidin asagisinda ise cesetler ve
baba ve 6lii oglu olarak isimlendirilmis figlir durmaktadir. Bu
kisim ise dliim, pes edis ve umutsuzlugu gostermektedir.

Bu yazi Medusa deniz kazasi etrafinda 6liim, yagam ve monar-
si kavramlarini tartismaya ¢aligacaktir.

Anahtar Sozciikler
Yasam,Oliim, Monarsi.
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Hale TETIK*

DEATH, LIFE AND MONARCHY IN HOBBES AND GE-
RICAULT

Abstract

The world is picture of man's life and death process. Evil is
one of the important colors of this picture. Many philosophers
are interested in evil as a problem. Hobbes, one of the sevente-
enth century philosophers, established a relationship between
the establishment of the state and the evil. According to Hobbes,
before the establishment of the state, people were in a perpetual
war. Because of the fear of death, people came together and es-
tablished the state. According to Hobbes, the state should be
governed by monarchy.

In 1816, there was an event that reminded the state of nature.
The Medusa Ship sank when it was going to Senegal and passen-
gers was moved to the boats. But the number of boats was insuf-
ficent and beacuse of that, 150 people were put on a raft and they
were left to dead. In those 13 days, there was a war of every man
against every man.

This shipwreck was scandal in France and it was a symbol of
the failed monarchy. Géricult who was a painter of that period
was affected that shipwreck and he drawed a painting that is
called "The Raft of the Medusa". This painting shows that a mo-
ment when people on the raft saw a ship and it is in the form of a
human pyramid. A black man shakes a piece of cloth at the top of
the pyramid and other men show the ship excitedly.

This part symbolizes life, resistancy and hope. In the bottom
of the pyramid, there are dead bodies and a figure that is called
father and his dead son. This part shows death, giving up and
hopelessness.

This paper tries to discuss the concepts of death, life and mo-
narchy in the contex of Medusa shipwreck.

Key Words
Life, Death, Monarchy
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Halis CAVUSOGLU*

SAVAS VE BARIS BAGLAMINDA THOMAS HOBBES VE
JEAN JACQUES ROUSSEAU

Ozet

Doénemsel olarak aralarinda pek de fazla zaman farki olma-
yan (yaklasik olarak 100 yillik bir fark) iki filozofumuz olan
Fransiz filozof Jean Jacques Rousseau(1712-1778)ve Ingiliz dii-
stintir Thomas Hobbes(1588-1679) un Savas ve Barig baglamin-
daki distincelerini ele alacagiz. T. Hobbes ve ]. J. Rous-
seau’nun ayrigtigini veya bulustugunu diisiindigiim bir yonle-
rini ortaya koymaya ¢alisacagim. Bu yonleri ise, iki filozofu-
muzun da siyasi durumlardan ve anlayiglardan biiyiik dlgtide
etkilenmis ve siyasi durumlari etkilemis olmalaridir. Ornegin;
bu dénemlerde ve bu diisiiniirlerde hem siyasi hem de ente-
lektiiel devrim olmak tizere iki farkli devrim anlayigina tanik-
lik ettiklerini gorebilmekteyiz.

Oncelikle o dénemlerde etkili olan ve J. J. Rousseau ve T.
Hobbes siyasi diisiinceleri cergevesinde cevresinde olup biten-
lerden etkilendikleri ve olup bitenleri etkiledikleri fikir anla-
yislarinin oldugunu rahatlikla séyleyebiliriz. Ayrica hem Rous-
seau hem de Hobbes'un da bu baglamda devrimlerin(Fransiz
Devrimi ve Ingiliz Parlementer Sistem Devrimi) filozofu olma
anlayisini ifade edebiliriz. Bu nedenle bircok 6nemli siyasi
fikirlerini ve yazilarini filozoflarimiz bu dénemlerinde ve bu
cercevede ele almiglardir.

Bu bildirimizde igerik olarak temelde “Savas ve Barig” anla-
yisini ve biraz 6zelde ise bunun da etkisiyle “Birey ve Toplum”
anlayislar1 arasinda ki ¢atigma ve yakinlasmadan dogan fikir ve
distinceleri ortaya koymaya calisacagiz. Yani; bir tarafta, 6n
plana cikarilan birey ve bireyselci anlayistan tretildigini di-
siindiiglim miicadele, cekisme, zitliklar ve ¢atigma anlayiglar
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ile Thomas Hobbes, diger tarafta ise toplum ve toplumsal dii-
siinceden ortaya ¢ikan anlagma, birlesme, kaynasma vs. di-
stincesinin 6nemini vurgulayan Jean Jacques Rousseau’yu ve
fikirlerini aktariyoruz.

Sonug¢ olarak bu distiniirlerimiz ve diigiinceleri ne kadar
cok farkli oldugu ortaya konulsa da, iki diigiince arasinda ta-
ban tabana zit oldugunu séyleyebilecegimiz bir anlayis tam
anlamiyla mimkiin degildir. Ciinkd ister istemez, donemler,
filozoflar ve fikirler karsilikli olarak birbirlerini etkiler veya
birbirlerinden de etkilenirler. Bu nedenle Jean Jacques Rous-
seau ile Thomas Hobbes ve fikirleri arasinda da boyle bir etki-
lesimin oldugunu da gorebilmekteyiz.

Anahtar Sozciikler
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Halis CAVUSOGLU*

THOMAS HOBBES AND JEAN JACQUES ROUSSEAU IN
THE CONTEXT OF WAR AND PEACE

Abstract

We will consider the philosophers of the French philosop-
her Jean Jacques Rousseau (1712-1778) and the English philo-
sopher Thomas Hobbes (1588-1679), both philosophers of
which are not much different in time (a difference of about
100 years). T. Hobbes and J. J. Rousseau will try to reveal a
direction I think they are separating or meeting. These as-
pects, however, are that both of our philosophers have been
greatly influenced by political situations and understandings
and have influenced political situations. For example; we can
see that in these periods and in these thinkers they witnessed
two different concepts of revolution, both political and intel-
lectual revolution.

First of all, we can easily say that the influences of what
happened around them in the framework of ]. J. Rousseau and
T. Hobbes political thought were the ideas that they were
influenced and influenced. We can also express the notion
that both Rousseau and Hobbes are philosophers of revolution
(French Revolution and British Parliamentary System Revolu-
tion) in this context. For this reason, many important political
ideas and writings were handled by our philosophers during
this period and in this framework.

We will try to reveal the ideas and thoughts arising from
the conflict and the rapprochement between the concepts of
"Individual and Society” with the concept of "War and Peace"
as a main content of this article and a little bit of it in particu-
lar. So; on the one hand, Thomas Hobbes with struggles, rival-
ries, antagonisms and conflicts which I think are produced

* Bursa Uludag University, Faculty of Theology, Study of Religion and
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from the concept of individual and individualism, and on the
other hand with the agreement, merger, fusion etc. that emer-
ged from society and social thought. Jean Jacques Rousseau,
who emphasizes the importance of thinking, and his ideas.

As a result, even though it is revealed how much different
these thinkers and thoughts are, it is not entirely possible to
say that we can say that the two ideas are opposite to each
other. Because they do not want it, periods, philosophers and
ideas interact with each other or are influenced by each other.
For this reason, we can also see that there is such an interac-
tion between Jean Jacques Rousseau and Thomas Hobbes and
his ideas.

Key Words
War, Peace, Revolution, Individual, Society.
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Hatice Nur ERKIZAN*

ADALET VE BARIS EGITIMI UZERINE

Ozet

Bu caligmanin amaci olanaklar yaklasimindan (capabilities
approach) hareketle elestirel barig egitimini ele alip incele-
mektir. Aristotelesci bir kavrayis icinden gelistirilen bu yakla-
simin en 6nemli iki temsilcisi olan Amartya Sen ve M.C.
Nussbaum’in sosyal adalet anlayisi Paulo Freire'in elestirel
egitim felsefesinin de temelinde yer alir. Yapisal siddetin ken-
disinin kendi icinde adaletsizligi tasidig1 ve bunun ancak d6-
niistliriici baris egitimi ile agilabilecegi tartigilir. Barisin ancak
ve ancak adaletli bir baris ile olanakli oldugu ve bu baglamda
onun etik ve politik yapilanim iginden gergeklestirilebilecegi
One suriilir. Elegtirel barig egitiminin sosyal adalet kavrayisina
temel teskil eden kisinin kendi varolusunu kurmasindan ba-
gimsiz olarak ele alinamayacagi 6ne striiliir. Egitim bakimin-
dan sosyal adaletin kurucu bir igleve sahip oldugunun tanin-
masl1 ise bizzat barisin yeniden tanimlanmasi gerekliligini
gosterir. Baris nasil tanimlanmalidir? Ciinki barigin nasil ta-
nimlandigi aslinda barisg egitiminin hem teorik ve hem de pra-
tik zeminde onun mesruiyet meselesi ile ilgilidir. Ozellikle
Stoaci gelenege bakildiginda adalet ve barig arasinda dogru-
dan bir bag kuruldugu goriiliir. Buna gore, adaleti olmayan bir
barigs sb6zkonusu olamaz. Bagka bir ifadeyle, adalet olmadan
baris olamaz. Adalet bu baglamda dogas1 geregi etik-politik
bir yap1 gosterir ki zaten adaletsizlik de baris icin bir tehlike
ve bir tehdittir. Calisma boyunca adaletin farkli boyutlar1 ve
kavraniglar tizerinde durulur ve bu baglamda adaletin kurucu
temellerinin neler oldugu tartisilir. Ozellikle s6zlesmeci ve
metafizik realizm iginden gelisen adalet kavrayiglarinin elesti-
rel baris egitimi bakimindan sonuglar iizerinde durulur. in-
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ternalist 6zctilik 1s18inda adaletin insan icin iyi bir yasam
kavrayisindan bagimsiz olarak ele alinamayacagi diisiincesinin
sonuglart izlenmeye calisilir. Bu ise adaletin yoneldigi veya
yonelmesi gereken amacin ne oldugu sorusunu giindeme geti-
rir. Adaletin amacinin tim insanlar i¢in onurlu bir yasam
kurmak oldugu yolundaki kavrayigin en 6nemli temsilcilerin-
den olan Nussbaum'in diisiincelerine yer verilir. Bu kavrayis
icinden adalet ve baris egitiminin birbirinden ayr distiniile-
meyecegi One striliir. Sosyal adalet insanin kendi var olusu-
nu etik-politik temelde gerceklestirmesine baglanir. Miikem-
mel adalet kurumlarinin/yapilarinin ve adaletli siireclerin
veya kisisel/toplumsal yararin artirilmasinin adaleti her bir
insan icin gerceklestirmede pek de basarili olamayacag: tize-
rinde durulur. insani yasamin niteligi ile adalet arasinda dog-
rudan bir bag vardir. Adalet, insanin insani bir yasama sahip
olmasinda goriiniir olur. Bu yaklagim Freire'in da elestirel
baris egitiminin temelinde yer alir. Elestirel baris egitimi ada-
letsizligin ¢esitli bicimleri olan toplumsal baski ve tahakki-
me kars1 verilen bir yamittir. Insanin sahip oldugu kapasiteler
onun insani varolusunun ve sayginliginin baglamini olusturur.
Insan, insani varolusunu gerceklestirme hakkina sahiptir. So-
nug olarak elegtirel barisg egitiminin temelinde adalet yer alir
ki birincisi olmadan ikincisinin islev ve anlamindan so6z edi-
lemez.

Anahtar Sozcikler
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Hendrik KEMPT*

PEACE-MAKING AI? ON THE MORAL PERMISSIBI-
LITY OF AUTONOMOUS BATTLE DRONES

Abstract

In debates about the ethics of anticipated applications of
artificial intelligence, the use of fully autonomous weaponized
drones is a point of contentious debate. In this paper, I will
make the moral case for the use of Al drones by pointing out
that there is no principal distinction between civilian auto-
nomous agents and military ones.

While there are supporters of using Al drones in combat,
the main slate of philosophers as well as the public is cautious
and usually find them to be morally impermissible, mainly for
two main reasons. First, mistakes in this area usually lead to
fatalities of innocent people. Our intuitions about responsibi-
lity require accountability and attributability of those mista-
kes, and Al seems an insufficient subject for that. Second, it
dehumanizes warfare. Besides the expected increase in reck-
lessness of fighting (because of the lack of human restraint),
the dehumanization renders every human being still involved
in the conflict a mere means.

However, I will confront those common arguments against
using Al in combat with a challenge. In a nutshell, the argu-
ment maintains that there is no precise moral distinction to
be made between Al in warfare and Al in civilian technology,
despite some of our intuitions.

Given a basic rule of applied ethics, call it “pragmatic supe-
riority”, for a machine to be morally permissible, it ought not
to be perfectly perform a certain task, but rather do it better
(more reliable) than humans would. If we were to aim for in-
fallible machines only, we would not use any of them. Fallible
machines, then, are morally permissible if they are at least as
good as human beings are in morally relevant actions. Given
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that mistakes in combat will be made, and that pragmatic
superiority applies (because Al soon will be a better agent in
identifying and destroying enemy bases), the use of Al drones
in combat is morally permissible, if not required (because it
can save lifes).

After the presentation of this argument, I discuss and refu-
te counter-arguments against applying this rule to Al drones.
First, the intended use of Al drones is already morally imper-
missible because any combat drone is morally impermissible.
However, I argue that combat drones are in fact morally per-
missible, and that Al drones can be morally advantageous if
their main purpose is to be more precise and save civilian life.

Secondly, I will reject the argument that we require the
agent to be blamable by pointing out that we face similar dis-
cussions with the technology of self-driving cars. The need of
assigning proper blame in cases of mistakes, however, is not a
reason not to pursue this technology, but rather demand a
change in our attitudes towards blame.

Ultimately, using artificial intelligent, autonomous drones
in battle will change the way humans fight out military conf-
lict. However, despite some reasonable conditions on how to
use this technology, it is in tune with our expectations to ot-
her technological advancements, rendering Al in combat mo-
rally permissible.

Key Words
Artificial intelligence, Autonomous Drones, Algorithms,
Just War Theory, Applied Ethics.
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Hilal KAHRAMAN*

NIETZSCHE:
TANRI'NIN OLUMU VE YASAMIN OLUMLANMASI

Ozet

Bu ¢alismada Nietzsche'nin 6liim ve yasam tizerine olan
distinceleriyle birlikte sundugu ¢6ztim 6nerilerinin Tanr ve
insan degerleri ekseninde nasil gsekillendigi ele alinmaktadir.
Yasadigi dénemde Almanya'nin iginde bulundugu kétii du-
rumdan, baskin durumdaki Hiristiyanlik degerlerini sorumlu
tutan Nietzsche, Boyle Buyurdu Zerddst isimli kitabinin “Ken-
dini Asma Uzerine” béliimiinde “her kim ki yaratici olmak
zorunda kalir iyide ve kotiide, gercekten de 6nce yikici olmak
ve degerleri kirmak zorundadir” ifadeleriyle; yaratict olmanin
sartini ilk olarak kisinin halihazirda var olan degerlerini yik-
masina baglamaktadir. Buna bagh olarak Deccal adli eserinde
de bu degerlerin yapisinin decadence oldugunu ifade ederek;
“yozlugu decadence anlaminda algiliyorum: savim da insanl-
gin buglin en ylice, en arzulanan degerler olarak en tepeye
yerlestirdigi degerlerin tiimiiniin decadence degerler oldugu-
dur” so6zleriyle bozulmakta olan bu ¢okiis degerlerinin onun
yasadigi ¢agda insanligin en yiiksek ve en kutsal degerleri ola-
rak goriildigiini ifade etmektedir. Decadence olan bu deger-
lerden siyrilarak kendi degerlerine yonelebilecek olan insan,
Antik Yunan'da var olan insanin yiiceligine ulasabilmek i¢in
bilgelik sahibi olmalidir. Nietzsche bilgelikle yasami tiim aci
ve hazlariyla onaylamanin yollarin1 anlatmaktadir. Antik Yu-
nan ve Ronesans donemindeki dehalarin yeniden yaratilmasi
ona gore tarihin yoniini belirleyecektir ve bu durum iginde
bulundugu 19. ylizyili degistirmek icin de gereklidir. Nietzsc-
he’nin amac1 yagami degersiz hale getiren bu unsurlara karsi
yasami savunmak, onaylamak ve insanin kaybettigi biytikli-
gund, yiceligini tekrar kazandirmaktir. Yasam savunulmalidir,
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cinkii o en 6nemli gseydir. Nietzsche, yasami ve insani yeniden
degerli hale getirmek icin ¢6zliim yollar1 gostermektedir. Tim
degerleri yeniden degerlendirmek i¢in sundugu ¢6ziim 6nerisi
felsefedir. Bu amagla Nietzsche yasadigi cagda yerlesmis olan
kiltiir ve tarih anlayiglarini elestirerek, yasami olumlayabil-
mek icin var olan biitiin degerleri yeniden ele almaktadir. Sen
Bilim’in Besinci Kitabinin “Biz Korkusuzlar” adli boliimiinde
Nietzsche; “Bizim sevincimizin anlami.- En biyiik, en yeni
olagelmenin- Tanri’'nin 6lmesinin, Hiristiyan Tanri’sina inan-
cin artik inanilmaz olmasinin- ilk golgeleri, Avrupa’nin iizeri-
ne diismege basladi bile” s6zlerinde kullandigr “Tanm 61di”
ifadesi Hiristiyan Tanrisini hedef almaktadir. Boylece Nietzsc-
he i¢in yasami olumsuzlayan, biitiin degerleri degersizlestiren
metafizik, Tanr’'nin 6limiyle sona ermekte ve artik yasami
olumlamak i¢in bu metafizige kars1 doktrinler gelistirmek ve
insani yeniden yliceltmek amac haline gelmektedir.

Anahtar Sozciikler
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Hilal KAHRAMAN*

NIETZSCHE:
DEATH OF GOD AND AFFIRMATION OF LIFE

Abstract

This study addresses how suggestions for solution pro-
posed by Nietzsche through his thoughts on life and death are
shaped on the axis of God and human values. Nietzsche, who
held the prevailing values of Christianity responsible for the
bad situation of Germany during his era, ties the condition of
being creative primarily to the destruction of one’s already
existing values by saying in the chapter “On Self-Overcoming”
of Thus Spoke Zarathustra that, “and whoever must be a crea-
tor in good and evil - truly, he must first be an annihilator and
break values.” Depending on this, in the Anti-Christ, by stress-
ing that decadence is the structure of these values he states
that “I understand corruption in the sense of décadence: my
contention is that all the values which mankind now collects
into its highest desideratum are décadence values” and by this
he points out that these decadence values are perceived as the
highest and most sacred values of mankind in his age. The
person who can turn from these decadence values and turn to
his own values must have wisdom to reach the sublimity an
Ancient Greek. Nietzsche describes the ways of affirming life
with all its pains and pleasures through wisdom. According to
him, the recreation of the Ancient Greek and Renaissance
geniuses will determine the direction of history, and it is also
necessary to change the 19th century in which he lives. Nie-
tzsche's purpose is to defend and affirm life against these ele-
ments that makes life worthless, and to bring back the mag-
nificence and sublimity that man lost. Life must be defended,
because it is the most important thing. Nietzsche shows ways
of solution to make life and men valuable again. His solution
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to reevaluate all values is philosophy. Nietzsche, with this aim,
criticizes the understanding of culture and history that has
settled in his age, and reconsider all the values that exist to
affirm life. In the fifth book of Gay Science, “We Fearless
Ones”, Nietzsche states that “how to understand our cheer-
fulness.- The greatest recent event - that 'God is dead’; that
the belief in the Christian God has become unbelievable - is
already starting to cast its first shadow over Europe.” The
phrase “God is dead” targets the Christian God. Thus, for Ni-
etzsche, metaphysics, which negates life, and devalues all va-
lues, ends with the death of God and now the goal is to deve-
lop doctrines against this metaphysics to affirm life, and to
resublime man.

Key Words
Decadence, God, Life, Death, Value.
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Hiiseyin AYDOGDU"

ANTIK CAG’DA VARLIK VE OLUSUN ONTOLOJIK iL-
KESI OLARAK “SAVAS VE BARIS”

Ozet

Bu bildirimizde savas ve baris diializmini metafizik-
ontolojik bir zeminde Antik Cag felsefesinden hareketle tar-
tismay1 amagladik. Tarih boyunca savag ve barig diializmi in-
san zihnini her zaman meggul etmistir. Birinin varligi zorunlu
olarak digerini ¢agrigtirmaktadir. Savas ve baris diializmi yal-
nizca ahlaki, siyasi ve hukuki bir problem degil, ayn1 zamanda
ontolojik bir problemdir. Felsefede savas, “iki taraf tegkilat,
ilke veya ilkeler toplulugu arasinda meydana gelen silahl
vurugma veya miicadele” seklinde; baris da “savagin bittiginin
bir antlagsmayla belirtilmesinden sonraki durum” seklinde
bilinen ilk anlamlariyla tanimlanmadi. Onlar felsefede 6nce-
likle ontolojik olarak tartisilip agiklandi. Felsefenin en eski
problemlerinden biri olan savag ve baris diializmi Antik
Cag'da Presokratik déonemden itibaren varligin ve evrenin
olusumunun ilkelerinden biri olarak gériildii. Insan, toplum
ve dogadaki olus ve degisim, savas ve barig diializmi tizerinden
orneklendirilip aciklandi. Presokratik filozoflara goére, varlikta
ve evrende bitmez tiikkenmez bir miicadele vardir. Evren ve
icindeki her sey yaratmayla degil, kesintisiz devam eden olusla
meydana geldi. Her sey bir durumdan 6tekine gecerek olustu.
Bu gecis cetin bir miicadelenin oldugu bir déniisiimdiir. Or-
negin Herakleitos, varlik ve olusun en 6nemli nedeninin savas
oldugunu ileri siirdi. Ancak onun ontolojisinde savas, yok
eden degil, inga ve imar eden bir ilkedir. Savas varlikta olusun
ve doniisimiin bir aracidir. Empedokles’e gore de dort ogeyi
(toprak, su, ates ve hava) bir araya getiren, tutan veya ayristi-
ran sevgi ve nefret ilkelerinin temelinde, savas ve barig diia-
lizmine dayali olan bir miicadele vardir. Bu miicadelede kim
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galip gelirse evrene o egemen olur. Empedokles’te de savas,
Herakleitos'ta oldugu gibi, mutlak olarak yok edici bir ilke
degildir. Savag egemen oldugu andan itibaren baris, filizlen-
mek i¢cin uygun bir ortami ve zamani bekleyen bir tohum gibi
acilimini bekler. Empedokles’in ontolojisinde sevgi ilkesi bari-
s1, nefret ilkesi ise savasi temsil eder. Atesli bir demokrasi ta-
raftar1 olan Empedokles, barisi ilk kez ontolojik bir zeminden
siyasal bir zemine cekerek, toplumun huzur ve mutlulugu ile
sevgi/barig arasinda dogrudan bir iligki kurar. Ona goére top-
lumda huzur ve baris ancak sevginin egemen olmasiyla ger-
ceklesir. Sevginin oldugu yerde barig, barisin oldugu yerde de
demokrasi vardir. Sistematik donemde ise hem Platon hem de
Aristoteles savas ve baris dializmini Presokratik donemden
farkli olarak oncelikle etik ve siyasal bir zeminde tartisirlar.
Fakat onlar da bars ile ilgili goriislerini savasla birlikte ele
alirlar. Onlara gore, ancak, sonu barig olan bir savag mesrudur.
Bunun disinda her tiirli savastan kagimilmalidir. Ciinka savag
toplumsal diizeni ve uyumu yok eden bir fakt6rdiir. Boylelikle
Antik Cag’da savas hemen hemen tiim filozoflarda varlikta,
evrende, insanda ve toplumda olus ve bozulusun bir ilkesi
olarak distiniilmistiir. Ancak Antik Yunan'da higbir filozofta
savas amag¢ degil, bir sondur. Son olan ise barigtir. Diyalektik
bir siirecle savas ortadan kalkmaktadir. Bu ylizden gerek Pre-
sokratik donemdeki filozoflarda, gerekse sistematik donem-
deki filozoflarda savas istenen ve arzulanan ka¢inilmaz bir son
degildir, savas ancak sonu baris olmasi kosuluyla vardir ve
boyle bir durumda savag mesrudur.
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Hiiseyin AYDOGDU"

“WAR AND PEACE” AS ONTOLOGICAL PRINCIPLE OF
EXISTENCE AND FORMATION IN ANTIQUE AGE

Abstract

In our this declaration, we have aimed to argue the dualism
of war and peace on a metaphysical-ontological base with the
reference to the antique philosophy. Throughout history, war
and peace dualism have always kept the human mind busy.
One's presence necessarily implies the other. War and peace
dualism is not only a moral, political and legal problem, but
also an ontological problem. In philosophy, war is not defined
with its first meaning as the form of “armed attack or struggle
that takes place between two entity organizations, the country
or a group of countries”; peace is not defined with its first
meaning, which is known as “the situation after the war is
over by an agreement”. They were first discussed and ex-
plained ontologically in philosophy. War and peace dualism,
one of the oldest problems of philosophy, was seen as one of
the principles of existence and creation of the universe from
the Presocratic period in the Ancient Age. Human, the for-
mation and change in society and nature are exemplified and
explained through the dualism of war and peace. According to
presocratic philosophers, there is an endless struggle in exist-
ence and in the environment. The universe and everything in
it has come to fruition, not with creation but with uninter-
rupted continuity. Everything happened from one state to
another. This transition is a transformation that is a tough
struggle. For example, Heraclitus argued that the most im-
portant cause of existence and formation was war. But in his
ontology the war is not a destructor, but a principle who
builds and constructs. War is a means of being formed and
transformed. According to Empedocles, there is a struggle

* Erzurum Tecnical University, Faculty of Letters, Department of
Philosophy, Assist. Prof. Dr.
163

V. International Philosophy Congress, 11-12-13 October 2018

based on the dualism of war and peace, at the heart of the
principles of love and hate that bring together, hold or sepa-
rate the four elements (earth, water, fire and air). Whoever
prevails in this struggle will dominate the world. The war in
Empedocles is not, as in Herakleitos, an absolutely destructive
principle. From the moment that war is dominant, peace
awaits its opening as a seed waiting for time and a suitable
environment for sprouting. In Empedocles’ ontology, the love
principle represents peace, and the hate principle represents
war. Empedocles, a fervent democracy supporter, for the first
time, draws peace from an ontological ground to a political
layer, establishing a direct relationship between peace and
happiness of society and love / peace. According to him, peace
and peace in the society only takes place when the love is
dominant. Where there is love there is peace; where there is
peace, there is democracy. In the systematic period, both Pla-
to and Aristotle argue primarily on an ethical and political
ground, different from the Presocratic period of war and peace
dualism. But they also treat their views of peace with war.
According to them, however, a battle that is at last peace is
peaceful. Any war should be avoided. Because the war is a
factor that destroys social order and harmony. Thus, in the
Antiquity the war was thought of as a principle of being and
being in existence in almost all philosophers, at the stage, in
man and in society. But in ancient Greece, was is not a goal in
no any philosophy but is a last. The last one is peace. With a
dialectical process the war is disappeared. Therefore, either
the philosophers in the Presocratic period or the philosophers
in the systematic period are not an inevitable ending to be
desired and desired, the war is only provided that the end is
peace, and in such a case the war is prevalent.

Key Words

War, Peace, Heraclitus, Empedocles, Plato, Aristotle and On-
tology.
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Jan BYCZKOWSKI*

HOBBESIAN “WAR OF EVERY MAN AGAINST EVERY
MAN” VERSUS INTERSTATE AND INTRASTATE WARS: AN
ATTEMPT AT COMPARISON

Abstract

For Hobbes, the main argument for the creation of state or
Leviathan is preventing the ‘war of every man against every
man’. Instead, people are expected to live under the Leviathan
and, by doing so, relinquish their natural freedom. Therefore,
no longer free men, they can use the benefit of living in peace.
However, moving forward from such a simplistic and idealised
model and looking at today’s world and, more generally
speaking, the modern history, we encounter another type of
violence. Rather than individual violence in competition for
resources and in the name of survival, we are faced with state-
organised violence, of which one of the most profound exam-
ples is war - both inter- and intrastate. Looking only at the
20" and 21% century, these conflicts have caused millions of
people to die, not to mention the manifold numbers of
wounded, displaced, as well as the economies and wealth
shattered by them. It is enough to mention the catastrophic I
and II World War and current conflicts in the Middle East to
understand what outcomes bring modern conflicts.

This perspective of international and national relations
driven often by organised violence provokes the question:
assuming that the Hobbesian origin of the state was correct,
was it worth it? More precisely, was the interpersonal vio-
lence, even if universal, worse than the violence caused by
Leviathan and for the control of Leviathan? To picture the
non-state variants of conflicts we will apply historical and
contemporary examples of inter-tribal conflicts. Then, the
outcomes of non-state and state conflicts will be analysed.

* Marmara University, Institute for Middle East Studies, PhD
Candidate.
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Additionally, apart from quantitative data, the types of vio-
lence and ways in which wars are conducted will be added to
the account. Finally, the possible solutions to this problem
will be proposed, including the third way — anarchy in its most
general form, without any ideological additions such as anar-
cho-communism, anarcho-socialism, anarcho-capitalism or
others.

Key Words
Thomas Hobbes, Tribal Conflicts, Interstate Wars, Intrastate
Wars, Anarchy.
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Kamelia PETKOVA*

THE IMAGE OF PEOPLE RUNNING AWAY FROM WAR
IN THE COGNITIVE SPACE OF THE BULGARIANS

Abstract

In the context of the modern dynamic world, respect for
human rights and individuality is more than significant in
terms of acceptance of differences and the promotion of tole-
rance. Results from a number of studies have warned of into-
lerance and fear for refugees in the country. The negative pub-
lic attitudes towards these individuals have different manifes-
tations. In most cases, the refugee is seen as a threat to Bulga-
rians and the Bulgarian economy. Fear of the stranger provo-
kes a negative attitude towards "the different", finding expres-
sion in discriminatory behavior and encouraging hate and
hate crimes. Based on a secondary analysis of data from con-
ducted sociological surveys an attempt will be made to answer
the questions: What is the image of the refugees in the per-
ceptions of the Bulgarians and how modern society is ready to
accept the differences and to be tolerant towards the refugees
in Bulgaria.

Key Words
Bulgarian economy, Bulgarians, The Different.

* Bulgarian Academy of Sciences, Institute for the Study of Societies
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Irmak GUNGOR*

KANT’IN TARIH FELSEFESINDE “GELECEK”, “UMUT”,
“EBEDI BARIS” VE “FRANSIZ DEVRIMI”’NIN OZEL YERI
UZERINE

Ozet

Felsefe tarihindeki ayricalikli derecede o6nemli konumuna
ragmen Kant kimi zaman “dar kafali bir burjuva” olarak goriilmiis
ve Ozellikle siyaset felsefesinde devlete, egemene bictigi pay ile
birlikte her tiirden devrimci hareketi topyektin reddetmesi sebe-
biyle siklikla elestirilmistir. Esasen Kant'in dilimize heniiz ¢ev-
rilmeyen ve tarih ile siyaset felsefesini ortaya koydugunu séyleye-
bilecegimiz metinlerindeki tavr: hi¢ de i¢ agic1 degildir ve yukari-
da soOzi gecen “dar kafali” nitelemesini destekleyen satirlarla
doludur. Yine de son on yillarda Kant'in siyaset felsefesine, 6zel-
likle de Batr'da baglayan liberal bir ilgi oldugu ortadadir. Bu ilgi
kimi zaman Kant’1 6zgiirlitk¢ti bir liberal olarak kimi zaman ka-
musallik tartigmalarinin kurucu babasi olarak okuma gibi egilim-
lere sahip olmugtur. Biitiin bu yaklagimlarin farkinda olarak bi-
zim bu caligmada yapmaya ¢alisacagimiz sey Kant'in, kendi di-
stiincesinin bazi yonlerine “ragmen”, 6zellikle tarih felsefesi ve
giincel siyaset soz konusu oldugunda son derece ufuk agici bir
perspektif sundugunu ve insanin “simdi”yle kurdugu ve “gelecek-
le” de “simdide” kurdugu iligki ac¢isindan son derece devrimci bir
aktif rolt telkin ettigini iddia etmek olacaktir. Bu minvalde ¢a-
lismamizda Kant'in tarih felsefesi genel hatlariyla ortaya konar-
ken onun Ozellikle tarih filozofuna yiikledigi 6nemli 6dev 6n
plana gikartilacak ve nihayetinde devrimlere topyekin karsi ol-
dugunu her yerde duyuran Kant'in Fransiz Devrimi'ne son derece
sempatiyle yaklagiyor olmasinin gerekeeleri, tavrinin bugiin agi-
sindan igaret ettigi imkanlarla birlikte ortaya konmaya ¢alisila-
caktir.

Anahtar Sézciikler
Kant, Fransiz Devrimi, Tarih Felsefesi, Ebedi Baris, Gelecek,
Umut, Teleoloji.
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M. Ahmet TUZEN*

SAVAS DURUMU OLARAK “DOGA DURUMU”: TOP-
LUM SOZLESMESI KURAMLARI ACISINDAN BiR DEGER-
LENDiRME

Ozet

Toplumsal s6zlesme kuramlariyla belirginlik kazanan mo-
dern devlet anlayisi, temel olarak insan dogasina dair birtakim
varsayimlardan hareketle insanlarin rizalar1 olmaksizin kendi-
liginden toplumsallasamayacagi; genellikle catismanin ve do-
layisiyla savas durumunun hakim oldugu doga durumunu terk
etmek veya agsmak suretiyle sivil toplumun kurulacagi ve bari-
sin tesis edilebilecegi diisincesine dayanir. Bu yaklagimin en
onemli temsilcilerinden biri olan Hobbes, modern devleti ele
alirken dogay1 ya da doga durumunu bir savas durumu olarak
kabul ederek sivil toplumu, uzlasi ve barigsin saglandigi bir
yapi olarak degerlendirir. Machiavelli’den ilham alan Hobbes,
“olmasi gereken insan” yerine “olan insan’dan hareket ederek;
olgusal ve ampirik bir yaklagimla insan1 ¢atismaci ve iktidar
arzusu tastyan bir varlik olarak goriir. Dolayisiyla boyle bir
insan tasavvurunda savas olgusu, insanin dogal niteliklerinin
bir sonucu olarak kabul edilir. Bu bakimdan Hobbescu yakla-
sima gore insan, tiirdesleriyle yapay bir anlagsma/toplum s6z-
lesmesi yapmaz ise stirekli bir savas durumundan yani doga
durumundan kurtulamaz. Hobbes’tan tam bu noktada ayrilan
bir bagka toplum sozlesmecisi olan Rousseau’ya gore, Hob-
bes'un doga durumunda tasavvur ettigi insan Oznesi aslinda
toplumla birlikte anlam kazanan insandir. Bagka bir ifadeyle
Rousseau, Hobbes'un doga durumundaki insana yiikledigi
ozelliklerin, aslinda toplumsallagsmis insana ait oldugunu,
topluma dair ileri stirdiigii kotilikleri uygarlik 6ncesi dogal
hale aktardigini ve boylece ilkel insani betimlerken uygar in-
san1 anlattigini ifade eder. Rousseau, doga durumundaki insa-

* Giimiishane Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Dr.
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nin bu tiir 6nyargilarla degerlendirilmemesi gerektigini, top-
lumun insan tizerindeki negatif etkilerinin ya da insana ka-
zandirdig1 birtakim yapay niteliklerin g6z 6niinde bulundu-
rulmasini savunur. Ona gore insanlar arasindaki catigma ve
savas halini doguran asil nedenler sonradan kazanilan bu kotii
niteliklerdir. Bu dogrultuda Roussseau, toplum 6ncesi bir du-
rumda biitlin yapayliklardan siyrilmis olan insanin, ¢atismact
bir nitelige sahip olmaktan ziyade kendi varligin1 korumaya ve
sevmeye egilimli bir yapida oldugunu diigiiniir. Bu baglamda
calisma, savas ve ¢atisma olgusunun, insanin 6zii geregi sahip
oldugu niteliklerden mi yoksa toplumsallagsmasi neticesinde
kazandig1 oOzelliklerden mi kaynaklandig1 sorusunu felsefe
tarihinde 6nemli bir yere sahip olan sézlesme kuramlar cer-
cevesinde ele alacaktir.

Anahtar Sozcikler

Toplum s6zlesmesi, Doga durumu, Bilgisizlik Pegesi, Savas,
Modern devlet.
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M. Ahmet TUZEN*

THE STATE OF NATURE AS A STATE OF WAR: AN AS-
SESSMENT IN TERMS OF SOCIAL CONTRACT THEORIES

Abstract

The notion of the modern state, which became evident
with the theories of social contracts, is based on the idea that
human beings can not socialize automatically without peo-
ple’s consent, and civil society and peace can be established by
abandoning or overcoming the state of nature which is usually
dominated by conflict and thus the state of war, basically with
reference to some assumptions about human nature. Hobbes
who is one of the most important representatives of this ap-
proach, considers nature or state of nature as a state of war
when dealing with the modern state and so he regards civil
society as a structure that establishes reconciliation and
peace. Inspired by Machiavelli, Hobbes accounts human being
as an entity that causes conflicts and carries a desire for power
with a phenomenal and empirical approach thereby moving
from "the available human being" instead of "the putative hu-
man being." Therefore, in such a human conception, the phe-
nomenon of war is regarded as a consequence of human natu-
ral qualities. In this respect, according to Hobbesian ap-
proach, if a person does not make an artificial agreement /
social contract with his own species, he can not get free from
situation a constant war, namely state of nature. Rousseau,
another social contractor who left the Hobbes at exactly this
point, claims that in the state of nature the human subject
who is conceived by Hobbes, in fact gains a meaning with
society. In other words, Rousseau expresses that qualities
which is attributed to the human being in state of nature by
Hobbes actually belong to socialized human being, and
Hobbes transfers evils which are appropriated for society by

* Gumiighane University, Faculty of Letters, Department of Philo-
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him to pre-civilization state of nature, and thus he narrates
the civilized human being while describing the primitive hu-
man being. Rousseau argues that the human being in state of
nature should not be judged with such prejudices, that the
society’s the negative effects on human beings or some artifi-
cial qualities which are brought human beings by society
should take into consideration. According to him, the main
reasons for the conflict and war between people are these bad
qualities which are later acquired. In this sense, Rousseau
thinks that a person who escapes from all artificialities in a
pre-societal situation is a structure that is prone to protecting
and loving his own existence, rather than having a conflicting
character. In this context, the study will deal with the ques-
tion of whether the existence of war and conflict phenomenon
is due to qualities possessed by the human essence, or from
characteristics acquired through socialization, within the
framework of contract theories which have an important place
in the history of philosophy.

Key Words

Social Contract, State of Nature, Veil ignore, War, Modern
State.
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Mehmet Fatih ELMAS*

SPINOZA VE LEVINAS'TA CATISMA UZERINE BiR iR-
DELEME

Ozet

Distince tarihinde genel olarak ¢atigmay1 6nlemek iizere
bir “Iyi” fikri formiile edilmeye cahisilmistir. Bu Iyi'yi adlan-
dirma ve kavramsallagtirma asamasinda filozoflar, dinyevi
problemler karsisindaki tutumlariyla seckinlesirler. Iyi’nin
nasil formiile edilecegine iliskin sorun ayni zamanda temele
iliskindir. Temelin ingasinda genel olarak iki giizergah belirir:
Ickinlik ve Askinlik zemini. Bu iki zemini gorebilecegimiz en
iyi orneklerden ikisi, Spinoza ve Levinas'tir. Spinoza'da lyi,
ickinligin somutlagmasini ifade ederken, Levinas’ta ise agkinli-
gin somutlagsmis halidir. Spinoza’ya gore gatismay: kesintiye
ugratarak, icimizde dogan iyiyi gerceklestirme arzusunu bize
sunacak olan yapi, ickinci kuramdir. Levinas icin ise ontolojik
alan1 esinleyen, savasa sinir ¢izen tek giic 6zel anlamda bir
agkinlik¢1 paradigmadir.

Bu bildiri, Levinas'in elestirdigi ve Spinoza'nin da bir 6z
olarak belirledigi conatus kavrami cevreninde formiile edil-
mistir. Spinoza’da bir diren¢ olarak conatus’'un/istahin etik
olana doniigmesiyle catisma yerini uyusmaya birakir; keder
karsisinda sevincin ve kotii karsisinda iyinin orglitledigi bir
diizen tesis edilir. Levinas’a gore insanin 6ziinlin conatus ola-
rak belirlenmesi, varolanin kendi ¢ikarina yonelik hareket
ettigini gosterir ve varolanin kendi varliginm siirdiirme arzusu,
baskasinin yerine el koyma ¢abasimi haklilastirdig: bir diinya
yaratir. Béyle bir diinyada, herkesin herkesle miicadele icinde
oldugu, birbirlerini konumundan etmeye ¢alistig1 bir sahneyle
kargilagilir. Ciinkii ona gore insani olan, conatus essendi’ye
kars1 olarak, varligin 6tesinde yepyeni bir rasyonellige isaret
eder. By, bilumum varlasmadan iistiin olan Iyi’nin rasyonelli-

* Karamanoglu Mehmetbey Universitesi, Edebiyat Fakiiltesi, Ars.
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gidir. Levinas, conatus’un anlam cevreninde bir degisiklik
yaparak, kendi varligini siirdiirme yerine, bagkasinin varligini
sirdiirmesi icin caba gostermeye yonelik bir temel belirler ki
bu ahlakiligin kendisini bize verir. Bu temel, ‘Oldiirmemeli-
sin!’ buyrugudur. Bu nedenle, felsefenin gorevi, baskasinin
agkinligini ve biricikligini 6n plana ¢ikararak, ben’in conatus
essendisini sorgulayip, etik olani ¢ikar-gézetmez yoniiyle ye-
niden tesis etmektir.

O halde dogada iki seyin birbiriyle karsilagsmasindan dog-
mast muhtemel catigmay1 uyusmaya doniistiirmenin yolu ne-
dir? Zaman ve mekansal ufukta bir karsilasmadan kaynakla-
nan olasi savas hali, kokensel agidan bir kutsallikla iligki kuru-
larak m1 kesintiye ugratilabilir? Yoksa bilme ya da anlama
yoluyla her seyi biitiinde kavramak, c¢atigmayi onlemek icin
kendi basina yeterli bir caba midir? Ya da s6yle denebilirse,
agkin bir gii¢c devreye sokularak mi, yoksa biitiiniiyle dogal
olani ise kosarak mi insanlar arast huzur, giiven, baris ve mut-
luluk tesis edilebilir?

Anahtar Sozciikler
Ontoloji, Savas, Etik, Baris, Conatus, Askinlik, Ickinlik.
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Mehmet Murat KARAKAYA*
SAVAS, BARIS VE US

Ozet

Savas ve baris birer olgu olarak insana aittir. Insan disinda-
ki hayvanatta egemenlik kurmaya yonelik -lokal kavga veya
bogusmalar harig- sistematik bir savaga ve iradeyle belirlenmis
bir bariga rastlanmaz. Zira savag ve barig usla ilgilidir. Usa
sahip olmayan hicbir varlik sistematik bir savas yiiritemez ve
tesis edilmis bir barig ortami olusturamaz. Kurdun koyunla bir
arada bulunmasi imkansiz iken ayni familyadan ¢oban kope-
ginin koyunla bir arada yagamasi buna 6rnektir. Kurdun ko-
yuna saldirisi nasil i¢giidiisel ise ¢oban kopeginin koyunu sa-
hiplenmesi de ayn1 sekilde i¢gtidiiseldir. Sonugta, hayvanlarin
saldirisinda, kendini savunmasinda ve bir arada yasamasinda
icglidiisel faktorlerin disinda ussal bir etken yoktur.

Insan, irade etme ve yapma ile ilgili biitiin eylemlerini usla
gerceklestirdigi gibi savasa ve barisa yonelik eylemlerini de
usla gerceklestirmektedir. Savas ve barisa yonelik i¢glidiisel
bir tutum, insan i¢in s6z konusu degildir. Bu baglamda, insan
acisindan savas ve barigla ilgili su sorularin agiklhiga kavusmasi
gerekmektedir. insan usunu savasa veya barisa sevk eden et-
menler nelerdir? Us hangi kosullarda savasa ve hangi kosul-
larda bariga karar vermektedir? Savasa veya bariga karar veren
us, Ozsel olarak ayni us mudur yoksa bu usun kendi icinde
goreli ve kategorik ayrimlar1 var midir? Savasa veya barisa
karar veren us, bireysel bir us mudur ya da bu usun kolektif
bir yonii var midir? Kolektif us varsa bu insani boyutu olan bir
us mudur yoksa insani niteligini kaybetmis, sadece egemen
olan(lar)in direktifiyle islev kazanan yapay bir us mudur? Bun-
larin disinda kolektif usun 6tesinde savas ve barisa karar veren
bir devlet aklindan bahsetmek miimkiin miidiir? Savas ve ba-
risa karar veren bir devlet aklindan bahsetmek miimkiinse

* Ankara Sosyal Bilimler Universitesi Dini ilimler Fakiiltesi, Dr. Ogr.
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bunun fert olarak insan usundan veya kolektif ustan farki ve
mesgruiyet acisindan kapsami nedir?

Geg¢migten giiniimiize insanin oldugu her yerde savag veya
barig var olmugtur ve anlagildigi kadariyla var olmaya da de-
vam edecektir. Zira savas ve baris olgularinin karar merci in-
sandir ve her iki olguyu insan usu disinda ele almak miimkiin
degildir. Bu bildiri, yukarida ortaya konan sorular cercevesin-
de savas, baris ve us arasindaki diyalektik iligkiyi ve insanin
savas ve barisa yonelik bireysel veya kolektif ussal tutumunu
felsefi agidan ele almay1 amac¢lamaktadir.

Anahtar Sozciikler
Insan, Savas, Baris, Us, Hakli Savas, Haksiz Savas.
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Mehmet Murat KARAKAYA*

WAR, PEACE AND INTELLECT

Abstract

As phenomenan war and peace belong to humanity. There
is no systematic and determined war and peace determined by
will - not including local fights or struggles- among living
except human being. Because war and peace are related with
intellect. There is no entity that does not have an intellect can
conduct a systematic war and create an established peace en-
vironment. While for a wolf it is impossible to cohabit with a
sheep, shepherd’s dog from the same family is an example for
cohabitation. It is an instinctive act for the wolf to attack on
the sheep; it is the same instinctive act for the shepherd's dog
to have a sense of protection of the sheep. Ultimately, there is
no rational factor in the attack of animals, self-defense and
coexistence other than instinctual factors.

As a human being performs all actions and acts through
reason and will he also carries out activities such as making
war and peace through reason. An instinctive attitude towards
war and peace is not an issue for human being. In this context,
it is necessary for human beings to explain the following ques-
tions about war and peace: What are the main factors that
drive human intellect to war or peace? Under which condi-
tions does the intellect decide to fight and make the peace? Is
the intellect that determines war or peace is the same thing,
or does it have its own relative and categorical distinctions? Is
the intellect which decides on war or peace has an individual
intellect or is there a collective aspects of intellect? If there is a
collective intellect, is this an intellect with human character or
an artificial intellect which has lost its human character, but
only functions under the directives of the ruling(s)? Also, is it

* Social Sciences University of Ankara, School of Religious Sciences
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possible to talk about a state intellect that decides on war and
peace beyond collective intellect? If it is possible to talk about
a state intellect that decides on war and peace, what is the
scope, difference and legitimacy of this and from the human
intellect as individual or collective intellect?

Since the beginning of the humanity there has been war or
peace wherever human beings are. They will continue to exist
with human being. It is a fact that human being is the deci-
sion-making authority of the war and peace phenomenon.
Also it is not possible to address both phenomenon without
human intellect. This study seeks to address philosophically
the dialectical relationship between war, peace and intellect,
and individual, collective and intellectual attitude towards war
and peace in the framework of the above questions.

Key Words
Human, War, Peace, Intellect, Just War, Unjust War.
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Mehmet VURAL®

BARIS: EMMANUEL LEVINAS’IN OTEKI/BASKASI FEL-
SEFESI

Ozet

Disiintirlerin ortaya koyduklar fikir ve kuramlari, yasadik-
lar1 donemin gercekligi ve paradigmasindan ayr diisiinmek
zordur. Buna en iyi 6rneklerden birisi Emmanuel Levinas’tir.
“Oteki/Baskas felsefesi” filozofu olarak taninan cagdas diisii-
niir Levinas'in felsefi digtincelerinin sekillenmesinde hocasi
Husserl'in etkisi gozlenir. ikinci Diinya Savasi esnasinda Fran-
siz askeri olarak esir distiigii Almanlardan arkadasi Blanchot
(1907-2003) sayesinde kurtulan Levinas, esi ve kizi digsinda
ailesinin bitlin yelerini Nazi katliaminda kaybetmesi yasa-
minda derin travma birakmustir. Ikinci Diinya Savasi ve Na-
zizm yasanmasaydi Levinas'in felsefesi yine ayni olur muydu?
Heidegger’e hayranlikla basladigi yolda daha sonra ona karsi
duran bir felsefe gelistirme ve onu siddetle elestirme gabasi
yine ortaya ¢ikar miydi? Bu gibi sorular, Levinas okumalarinda
siirekli akla gelmektedir.

Levinas'in felsefesinde Bagkasi'nin var olma hakki bizim var
olma hakkimizdan 6énce gelir. Filozofun “Oteki/Baskas1” vur-
gusunda Yahudilik ogretileri bir yana, Yahudilerin yasadig:
tarihsel bir deneyimin, yani Nazi dehsetinin énemli bir payi
vardir. Onun felsefesinin ikinci Diinya Savasi’'ndan sonra aldi-
g1 donemecte, yani Heidegger'e ve varlik diisiincesine karsi
baglangictaki hayranligin sonradan diismanliga déniismesin-
de, Alman filozofun Nasyonal-Sosyalist Parti'ye katilmasinin
ve Hitler rejimi altinda Yahudilerin yasadig: trajik olaylarin,
hi¢ kuskusuz belirleyici bir rolii olmustur.

Levinas’a gore, Yahudilerin temel diigiincesi olan segilmig
topluluk anlayisi, onlar1 diger topluluklarin tistiinde ayricalikli
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bir kavim olarak ortaya koymamakta, aksine Tanri’nin onlara
tim insanligin sorumlulugunu vererek daha zor bir gérevin
altina soktugunu gostermektedir. O, bu duruma “Yahudi ev-
renselligi” adin1 vermektedir. Levinas, “Tevrat herkese aittir.
Herkes herkese karsi sorumludur.” demektedir. Bu distinceyi
daha da temellendirme gayreti iginde olan Levinas, bir bakima
Kitab-1 Mukaddes’ten hareketle bir etik felsefesi kurmaya ¢a-
lismaktadir. Ayrica Yahudi geleneginde Talmud okumalari,
Platon’un agkin iyi kavrami ve Descartes’in sonsuzluk fikri
onun felsefesinin 6nemli sira taglaridir.

Aslinda Levinas'in Baskasi/Oteki Felsefesi'ndeki vurgusu,
“Oldiirmeyeceksin!” emriyle baslayan Yahudiligin On Em-
ri'nin, Modern Cag’daki Batimin totaliter diislince tarzina,
benmerkezciligine (egoizm) ve postmodernizmin getirmis
oldugu krize, “Oteki/Bagskas1” felsefesiyle ¢6ziim bulma arayis
olarak da okunabilir. Onun Bat1 ahldkina yonelttigi elestirile-
rin kokeninde bir Yahudi filozofu olarak okuyup yorumladig:
dinsel metinler ve Yahudilerin yasamis oldugu trajedilerin
oldugu asikardir. Ona gore, diinyada zulmiin ve haksizliklarin
olmasinin sebebi, Oteki'nin yiiziinii gérememekti. Bununla
birlikte, onun felsefesinde bir sonsuzluk ya da tanrisal iz olan
Oteki'nin, secilmis bir irk olarak kabul edilen Israil’e, yani
Yahudilere isaret ettigi imdlar1 da Levinas'in felsefesini hem
celigkili hem de tartismali kilmaktadir.

Anahtar Sézciikler
Levinas, Baris, Baskasi/Oteki Felsefesi, Yahudilik, On Emir.
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Mehtap DOGAN*
Murat ARICI*

YAPAY ZEKA VE SAVAS

Ozet

Yapay zeka ve savas kelimeleri bir araya geldiginde insan
zekdsina meydan okumus siiper zekal robotlarin lazer 1ginla-
rindan kacan caresiz insanlar senaryosu goz 6niinde canlan-
maktadir. Dort bir yanimiz yapay zekalarla cevrili olsa da ya-
pay zihne sahip makinelerin tizerimizde iirpertici bir etkisi
oldugu yadsinamazdir. insanin hayatta kalma icgiidiisii, ev-
rende sahip oldugu istiin ve ayricalikli konumu kaybetme
kaygisi, bagka bir zekdnin insan tiiriine kargi kotii niyetli ola-
cagl inancina izlenilen onlarca bilimkurgu filminin etkisi de
eklenince, hizla gelisen teknolojinin karsinda tretilen gelecek
tasavvurlarinda yapay zekdlar tarafindan ele gecirilme korkusu
bir sekilde hep bulunmaktadir. insandan bagimsiz bir sekilde
varligin1 devam ettirebilen, etik ve ahlaki kodlara sahip olma-
yan, hayatta kalma igglidiisiine sahip ve insan tarafindan
kontrol edilemeyecek bir karar verme mekanizmasia sahip
makineler gelecegin 6ltimciil yapay zekalari olarak tasarlan-
maktadir. Ancak bu tasarilarin temelinde aslinda felsefenin
merkezi bir problematiginin bulundugu gézden kagirilmama-
lidir. Degerler, etik kodlar, bagimsiz varolus, karar verme ve
hayatta kalma istegi aslinda birer biling igerigidir. Dolayisiyla,
oncelikli olarak tartigilmasi gereken husus yapay bilincin ya da
bilingli yapay zekdlarin imkanidir. Bunun tartigilmasinin yolu
da bilingli olmay1 saglayan kriterlerin belirlenmesinden gece-
cektir. Hangi olciitler saglandiginda insan bilincine benzer bir
biling var olacag agik bir sekilde belirlendiginde, insanin diin-
ya uzerinde sahip oldugu ayricalikli ve dstiin konumu kay-
betme korkusu hem daha dayanakli hem de daha bag edilebilir

* Ankara Yildirim Beyazit Universitesi, insan ve Toplum Bilimleri
Fakiiltesi, Felsefe Bolimii, Ars. Gor.
* Selcuk Universitesi Felsefe Boliimii, Dog. Dr.
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bir endiseye doniisecektir. Bugiin silah kullanabilen 6liimctil
robotlarin savaslardaki miispet ve menfi etkileri tartigilirken,
¢ok uzak olmayan bir tarihte robotlar ve insanlik savagi tizeri-
ne tartisilacagindan korkmadan 6nce bilin¢li robotlarin ire-
tilmesinin imkani {izerine tartismak iyi bir 6n adim olacaktur.
Bilingli makinenin siradan bir makineden farkini ortaya koya-
cak olgiitler elbette ki, hem biling teorilerinin derin analizle-
riyle hem de yapay zeka teknolojisinin bugiin geldigi noktada
var olan yapay zekd modelleri tizerinden o modellerin hangi
ozelliklere dayanilarak bilincli olarak adlandirildiginin analitik
incelemesiyle belirlenecektir. Bu ¢alismada, bilince yonelik
monist, diialist, panpsisist ve agnostik yaklasimlar ele alindik-
tan sonra, 6znenin varhgmi inkar etmeyen bir biling yaklasi-
minin sahip olmasi gereken nitelikler tespit edilecek, bagimsiz
bir 6znel varolusa sahip bilingli bir makinenin olasiliklar1 he-
saplanacak ve yapay zekanin gelecegine dair bir gelecek pro-
jeksiyonu olusturulmaya c¢alisilacaktir.

Anahtar Sozciikler
Zihin Felsefesi, Yapay Zeka, Savas, Biling, Teknoloji.
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Melouki SLIMANE*

ALGERIAN REVOLUTION AND FRENCH COLONIAL-
ISM

Abstract

The majority of peoples and nations suffered during the
period of European occupation, which was then trying to turn
the land into a colony benefiting from its goods. Among the
countries that have been subjected to this despotism Algeria
where it was subjected to occupation by France, but did not
give up and sought independence and liberation. The Algerian
Revolution, or the one million and half martyr revolution
they launched, led by Algeria against France, started in 1954
and lasted until 1962, when it ended with the independence of
Algeria from France and the total elimination of occupation,
colonialism and tyranny.

This paper tray to explain the relationship between Al-
gerian revolution and French colonialism and the political
impact on the Algerian French relations after the post
colonialism era.

Key Words
Algerian Revolution, French Colonialism, Independence
Liberation, Algerian-French Political Relations, Post Colonial-
ism.
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Metin BECERMEN*

ONTOLOJiYi YENIDEN DUSUNMEK: BiR “SORUMLU-
LUK ONTOLOJiSi” DENEMESI

Ozet

Diger varolanlarla iligkisi icinde var olan bir “varlik” olan in-
san, akli sayesinde “diinya” ile bag kurmaktadir. “Diinya” derken
insanin da i¢inde varoldugu bir yasam alani dile getirilmektedir.
Ancak insan bag kurdugu diinya ile uyum i¢inde var olmak yeri-
ne, ona egemen olmaya calist1 ve bu ¢abasi halen devam etmek-
tedir. Insan hem doga olarak diinyay1, hem de bu doga aracilig
ile kurmus oldugu kendi diinyasindaki iligkiler agini ve bu iliski-
ler aginin en 6nemli ekseni olan diger insanlar1 egemenligi altina
almay1 digiindii ve diigtinmektedir. Bilim(ler) bu egemen olmada
insana hizmet etmektedir. Onceleri dogayla uyumlu bir yasam
bi¢imini benimserken, sonralar1 bilgisiyle, diinyay1 tanimasiyla
kendini bu diinyanin efendisi olarak gérmesi birgok 6nemli sonug
dogurmustur. Bugiin yasadigimiz sorunlar da bu pratigin tiriini-
dir.

Biitiin bunlara bir aciklama yapilabilir veya bir mesruiyet alan:
yaratilabilir ve soyle denebilir: ‘Ama insanda akil denen bir yeti
var! insan akli sayesinde “bu iistiinliigii” elde etti ve “listiinliigii-
ni” yasamin her alaninda ortaya koymakta. Ancak sunu dile ge-
tirmekte yarar var. Akil bizim tstiinligtimiiz degil, farkimiz; fark-
larimizdan biri. Bu fark da bizi diger tiirlere ve yagam bigimlerine
tstiin kilmaz. Biz hayatin icinde ve hayata tabi olan bir varolaniz.
Ancak bu varolmakligimiz bizi diger varolanlardan ayirdig: gibi,
bir yandan da onlara tabi kilar. insan diger varolanlarla, diinyayla
iliskisinde sorumluluk bilinciyle hareket etmek durumundadir.
Zira biz sadece kendimizden sorumlu degiliz. Hem kendimizden,
kendi tiirimiizden, kendi tiirimiiziin yapip etmelerinden, hem
de diger tiirlerden, yasama ait olan her seyden sorumluyuz. Bu
sorumluluk da en temelde ontolojik bir sorumluluktur.

Anahtar Sozciikler
Doga, Egemenlik, insan, Niifus, Ontoloji, Sorumluluk.
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Mila MAEVA*

THE IMAGES OF THE REFUGUEES IN BULGARIAN
MEDIA

Abstract

The object of the paper are the refugees in Bulgaria which
number has increased since 2013. For example, in 2015 asylum
seekers in Bulgaria were 20391 and in 2016 - 19418 (according
to data of the State Agency for Refugees at 31.12.2016). Howev-
er, only a small proportion of them have received official refu-
gee status - less than 1,000 people for two years. There are
many suspended procedures. This small group has a great
public visibility — because of both, the developed network of
governmental and non-governmental organizations dealing
with them, and the media interest that has recently fuelled the
idea of "migratory pressure". The majority of them are coming
from conflict-affected countries and regions such as Afghani-
stan, Pakistan, Iraq, Syria, etc. The aim of the research is to
present their images in Bulgaria and to analyse the social and
cultural stereotypes towards them.

Key Words
Asylum Seekers, Refugees, Media, Social And Cultural Ste-

reotypes

* Bulgarian Academy of Sciences (IEFSEM-BAS), Institute of Ethno-
logy and Folklore Studies with Ethnographic Museum, Assoc.
Prof. Dr.
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Mohammadreza SHAHIDIPAK*

PHILOSOPHICAL SYSTEM OF PEACE IN EUROPE
FROM PLATO'S THEORY OF WAR

Abstract

Peace and war are key issues of political philosophy, which
has so far been the centerpiece for the interpretation of histo-
ry by any philosophers from Plato and Aristotle to contem-
porary ;special it is most important academic case study in
systematic philosophy of Europe because Europe after medie-
val and in the beginning of Renaissance,formed by the vari-
ous scientific, social, political, cultural and economic events
and any new form of state, and new governments were es-
tablished in Europe that became the battleground for them.
And this situation caused a huge upsurge between philoso-
phers of Europe for the resolve issue of war and emerged
peaceful groups and movements in the continent, these theo-
retical efforts in modern period, was begun by Spinoza (1632-
1677) and climbed with Kant (1724-1804) which determined a
useful systematic model for global peace. These philosophical
attempts did not successful in their time, because invading of
France to Netherlands in 1672 confirmed the Spinoza's views
on peace and war. the issue of peace and war in the continen-
tal philosophy of Europe with a new approach was considered
by philosophers of the continent ,special In Germany after
Kant the leader of philosophical peace, Hegel(1770-1831) de-
scribed the moral and philosophical foundations of war as a
basis and a powerful philosophical system for war, the practi-
cal result of these theory was appeared in one century after
Kant in the W.W.1 .the study of the European states' behav-
iorism in the peace and war from the philosophical systems of
Spinoza and Kant, indicate that they presented their models
of peace and war based on their special views and they have

* Islamic Azad University Central Tehran Branch, Dr.
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not any fixed promised, Among them, Tolstoy Presented in
the historical novel of peace and war in response and contract
in front of the Spinoza and Kantian model of peace and para-
digm of war. The present paper examines the reasons why
European continental philosophy explains different patterns
of peace and war nevertheless the development of a European
philosophy of peace and war expression of the relations that
have been made between philosophy and peace but Through-
out the philosophical struggle for philosophical explanation of
the foundations of peace and its moral necessity, has reached
to The theory that governs international law and relations.
This theory originated from Plato opinion at war. He said,
cities naturally are in war together but the good and happi-
ness for city obtained just by peace.in his theory peace is polit-
ical good and Peace and War a major issue in his philosophy
of history and the aim of Political policy isn’t war. The issue of
paper, there is yet any contact in the interoperation about
Plato's Theory of War.

Key Words

Aristotle, Plato, Spinoza, Kant, Pace, War, Good, Evil, Con-
tinental Philosophy, Europe, Hegel ,Systematic Philosophy.

187

V. International Philosophy Congress, 11-12-13 October 2018

Murat OMAY*
ADIL SAVAS TEORiSI HAKKINDA BiR INCELEME

Ozet

Bir onceki yiizyilda iki biiylik diinya savasi yagsayan diinya-
da, savag konusunda diistinmek 6nemlidir. Uzun bir ge¢misi
olan ve savasin ne oldugu, savasa neden olanin ne oldugu,
insan dogasiyla savas arasinda iliskinin ne oldugu ve savasin
ahlaken hakli c¢ikarilip c¢ikarilamayacagi vb. sorular1 soran
savag ve baris etigi, belki de tarihinin en hareketli donemini
yasamaktadir.

Savagin hakli ¢ikarilip ¢ikarilamayacagi sorusunu merkeze
alan problemle ilgili temel teoriler, pasifizm, savas hakkinda
gercekcilik ve adil savas teorisidir. Her bir teorinin alt teorileri
olsa da, genel olarak pasifizm savasin hakli ¢ikartilamayacagi-
n1 ve onun su¢ oldugunu ileri siirer. Karsisinda yer alan savag
hakkinda gergekgilik goriisii ise savasin kaginilmaz oldugunu
iddia eder. Bu goriistin betimleyici versiyonu savag sirasinda
higbir ahlaki kuralin gecerli olmayacagini ileri siirer. Bu gorii-
siin kural koyucu versiyonu da savag sirasinda hicbir ahlaki
kuralin gecerli olmamasi gerektigini iddia eder. Bu iki teorinin
temel goriiglerini karsisina alan adil savag teorisi iki temel
iddia tizerine kuruludur. Bunlardan birincisi, savasin hicbir
zaman hakli ¢ikarilamayacagim diisiinen pasifist goriise karsi
olarak, bazen savasin hakli ¢ikarilabilecegi iddiasidir. Ikincisi
ise, savas sirasindan higbir ahlaki kuralin gegerli olmayacagin
ya da olmamasi gerektigini ileri siiren gercekei goriise karsi
olarak, savasin yiriitiilmesinin daima ahlaki elestiri konusu
oldugu iddiasidir.

Bu incelemenin amaci, adil Savas teorisinin temel kisimla-
rin1 ve prensiplerini ve adil savas teorisine katki yapmis bazi
felsefecilerin gortsleri ve argiimanlarini genel olarak ortaya
koyarak incelemek ve degerlendirmektir. Bu baglamda ince-

* Istanbul Universitesi, Edebiyat Fakiiltesi, Felsefe Béliimii, Dr. Ogr.
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leme ilk olarak savas ve barig etiginin 6nemi, konusu ve ne
gibi sorularla mesgul olduguna deginecek ve adil savas teori-
sinin savag ve barig etigindeki yerini gostermeye ¢alisacaktir.
Daha sonra, adil savas teorisine katki yapmuis felsefecilere kisa-
ca deginerek teorinin tarihine genel bir bakis getirmeyi dene-
yecektir. Bu baglamda, Aquinas’tan Michael Walzer'a kadar
teorinin baz1 6nemli distintirlerine bakilacaktir.

Inceleme daha sonra, adil savas teorisinin kisimlarina
odaklanacak ve bu teorinin ¢ogunlukla benimsenen ti¢ kismi-
na deginecektir. Bunlar klasiklegsmis Latince adlariyla birlikte,
savaga bas vurmak konusundaki adalet (jus ad bellum), savas
sirasindaki adalet (jus in bello) ve barig anlagmalari ve savagin
sonlandirilmasiyla ilgili savas sonrasindaki adalettir (jus post
bellum). Son olarak o, teorisyenler tarafindan adil neden, dog-
ru niyet, mesru otorite, son ¢are gibi temel ilkeler hakkina
kisaca bilgi verecektir.

Anahtar S6zciikler
Savas ve Baris Etigi. Pasifizm. Gerc¢ekgilik. Adil Savag Teori-
si. Jus ad bellum. Jus in bello. Jus post bellum.
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Murat OMAY*
AN EXAMINATION ABOUT THE JUST WAR THEORY

Abstract

It is important to think about war in the world that has ex-
perienced two great world wars in the previous century. The
ethics of war and peace, which has a long history and asking
questions such as “What is war?”, “What caused the war?”,
“What is the relationship between human nature and war?”,
“Can war be morally justified?” may be perhaps the most ac-
tive period of its history.

Fundamental theories about the problem centering the
question that whether the war can or cannot be justified are
pacifism, realism about war and just war theory. Although
there are sub-theories of each theory, in general, pacifism
argues that war cannot be justified and that it is a crime. On
the opposite side, realism about the war claims that war is
inevitable. According to the descriptive version of this view,
no moral rule applies during the war. According to the norma-
tive version of this view, no moral rule should apply during
the war. The just war theory, which rejects the fundamental
views of the two theories mentioned, is based on two funda-
mental claims. The first is the claim that sometimes war can
be justified, in opposition to the pacifist view that war can
never be justified. The second is the claim that the execution
of the war is always a matter of moral criticism, in opposition
to the realistic view that no moral rule during the war would
or should not apply.

The aim of this examination is to examine and evaluate the
fundamental parts and principles of just war theory and the
opinions and arguments of some philosophers who have con-
tributed to the just war theory. In this context, the examina-
tion will first touch on the importance of war and peace eth-

* [stanbul University, Faculty of Letters, Department of Philosophy,
Assist. Prof. Dr.
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ics, and on what questions it is engaged. Secondly, it will try
to show the place of the just war theory in the war and peace
ethics. Later, it will attempt to give an overview of the history
of theory by briefly addressing philosophers who have con-
tributed to the just war theory. In this context, some im-
portant thinkers of this theory from Aquinas to Michael
Walzer will be covered.

The examination will then focus on the parts of the just
war theory and will refer to the mostly adopted three parts of
this theory. These, along with their classical Latin names are,
justice to go to war (jus ad bellum), justice during the war (jus
in bello), and post-war justice about the peace agreements and
the termination of the war (jus post bellum). Finally, it will
give brief information about fundamental principles such as
just cause, right intention, legitimate authority and last resort
which are mostly adopted by the theoreticians.

Key Words

Ethics of War and Peace. Pacifism. Realism. Just War Theo-
ry. Jus ad bellum. Jus in bello. Jus post bellum.
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Mustafa GUNAY*

BARIS iCIN FELSEFE NE YAPABILIR?
(VEHBI HACIKADIROGLU’NUN INSAN ANLAYISI
BAGLAMINDA OZGURLUK, iSBIiRLiGI VE BIRLIKTE YA-
SAMA)

Ozet

Bildiride, baris icin nasil bir insan, nasil kiiltiir ve nasil bir
diinya kavramina dayanilmasi gerektigi tizerinde durulacaktir.
Insanlik tarihine baktigimizda cogunlukla savaslarla/savas
kiltirtiyle karsilagiriz. Toplumsal yagamin ve kiltiiriin vazge-
¢ilmez unsurlar arasinda yer alan siyasetin bile, “savasin bas-
ka araclarla siirdiirilmesi” seklinde tanimlanmasi, disiindi-
rictdir. Savaslar tarihi durumundaki insanlik tarihi, barigin
hitkkiim stirdigt bir agamaya/duruma ulasabilir mi? Bu soru
hem belli bir toplumun bireyleri olarak yurttaglari, hem de
insanhigin bireyleri olarak herkesi ilgilendirir. Bu noktada ba-
r1g icin felsefe ne yapabilir sorusu 6nem kazanir. Elbette felse-
fenin gerek toplumsal/siyasal gerekse kiiresel/dlinya sorunla-
rin1 bir ¢irpida ¢6zmesi ve bu konuda hazir bir recete sunmast
s6z konusu degildir. Ancak yine de felsefenin toplumsal ve
kiiresel sorunlarin anlagilmasinda, nedenlerinin a¢iga ¢ikaril-
masinda ve insanlara birlikte yasama bilinci ve degerlerini
kazandirmada 6nemli bir rolii/iglevi olabilir. Bundan dolay
felsefe, insan, kiltiir ve diinya hakkindaki tasarimlarimizi
elestirip ¢6ztimleyebilir ve bunlara bagh olarak birlikte yasa-
ma/baris iginde yagama olanaklarinin gergeklesmesi dogrultu-
sunda yol gosterici olabilir. Diiglince tarihinde ve giinlimiz
disiince diinyasinda bu konuda ortaya konulmus diisiince ve
deger birikiminin degerlendirilmesine ihtiya¢ duyuldugu a¢ik-
tir. Bu baglamda Cumhuriyet dénemi distniirlerinden Vehbi
Hacikadiroglu'nun insan anlayis1 baglaminda 6zgirliik, esitlik
ve isbirligi kavramlari ele alinarak, insanin 6zgiirliik arayan bir

* CQukurova Universitesi, Egitim Fakiiltesi,. Felsefe Grubu Egitimi
ABD, Dr. Ogr. Uyesi.
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varlik olarak savasa degil bariga yonelmesi gerektigi konusun-
daki gortisleri irdelenecektir.

Hacikadiroglu, 6zgiirliige ve esitlige dayali bir igbirligi an-
layisi ile insanin savas karsisinda insan olma olanaklarini orta-
ya koymaya ¢alismakta ve o6zellikle 20. yiizyilda biyiik yikim-
lar getiren sicak ve soguk savaslara da deginerek birlikte ya-
sama distincesiyle bir hiimanist yaklasim sergilemektedir.
Hacikadiroglu, insanlik tarihinin yorumuyla birlikte hep kar-
simiza ¢ikan bir gortintiiden s6z eder: “Gerek toplumlarin
kendi i¢ dtizenleri gerekse toplumlar arasindaki iligkiler baki-
mindan, tarihin her doneminde, insanlar1 her zaman insanlik-
tan uzaklagsmis ve kendi kendilerine yabancilagmig durumda
goririz.” Bu baglamda uygarligin gelisimi ve bilgi artis1 da s6z
konusu durumu degistirememigtir. Bu nedenle 6zgiirliikk ve
esitlige dayali bir igbirligi temelinde yasamanin 6niindeki bas-
lica engelleri ve zorluklar irdeleyen Hacikadiroglu, o6zellikle
bilgi, inang ve teknolojik gelisme tizerinde durur.

Bildiride savasin, ¢atismanin temelindeki ¢esitli etkenleri
aciklama ve insani insanlagmaktan uzaklastiran nedenleri
aciklama konusunda Vehbi Hacikadiroglunun diisiinceleri
baglaminda Kant, Hobbes, Rousseau vb. filozoflara yonelik
elestirileri de ele almacaktir. insanlarin insanliktan uzaklag-
masi ve kendilerine yabancilagmasi kargisinda felsefe ne yapa-
bilir, insanin kendine ve yaptiklarina yonelik nasil bir kavrayis
olusturabilir sorusunun cevabi aragtirilacaktir.

Anahtar Sozciikler

Insan Felsefesi, Insan Dogas1, Ozgiirliik, isbirligi, Savas, Ba-
r1s.
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Neset TOKU"

BIREYSEL OZERKLIiK, AZINLIK HAKLARI, COKKUL-
TURLULUK VE ETHIK EKSENDE BARIS

Ozet

Yerytiziindeki mevcut hemen hemen her iilkenin etnisite,
lisan ve inan¢ bakimindan muhtelif farkliliklardan miitegekkil
oldugu bilinen bir gergektir. Son déonemlerde yapilan aragtir-
malara gore diinyada yaklasik bes bin etnik grup, alt1 yiiz lisan
grubu ve yirmi biiylik inan¢ grubu bulunmaktadir. Bu gesitlilik
hayli ehemmiyetli ve potansiyeli yiiksek ayrilike1 bir dizi soru-
nu da beraberinde getirmektedir. Etnik self determinasyon,
anadil kullanimi, inang¢ 6zgrligi, siyasi temsil, hukuki esitlik
ve refah paylasimi gibi meseleler bunlarin baglicalaridir. Ege-
men gli¢ler artik daha yogun bir bicimde bu problemlerle kar-
s1 kargiya kalmaktadir. Bu konularda ahlak ve mantik zemi-
ninde savunulabilecek ve politik anlamda gecerli kilinabilecek
¢6ziim talepleri, gliniimiiz iktidar odaklarinin karsisina dikilen
en glc¢li meydan okumalardir. Diger rejimlere nispetle, s6z
konusu hususlarda bugiine kadar iiretilmis nisbi anlamdaki en
uygun ¢6ziimii temsil eden liberal demokrasiler de maalesef
bir¢ok acidan artik yetersizdir. Ortaya ¢ikan yeni catigmalara
bazi liberaller asil sebebin hukuk diizenindeki eksiklikler ol-
dugunu ve bu eksiklikler giderildigi takdirde de islerin diizelti-
lebilecegini ileri siirerken; bazilar catigmalarin sebebinin in-
sanlarin bir kisminin modernlegme siirecindeki geri kalmighgi
oldugunu ve belirli bir seviyede ekonomik gelismiglige ulagil-
dig1 takdirde ve refahtan onlarin da yeterince pay almalar:
halinde catigmalarin durdurulabilecegini; bazilar1 ¢atigmalarin
sebebinin azinliklarin cehaleti oldugunu ve yeterince egitildik-
leri takdirde dominant kiiltiire entegrasyonun saglanacagini
ve catismalarin da kendiliginden ortadan kalkabilecegini; ba-
zilar1 da esasen azinlik taleplerinin, yabancilarin onlar kis-

* Yildiz Teknik Universitesi, Fen-Edebiyat Fakiiltesi, insan ve Toplum
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kirtmalarindan ve igiglerine karigmalarindan kaynaklandigin
ve bu provokasyonlarin onlenmesi durumunda asil islerin
yoluna konulacagin ileri siirmektedir. Ote yandan, Batil libe-
ral demokrasilerin tarihi tecriibeleri, tim bu tespitlerin an-
lamsiz oldugunu ve etnik, dilsel ve inangsal taleplerin de hala
devam ettigini gostermektedir. O halde ¢6ziim nerede aran-
malidir? Bildiride bu konu tartisilmaya calisilacaktir.

Anahtar Sozciikler
Bireysel Ozerklik, Azinlik Haklar1, Cokkiiltiirliiliik, Ethik.
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Neset TOKU"

PEACE IN THE AXIS OF ETHICS AND MULTICULTUR-
ALISM, MINORITY RIGHTS, INDIVIDUAL AUTHORITY

Abstract

Almost every country on earth is made up of various differ-
ences in terms of ethnicity, language and religion. According
to recent researches, there are about five thousand ethnic
groups, six hundred language groups and twenty great belief
groups in the world. This diversity brings with it a number of
important and potential separatist problems. Ethnic self-
determination, native language rights, freedom of belief, polit-
ical representation, legal equality and welfare sharing are the
main themes. Sovereign powers now face to face with these
problems more intensely. The solution demands that can be
defended on the grounds of morality and logic in these mat-
ters and which can be validated politically are the strongest
challenges to face today's power centers. Compared to other
regimes, liberal democracies, which represent the most ap-
propriate solution produced so far, are also unfortunately in-
adequate in many respects. The emerging conflicts argued
that some liberals are deficiencies in the legal order of the
original cause and that if these deficiencies are overcome,
things can be rectified. Some argue that the reason for the
conflict is the backwardness of some of the people in the
modernization process, and that economic development can
be achieved at a certain level, and prosperity may stop con-
flicts if they take up sufficient shares. Others argue that the
cause of conflict is the ignorance of minorities and that if they
are adequately trained, dominant cultural integration will be
achieved and that conflicts will be able to take place sponta-
neously. Some argue that minority demands are mainly due to
foreigners inciting them and interfering with them, and that

* Yildiz Tecnical University, Faculty of Arts and Sciences, Depart-
ment of Humanities and Social Sciences, Prof. Dr.
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in the event of such provocations, things will be put in the
way. On the other hand, the historical experience of Western
liberal democracies shows that all these determinations are
meaningless and that ethnic, linguistic and religious demands
still persist. Where the solution should be sought? This issue
will be tried to be discussed.

Key Words

Individual Authority, Minority Rights, Multiculturalism, Et-
hics.
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Nuray AZIZOGLU *

HEIDEGGER’IN HUMANIiZM UZERINE MEKTUPLAR’1
BAGLAMINDA KARANLIKTAN AYDINLIGA CIKIS

Ozet

Antik Yunan’dan modern déneme kadar insan “animal
rationale” (diisinen canli-dir) olarak diisinilir. Dolayisiyla
insan {lizerinden ortaya konan felsefeler de bu disilince zemi-
ninde kendine yer bulur. Insan, daima bir “diisiinen canli- dir”
(hayvan) tanimina dayanan ilkeden yola ¢ikarak metafizigin
de yorumu haline gelir. Heidegger'e gore metafizik iste bu
nedenle “insan” da bir varolan olarak altta yatan neden, t6z
haline getirir. Bu durumda insan “diisiinen canli-dir” 6nerme-
si ile “canli-dir” olmasi bakimindan bir t6z oluverir. Varlikla
kurulan iligki de t6z olmasi bakimindan ele alinir. Boylelikle
insanin disiinme’si de varligi kurmak ve etkilemek {izerine
tesis edilir. Halbuki Heidegger insanin “diistinen canli-dir”
olmasinin 6tesinde bir degerlendirmeye tabi tutulmas: gerek-
liligine dikkat ceker. Ona gore insanin disiinme’si varlikla
iligkisini ne insa eder (machen) ne de etkiler (bewirken), aksi-
ne insanin Ozliyle olan bagim yerine (vollbringen) getirir.
Onun distincesinde insan ile ilgili derinlikli diisiinmeleri ka-
ranliga gomen, distinmenin varlikla iliskiyi kuran metafizik
gorisiine dayanmaktadir. Bu yiizden karanlhigi aydinliga cevi-
recek bir 1s18a ihtiya¢ vardir. Bu 1s1k, insani animalitas’tan
kurtaracak olan humanitas’in 1gigidir. Biz bu yazimizda insan
karanliktan aydinliga ¢ikaracak olan 1s181n ne oldugu tizerinde
bir sorusturma yapacagiz. Bunu da Heidegger'in Hiimanizm
Uzerine Mektuplar’1 cercevesinde yapmay1 deneyecegiz.

Anahtar Sozciikler
Heidegger, Animal Rationale, Animalitas, Humanitas, Dii-
sunme.

* Doktora Ogrencisi, Bursa Uludag Universitesi.
198



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Nuray AZIZOGLU*

HEIDEGGER’S LETTERS ON HUMANISM ASCENSiON
FROM DARKNESS TO LIGHTNING.

Abstract

From ancient Greek to modern periods the Human is
thought of as "animal rationale". Accordingly, the philosphies
which are based on the human beingtake place their own po-
sition on this ground.Starting from this point of view, i.e. hu-
man being is an animal rationale, the human being always
becomes a metaphysical intertpretation.In this reason, accor-
ding to Heidegger, metaphysics makes the human being a
principial cause of being, a substance. One suggests that the
human being is "animal" with the proposal of "animal rationa-
le". The human is also made as substance by means of “ani-
mal” in the sentence “animal rtaionale”. In this case, human
thinking is also founded on establishing and influencing exis-
tence. Heidegger points out that the human must be thought
as an entity beyon the “anima rationale". According to him,
humans’a thinking does not human being, nor does it affect or
act, Rather it constructs human’s relation with him-
self/herself. According to Heidegger things that, the deep
thoughts about man are based on the metaphysical view of
thinking about dwelling in relation to the existence of dark-
ness. Therefore, a light is needed to turn the darkness into
light. This light is the light of humanitas that will save man
from animalitas. In this writing, we are going to investigate
what is the light that will bring out man from darkness to
light. We will try to do this in the context of Heidegger's Let-
ters on Humanism.

Key Words
Heidegger, Animal Rationale, Animalitas, Humanitas, Thin-
king.

* Doctoral Student, Bursa Uludag University.
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Oya Esra BEKTAS”

COKKULTURCULUK, OTEKILESTIRME VE SAVAS

Ozet

Savas ge¢misten bu yana insanligin kars1 kargiya kaldigi en
biiylik sorunlardan birisi olagelmistir. Gliintimiizde savasin
insanligin bitiiniinii yasamsal anlamda daha fazla tehdit eder
hale gelmesi, onun yeniden ve farkli bakis acilari ile tartisilma-
sin1 zorunlu kilmaktadir. Bu tartismalar hig stiphesiz ki, savasa
¢6ziim getirmek ve onu ortadan kaldirmak amacina yonelik
olarak siirdiirtildiigiinde anlam kazanacaktir. Bu amacin ger-
ceklegebilmesi adina atilacak ilk adim, savasin smirlarinin
cizilerek dogru tanimlanmasidir. insanlar siirekli olarak do-
gayla ve birbiri ile bir miicadele i¢inde olmus ve bu miicadele
¢ogu zaman savag adi altinda degerlendirilmisgtir. Hatta bu
durum, savasin kaginilmaz oldugu izlenimini uyandirmustir.
Ancak her miicadele bir savas olarak nitelendirilemeyecegi
gibi savagin varligi da onun ka¢inilmaz bir olgu oldugu anla-
mina gelmez. Bu ayrima varamayan ya da bunu gérmezden
gelen insanoglu, savagi kaderi haline getirmis ve onunla yasa-
may1 kaniksamistir. Savasin vazgecilmez olmadigini ortaya
koyabilmek bugiin felsefecilerin iizerine diisen sorumlulukla-
rin baginda gelmektedir. Bu ise ancak savasi mesrulastiran her
tirli distinsel dayanagin ciritiilmesi ile olanakli hale gele-
cektir. Bu dayanaklardan birisinin de son déonemde {izerinde
tartismalarin stirdiigt ¢okkiltiirciilitk oldugu soylenebilir.

Cokkiiltiirciilik kokenini gorecelilikten alan bir teoridir ve
her kiiltiiriin kendine 6zgii bir degerinin ve yasam bi¢iminin
bulundugu varsayimindan hareket etmektedir. Teoride 6nyar-
gisiz ve bagsiz bireylerden olusan kozmopolit bir toplumu
nitelemek i¢in kullanilan ¢okkiltiirciliik, kiltirel ¢ogulculu-
gun kiiresel bir diizende ka¢inilmaz olduguna igaret ederken,

* Nevsehir Haci Bektas Veli Universitesi, Fen-Edebiyat Fakiiltesi,
Felsefe Boliimii, Dr. Ogr. Uyesi.
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ayni zamanda bunun olanakliliklar1 {izerinde durmaktadir. Bu
baglamda pek ¢ok teorisyen igin giiniimiiz diinyasinda insan-
larin kars1 karsiya kaldigi taninma ve Gtekilestirme gibi bazi
o6nemli sorunlarin tstesinden gelebilmek adina 6nemli bir
bakis acist saglamaktadir. Nitekim diinya tizerinde farkl kiil-
tirlerin de olabilecegi ve bunlarin bir arada yasayabilecekleri
ve yasamasi gerektigi vurgusu, farkliliklarin taninmasina ola-
nak saglarken bu siire¢ Gtekilegtirme tehlikesini de kendili-
ginden bertaraf eder gorinmektedir. Cokkiltiirctiliige karst
¢ikan teorisyenler agisindan durum distinildiigi kadar basit
degildir. Cokkiltiirciilik taninma ya da otekilestirme gibi
sorunlar1 ¢6zmek bir yana gliniimiizdeki uygulama bi¢imi
dolayisiyla bu sorunlari daha da derinlestirmektedir. Bunun
pek cok nedeni bulunmakla birlikte en dikkat cekeni ¢okkiil-
tlrciligin kiltirel farkliliklara bizzat vurgu yapiyor olmasi-
dir. Bu vurgu ayn1 zamanda arka planda her kiltiiriin bir top-
lumda esit haklar altinda yasamasi talebini beraberinde getir-
mektedir. S6z konusu talep ise nihayetinde catigma ortami
dogurmak adina gegerli bir nedene dontisebilmektedir.

Anahtar Sozciikler
Cokkiiltiirciiliik, Otekilestirme, Savas, Gorecelilik, Esitlik.
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Ozcan Yilmaz SUTCU*
BiR KURMACA OLARAK SAVAS VE BARIS

Ozet

Kurmaca bir yaratim olarak edebiyat, yapay bir hikaye tize-
rine yiikselir. Bu hikayenin dayandig: sey, kurmaca bir gercek-
lik sunabilmesidir. Bu anlatimin dayandig1 gerceklik, ampirik
geceklikten her yoniiyle farklilik arz eder. Ancak hikaye, oku-
yucuya anlattigi diinyanin kendinde bir gerceklige sahip oldu-
gunu ve onun kurmaca bir gergeklik oldugunu unutturdugun-
da ve asil gercekligin hikayede anlatilan gerceklik oldugunu
fark ettirdiginde bir sanat eseri konumuna gelir. iste Tols-
toy’un Savas ve Baris romani bu diizlemde gelisim gosteren bir
eserdir. Tolstoy'un anlattigi hikaye veya hikayeler, ampirik
gercekligin renklerine 6ylesine biirinmdstiirler ki, kahraman-
lar ve olaylarin gergek olmadigini diisinemedigimiz bir an bile
yoktur. Bazen de asil gergekligin ampirik gerceklikten ziyade
Tolstoy'un kurmaca diinyasi oldugunu diisiinmeye baglariz.
Bu ylizden Tolstoy’'u okurken ac¢ilmis bir pencereden kurma-
caya degil, kurmacadan ampirik gerceklige bir geri doniis ya-
pariz. Bu dontigte ampirik gercekligin ne kadar siradan ve
sinirlt oldugunu kavrayarak miimkiin “diinyalar ve yasamsal
olaylar iizerine yeniden diisiinmeye” baslariz. Bu acidan aslin-
da Tolstoy, “yasamsal gercekligin mimar1”dur.

Yasamsal gercekligin mimari1 olan Tolstoy, “hic¢ de ‘yiice bir
diinyanin’ adami degildir; bu diinyanin berisine kék salmstir,
yerylziiniin 6tesine degil; bu diinya ile ilgili her seyin 6ziidir
0; hicbir yerde duyularin, elle tutulabilen, dokunulabilen sey-
lerin dar alanini agmaz; ama bu alanin icinde nasil bir mii-
kemmellige ulagsmustir!” Bagka bir diinyaya degil, bu diinyanin
icine kok salarak yasami yeniden yaratmak onu “i¢kin bir diiz-
lem”e geker. Yani actual gercekligin virtiiel konumlarini kur-
maca bir gerceklik olarak sunarak yasam kavramini yeniden

* Izmir Katip Celebi Univeristesi, Sosyal ve Beseri Bilimler Fakiilte-
si Felsefe boliimii, Dog. Dr.
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bir “sorgulama nesnesi” haline getirir. Yasanmis ve tarih ola-
rak geride kalmis olay ve hikayeleri tekrar giindeme alir ve
yeniden bu olaylar diisiinmeye davet eder okuyucuyu. Olayin
tek bir gerceklesme hali olmadigini, onun imkénlarinin da
ayni oranda “miimkiin ve gergek” oldugunu somut kilar. Ya-
sanmig ve geride kalmis bir olay olarak 1812 savagini ve bu
savagin karakterlerinin neden bagka tiirli olmadigma veya
olamadigina iliskin bir sorgulama yapar. Iste bu konusmada
bu imkanliliklar iizerine bir sorgulama gerceklestirilecektir.

Anahtar Sozcikler

Tolstoy, Kurmaca, Savas ve Baris, Edebiyat, Yasam Felsefesi,
Saf Ickin Yasam.
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Ozcan Yilmaz SUTCU*
WAR AND PEACE: A FICTION

Abstract

Literature, being a form of fictitious creation, is based on
an artificial story. This story depends on providing a fictitious
reality. The reality behind such a narrative is different from
empirical reality in all aspects. However, a story becomes a
piece of art when it tells the reader that the world it narrates
has its own reality, making the reader forget that this is in fact
a fictitious reality with the realization that the actual reality is
the one told in the story. Tolstoy’s War and Peace is an art-
work developed in such context. Tolstoy’s story or stories are
so similar to empirical reality that we do not think that the
heroes and events are not real even for a single moment. Fur-
thermore, we may occasionally think that actual reality con-
sists of Tolstoy’s fictitious world rather than empirical reality.
Therefore, when we read Tolstoy, we do not return to fiction
from a window opened, but instead we return to empirical
reality from fiction. During this, we realize how banal and
limited empirical reality is and start to “reconsider possible
worlds and life events”. In this regard, Tolstoy is an “architect
of vital reality”.

Tolstoy, the architect of vital reality, is “not a man of the
‘holy world’; he took root in the core of this world, not beyond
earth; he is the essence of everything about this world; he
never surpasses the narrow field of things we can sense, hold,
or touch; but how perfect he has become in this field!” Taking
root in this world and no other world and thereby recreating
life carries him to an “immanent plan”. In other words, he
presents the virtual status of actual reality in the form of a
fictitious reality and in doing so he transforms the concept of
life into an “object of inquiry”. He reconsiders past events and

* [zmir Katip Celebi University, Faculty of Social and Human Scien-
ces, Department of Philosophy, Assoc. Prof. Dr.
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stories and invites the reader to rethink about these incidents.
He shows that there is no single status of events and that
these events carry equally possible alternatives. He questions
the 1812 war as a past event and also why the characters within
this war cannot or would not exist in other ways. This paper
will address these possibilities.

Key Words
Tolstoy, Literature, Fiction, War And Peace, Philosophy Of
Life, Pure Immanent Life.
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Peyamisefa GULAY*

ANLAMIN MENSEI OLARAK OLUM: LUDWIG WITT-
GENSTEIN DUSUNCESINDE OLUM TEMASI

Ozet

Ludwig Wittgenstein'in yagsama anlamini yalnizca 6limiin
verecegini disiinmesi bir tesadif gibi goériinmemektedir.
Diinya savasini tecriibe etmis, 6liimle defalarca burun buruna
gelmis, esir diismilg, birka¢ kardesi cesitli sebeplerle intihar
etmis ve ancak oliimle kars: karsiya gelindiginde insanin ken-
disini tartabilecegine kanaat getirmis bir dislintr olarak
Wittgenstein, 6limiin hem gercekligi ve hem de diigiincesiyle
kelimenin tam anlamiyla i¢ igedir. Wittgenstein s6z konusu
oldugunda 6liim fikri o kadar merkezi bir konum isgal eder ki,
kimi Wittgenstein yorumcular1 Tractatus’'un yasamin anlami-
na yonelik meshur son 6nermelerinin varligini bile digiiniiriin
6lumle kargilasmalarinin bir sonucu olarak okumaktadirlar.
Bu yoruma gore Wittgenstein bir asker olarak cephede 6liimle
defalarca ylizlesmemis olsaydi, Tractatus’'un sonunda yer alan
tartismali 6nermeler kitaba eklenmeyecekti. Sahiden de gerek
Wittgenstein literatiiriinde gerekse de biyografisinde bu cesit
bir okumay1 destekler nitelikte pek ¢ok ipucu bulmak miim-
kiindiir. Hemen biitiin diisiinsel mesaisini anlam problemine
ayirmig bir disiiniir olarak Wittgenstein, yasama anlamini
olimiin verdigini diisinmekle kalmaz ve 6lim korkusunu da
yanlis bir yasamin en agik gostergesi olarak belirler. Boylelikle
Wittgenstein diisiincesinde 6lim ve yasam temalar: siirekli
olarak birbirine gecer. Ailesinde ve cevresinde pek cok intiha-
ra sahit olan Wittgenstein'in kendisi de zaman zaman intihar
disiintr ve 6lim ve yasam gerilimine yonelik diiglintisintin
duraklarindan birini de intihar basghig: teskil eder. Nihayet,
ironik bir gekilde, 6liimciil bir hastalikla, kanserle bogusmak
durumunda kalan Wittgenstein, cesitli tedavilerle 6liimiintin

* Glimiishane Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Ars.
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geciktirilebilecegi kendisinde séylendiginde, daha fazla yasa-
mak igin bir sebebi olmadigini sdyleyerek bu teklifi reddeder.
Biitiin bu noktalar dikkate alindiginda ilging olan, felsefe tari-
hinin en teknik distintirlerinden birisi olarak Wittgenstein'in
diistincesinin tamamina 6lim fikrinin hangi saiklerle tesir
ettigidir. Zira bu tesirler onun agisindan birinci dereceden
belirleyici olmus, Tractatus’'u dahi sekillendirmis, yasaminin
tamamini kat1 bir ahlaki miicadeleye cevirmis ve cevresi tara-
findan yasamin hemen hemen her alaninda olduk¢a zor bir
kisilik olarak kabul edilmesine neden olmus goriinmektedir.
Yine onun diisiincesinin merkezi temalarindan biri olan sinir
fikri, yasamla 6liim arasindaki sinir1 da havi gériinmekte ve bu
sinirin Otesi ve berisi arasindaki gerilim de anlamlandirilmaya
caligilmaktadir. Bu anlamda Wittgenstein diisiincesinde 6lim
ve yasam temalarmin ve 6lim fikrinin izlerinin tesirleriyle
birlikte siiriilmesi, hem anlam problemini bu disgiincenin
merkezine alan bir diigiintir olarak onun anlam tartigmasin
acacak ve hem de onun bulundugu ¢evreye nispetle cok¢a
giindeme gelen farklarini ortaya koyacaktir.

Anahtar Sozciikler
Oliim, Yasam, Anlam, Mense.
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Peyamisefa GULAY*

AS THE ORIGIN OF MEANING, DEATH: THE THEME
OF DEATH IN THE IDEA OF LUDWIG WITTGENSTEIN

Abstract

Ludwig Wittgenstein proposes that only death can give the
meaning to life, which is not seen as a coincidence. As a
thinker who experienced the World War, was about to face
death several times, was captured, and some of whose broth-
ers committed suicide due to different reasons, and who
comes to the point that a person can think himself over only
when s/he encounters death, Wittgenstein is completely to-
gether with death both with its authenticity and its idea.
When it comes to Wittgenstein, the idea of death occupies
such a central place that some Wittgenstein scholars regards
and interprets the existence of his famous final propositions
about meaning of life in Tractatus as the result of his encoun-
ters with death. According to this perspective, if Wittgenstein
had not faced with death repeatedly at the front as a soldier,
the controversial propositions would not have been added to
the book. In fact, it is possible to find many clues to support
this way of reading both as in Wittgenstein literature and his
biography. As a thinker who allocates almost all of his intel-
lectual labor to the issue of meaning, Wittgenstein not only
thinks that death gives meaning to life, and also he identifies
the fear of death as a clear indicator of a wrong life. Therefore,
themes of death and life always engage with each other in the
idea of Wittgenstein. Witnessing many suicides in his family
and surrounding, Wittgenstein also thinks about suicide from
time to time and the title of suicide makes up one of the stops
related to death and life tension in his thinking. Finally, ironi-
cally, suffering cancer, a terminal illness, when he was told
about various ways of treatment which could postpone death,

* Gumiighane University, Faculty of Letters, Department of Philo-
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Wittgenstein refused the offer by saying that he did not have
any reason to live longer. Regarding all these points, the inter-
esting thing is with which reasons the idea of death influence
the whole idea of Wittgenstein, who is one of the most tech-
nical thinkers in the history of philosophy. Indeed, these ef-
fects became determinative fundamentally to his thinking,
even shaping Tractatus, turning all his life into a strict moral
struggle and being considered as a very tough personality al-
most all aspects of his life by his surrounding. Being one of his
central themes, the idea of boundary seems including and the
tension between within and beyond this boundary will be
explained. In this sense, examining both the idea of death and
life and the traces of death in his thinking will open his argu-
ment of meaning as a thinker placing meaning in the center of
this thinking and will show his differences compared to his
surrounding that came up many times.

Key Words
Death, Life, Meaning, Origin.
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Plamena Slavova STOYANOVA*

YOUNG AND EDUCATED OR BULGARIA AS AN INTE-
RESTING DESTINATION FOR FOREIGN WORKERS

Abstract

In 2008 Bulgaria became a member of the EU and many
Bulgarians used the chance to go to study and work abroad as
EU citizens. As many young Bulgarians were leaving the co-
untry in search of better opportunities, many foreign firms
and corporations entered the Bulgarian employers' market.

The fast internet, low government taxes, and local salaries
considerably lower than those in Western Europe were among
the main reasons for choosing Bulgaria as a business destina-
tion.

These new businesses hire mostly young and well educated
Bulgarians who speak foreign languages. They also occasio-
nally employ Western Europeans and even Asians, whose
numbers are limited and who usually work as high level ma-
nagers.

However, with time Bulgaria has increasingly become an
appealing working destination for more and more young fore-
igners with various levels of education and experience, who
get hired at various job levels in Bulgaria.

The goal of this report is to tell more about these young,
educated foreigners who choose to work in Bulgaria.

The report will try to answer questions such as: What are
the reasons for such a decision? What kind of people are co-
ming to Bulgaria? For how long? How do they manage to in-
tegrate themselves into the Bulgarian society? Why do they
stay? Why do they leave?, etc.

Key Words
Emigration, Business, Employee, Europe.
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Ramazan ADIBELLI*

BiR OTEKILESTIRME VE SIDDET KAYNAGI OLARAK
HIRISTIYANLIKTAKI SEHITLIK MIiTi

Ozet

[slam’a kars1 gelistirilen oryantalist séylemin ana unsurla-
rindan biri, bu dinin siddet yanlisi oldugu yoniinde olmustur.
Bir “kili¢ dini” seklindeki islam imgesi, 2005 yilinda Danimar-
ka’da ortaya ¢ikan karikatiir krizinde elinde bir kili¢c tutan
sozde peygamber cizimiyle bir kez daha islamofobik 6nyargi-
nin disa vurumu olarak karsimiza cikmustir. Islam’in bir siddet
kaynagi oldugu yontindeki elegtiri, 6zellikle 11 Eyliil 2001 olay-
larindan sonra doruk noktasina ulasmis ve sadece basin yayin
ortaminda degil, akademik cevrelerde de yiiksek sesle dile
getirilmistir. Tokyo’da 2005 yilinda gergeklestirilen 19. Ulusla-
rarast Dinleri Kongresinde verdigi konferansta Alman teolog
Hans G. Kippenberg'in 11 Eyliil olaylarinin Islam ile baglantil
oldugu icin bu iliskileri bulmak gerektigi ve bu olaylar tertip-
leyen teroristlerin motivasyon kaynaginin sehit olma kaygisina
dayandigini, bu olaylarin islam tarihinde sikca goriilen gazve-
lere benzedigi icin bu tiir siddet olaylarin kaynagin islam ol-
dugunu savunmustur. Papa 16. Benediktus'un Regensburg
Universitesinde, 12 Eyliil 2006’da yaptig1 iinlii konusmasinda
Islam’'in insanlar1 din degistirmeye zorladigimi ima ederek
Islam1 siddetle 6zdeslestirmis ve Islam’in kilicla yayildigy,
buna kargilik Hiristiyanhigin baris dini oldugu mesaji vermisti.

Son yillarda Candida Moss gibi Kilise tarihgilerinin yaptig:
calismalarda Hiristiyanliktaki sehitlik (martyrdom) hikayele-
rinin tarihsel vakalardan ziyade birer mit oldugu ortaya ¢ik-
mistir. Hristiyanlarin Romalilarin baski ve zulmiine maruz
kaldiklar1 ve dinleri ugruna sehit edildikleri yoniindeki inan-
cin sadece ilk G¢ asirla sinirh olmadiginin, Romali/pagan-
Hristiyan ya da Hak-Batil seklinde olusturulan bu dikotomik
anlayigin iki bin yil sonra Hiristiyanlar-Otekiler/isa diismanla-

* Erciyes Universitesi, Hahiyat Fakiiltesi, Dog. Dr.
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ri/seytanlar ya da bazi durumlarda Hiristiyanlar-Mislimanlar
sekline dontsttirtilerek tarih boyunca yasatildiginin altini ¢izen
Moss, s6z konusu anlayigin yagsamaya devam ettigine dikkat ¢ek-
mektedir. Hiristiyanlik tarihgilerinin bir dogma haline getirdikle-
ri ve lilkemizde de Dinler Tarihi kitaplarinin hemen hemen hep-
sinde aym sekilde aktarilan bu durum, tarihsel bir gerceklikten
ziyade bir mittir. Tarihle mit arasindaki ayrim ve mitin etkileme
giici bu ornekte ¢ok net bir bicimde goriilmektedir. Zira tarihsel
hadiselerin aksine mitler birer arketip haline gelerek siirekli giin-
cel olabilme ve her an 6rneklik tegkil edebilme 6zelliklerine sa-
hiptirler. Bu mitin olumlu y6niini inananlara imanlart ugruna
hayatlarini feda eden ilk Hiristiyanlar gibi giiclii bir imana sahip
olmaya telkin ederken olumsuz yani ise siddetin mesrulastirilma-
sina yol actigl icin gliniimiiz diinyasi ag¢isindan ciddi bir tehlike
arz etmektedir.

Diger taraftan bu mit, Hagli Seferleri'nde 6énemli bir motivas-
yon kaynagi olmustur. 1095'te Papa II. Urban, tiim Hiristiyanlar:
Tirklere kars: savagsa davet ederek, katilanlara glinahlarinin affe-
dilecegi vaadinde bulunmustu. Bu cagri, 13. ylizyila kadar siiren
bir dizi -toplamda dokuz- dini savasa yol agti. Papa II. Urban,
1095'te Clermont’ta yaptigi konusmada “yeni savasin sehadet
6dilint icerdigini” belirtmisti. Sadece savasta 6lenler degil, savag
sirasinda tutuklandiktan sonra din degistirmeyi reddeden Hiristi-
yanlar da sehit sayilmisti. Donemin ABD Bagkani George W.
Bush, 11 Eylil'deki intihar saldirilarinin ardindan terérizme karsi
"Hagli Seferi" baglattiklar1 yoniindeki ifadesinde ayn1 mit tarafin-
dan beslenen ayni zihniyetin yansimasi sezilmektedir.

Bu calismadaki amag¢ Hiristiyanlik tarihinde sehitlik mitinin
gelisim safhalarini ortaya koyup gtiniimiiz diinyasindaki tezahiir-
leri tizerinde durarak Hiristiyanligin bir baris ve sevgi dininden
ibaret oldugu yoniindeki diger bir miti olumsuzladigin1 goster-
mektir. Bitin dinler gibi Hiristiyanlik da biinyesinde siddete
zemin hazirlayan bir sdylem icermektedir.

Anahtar Sozciikler
Otekilestirme, Siddet, Hiristiyanlik, Sehitlik Miti.
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Ramazan ADIBELLI*

THE MYTH OF CHRISTIAN MARTYRDOM AS A
SOURCE OF OTHERING AND VIOLENCE

Abstract

One of the main elements of the orientalist rhetoric against
Islam was that this religion is pro-violent. The Islamic image
as a "sword of religion", once again emerged as an outpouring
of the Islamophobic prejudice with the drawing of a so-called
prophet holding a sword in his hand in the cartoon crisis that
emerged in Denmark in 2005. The criticism that Islam is a
source of violence has reached its peak after the events of Sep-
tember 11, 2001, and has been voiced aloud not only in the
media but also in academic circles. In the XIXth World Con-
gress of the International Association for the History of Reli-
gions held in Tokyo in 2005, the German theologian and his-
torian of religions Hans G. Kippenberg said that September 1
events are related to Islam because of their resemblance to the
ghazwas frequently occurring throughout Islamic history and
because of the terrorists involved in these attacks being moti-
vated by the prize of martyrdom. After establishing such rela-
tions he argued that the source of such violence is Islam. Pope
Benedict XVI, in his famous speech on September 12, 2006 at
Regensburg University, strongly implied Islam to force people
to change religion, violently identifying Islam and giving the
message that Islam has spread with the sword, whereas Chris-
tianity is the religion of peace.

In recent years, studies by Church historians such as Can-
dida Moss have revealed that the stories of martyrdom in
Christianity belong to the category of myth rather than that of
history. Moss, remarks that the belief that Christians have
been subjected to the oppression of the Romans and that they
have been martyred for their religion are not limited to only the
first three generations, and that this dichotomical understanding

* Erciyes University, Faculty of Theology, Assoc. Prof. Dr.
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of Romans / Pagans-Christians or Right-Evil have been converted
into Christian / others / Jesus enemies / evils or in some cases to
such categories as Christians-Muslims kept alive throughout
history and still exists today. These narratives which historians of
the Church sculpted as a dogma, and which in our country, in
almost all of the books about the History of Religions is reflected
in the same way is a myth rather than history. The distinction
between history and myth and the influence of myth are very
clearly seen in this example. Unlike the historical events, myths
are archetypal and have the characteristics of being able to be up
to date and to be a model at any moment. The positive side of
this myth suggests that believers have a strong belief, like the
first Christians who have sacrificed their lives for their faith,
while the negative side is a serious danger for today's world be-
cause it justifies violence.

On the other hand this myth has been an important source of
motivation in the Crusades. Papa II Urban in 1095 invited all
Christians to fight against the Turks and promised the partici-
pants that their sins would be forgiven. This call led up to the
13th century to a series of religious wars - nine in total -Pope II
Urban in his speech in Clermont in 1095, stated that he " the new
war comprises the prize of martyrdom". Not only those who died
in the war, but Christians who were refusing to change religion
after being arrested during the war were considered martyrs. The
same mindset fed by the same myth can be detected in the
statement of the former US President George W. Bush that they
were launching the "Crusade" against terrorism following the
suicide attacks on September 11",

The purpose of this study is to show the developmental stages
of martyrdom myth in the history of Christianity and to show
that it negates the myth that Christianity is a religion of peace
and love by standing on the manifestations of today's world. Like
all religions, Christianity also includes a discourse that prepares
the ground for violence.

Key Words
Othering, Violence, Christianity, Myth Of Martyrdom.
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Renata KISONOVA*

PHILOSOPHICAL ASPECTS OF PICASSO 'S GUERNICA

Abstract

I will focus in following paper on some philosophical as-
pects and interpretation of one of Picasso ‘s most famous pa-
inting Guernica. He had painted Guernica in 1937 as an immi-
diate reaction to the Nazistic bombing practice on Basque
town of Guernica. I will focus on interpretation of the bull,
which probably represents the onslaught of Fascism. Picasso
himself said it meant brutality and darkness, presumably re-
miniscent of his prophetic and the horse represented the pe-
ople of Guernica.

Key Words
Fascism, Guernica, Pain, War.
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Riza SAM*

YENI GUVENLIK STRATEJILERI VE SAVASIN DEGISEN
YUZU: SAVASA YAKIN, BARISA UZAK DURMANIN ARAS-
SALLASTIRILMIS KOLAYCILIGI UZERINE

Ozet

Son yillarda yenidiinya diizeninin egemen konumundaki
oyun kurucular1 olan giiglii iilkeler, alisilagelen savaglarin ma-
hiyetini degistirerek “yeni nesil” diye tabir edilen savaslarin en
onemli aktorleri haline gelmislerdir. Yeni nesil savaslarin en
belirgin 6zelligi, maliyetinin olduk¢a ucuza getirilmesi, dis-
man ilan edilenin diigmani olabilecek hedef secilen illegal
gruplarin dost kategorisinde tanimlanmasi, onlara vekalet
verilmesi ve asimetrik bir bicimde siirdiiriilmesiyle dikkat
cekmektedir. Bu baglamda yenidiinya diizeninin gii¢lii oyun
kurucu aktorleri, egemen konumlarimi stirdiirebilmek igin
kendilerine mukayeseli sttinliikleri getirebilecek kaynaklari
elde edebilecekleri yerleri, sinirlarinin ¢ok 6tesinde de olsa bir
giivenlik gerekcesiyle yapilandirmak istemektedirler. Bu amag
dogrultusunda, glgli iilkeler gerekmedikce kendileri savas-
mamakta, ancak savasin asimetrik bir bigimde siirdiriilebil-
mesini saglayabilecek illegal gruplar desteklemektedirler.

Burada vahim olan sey, onca katliama ragmen baris yerine
savagin tercih edilmesi ve aragsallastirilmasidir. Cinkii parazit
olarak goriilenlere, insani 6zelliklerinden ziyade Charlie Chap-
lin'in “modern zamanlar’inda oldugu gibi “say1 sistemindeki
bir numara” olarak yaklasilmaktadir. Bu durumda, Leninvari
soylemde emperyalist tilkelerin giristikleri “savaslar, ekonomik
rekabetin mantiksal bir uzantisi” oldugu siirece, Stalinvari
soylemde de giiclii tilkelerde “sohretli bir kisinin 6liimii traje-
di”, buna karsin giigsiiz tilkelerin 6grenilmis caresizligini yasa-
yan “milyonlarin 6limii ise, sadece bir istatistik” olarak kalmaya
namzettir, denilebilir. Bu da gii¢lii tilkelerin neden savasa yakin,

* Bursa Uludag Universitesi, Fen-Edebiyat Fakiiltesi, Sosyoloji Bolii-
mi, Doc. Dr.
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barisa uzak durduklarini agiklamaktadir.

O halde, maliyetleri stirekli diisiiriilen savaslarin karsisinda
bedeli azami Olgiilerde yiikselen baristan ve barisa yonelik ¢aba-
lardan basarili bir sonug elde edilmesi miimkiin gériinmemekte-
dir. Hatta baris istendiginde bile savaga hazir olunmasi gerektigi
dillendirilmektedir. Konuya Makyavelist bakis agisindan yaklasil-
diginda da tiim baris anlagmalarinin silahlarla desteklenmedigin-
de bir anlam tagimadig ileri stirtilmektedir. Bu husus, modern
Makyavilist Carl Schmitt’de de “dost-diisman” kategorileri tize-
rinden ele alinmaktadir. Bagka bir ifadeyle, dostlarin varligi, ingsa
edilen diigmana baglh olarak gerceklesmektedir. Bu sayede diis-
man insa edildigi siirece, ona yonelik sdylemlerin dile getirilmesi,
sinirlarin ¢izilmesi ve tedbirlerin alinmasi motivasyonel bir bi-
cimde aragsallagtirilmakta ve fonksiyonel kilinmaktadir. Ornegin
cok yakin zamanda Filistin’e operasyon diizenleyen Israil'in kilit
konumda bulunan bir yetkilisine, “insanlar1 neden o6ldiiriiyorsu-
nuz’, diye soruldugunda yetkili kisi, “ldirmesek cezaevinde
beslemek zorunda kaliriz”, yanitin1 vermistir. Benzer nitelikte bir
bagka ag¢iklama, Amerika’da bir Hotelin konferans salonunda
sunum yapan bir bilim insani tarafindan yapilmistir. Bu bilim
insanina gore, “yasanilir bir dilnya’da yasamayr hak eden secil-
mislerin rahat ve huzur iginde yagayabilmeleri icin diinya niifu-
sunun yaklasik % 90’1 bir an 6nce telef edilmelidir. Bu durumda
savas ve 0liim ucuzlamakta, baris ve hayatin siirdiiriilebilir kilin-
mast ise, giderek pahalilagsmakta, dolayisiyla da bir fayda maliyet
analizine gidilerek degerin yerini fiyatlarin almasi saglanilarak
“en kolay ve en ucuz olan” tercih edilmektedir. Bu nedenle, gii-
niimiuzdeki 6rneklere bakildiginda savasa son veren bir barigin
gerceklesmesi veya galip gelmesi miimkiin degildir, denilebilir.

Yapilan calismada da bir biitiin olarak deginilen bu hususa
odaklanilmaktadir. Bu konuda detayl bir tarama yapilmis, gerekli
doktimanlar toplanmis ve dile getirilen sdylemlerin ¢éziimleme-
sine girigilmigtir.

Anahtar Sozciikler
Savas, Baris, Yeni Nesil Savaslar, Giivelik Stratejileri, Stratejik
Ongorii.
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Rumiana BUDJEVA*

RELIGION AND ETHNICITY IN THE CONTEXT OF
RADICALIZATION AND TERRORISM - THE CASE OF
BULGARIA

Abstract

The issue of the risk of radicalization of different ethnocal
minorities and marginalized communities is becoming more
and more relevant in the contxt of the war with the terrorism.
This text raises the question of how and to what extent the
processes of radicalization that are observed across Europe are
manifested in Bulgaria as well. The current article aims to
examine the state and attitudes of some ethnic minorities,
among which there is potentially an increased risk of radicali-
zation. Data, facts and opinions of specialists on the causes
and factors of potential Islamist radicalization among some
Roma communities are presented. It also examines the extent
of resistance of traditional Muslim communities to radical
influences. The role of religion preferences is also put under
examination in the context of radicalization. The analysis and
conclusions in the article are based on official data from na-
tional statistics from the last census, some specialized socio-
logical studies as well as interviews with experts and special-
ists in the field of ethnic minorities, Islamic religion and cul-
ture. Finally, we make some conclusions and proposals for
urgent action to combat Islamic radicalization and reducing
the threat of terrorism.

Key Words
Radicalization, Religion, Terrorism.
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Saygin GUNENC*

HEGEL, MARX VE ENGELS'iN TARiH FELSEFELERIN-
DE "AKLIN HiLESI" OLARAK SAVAS VE SOMURGECILIK

Ozet

Engels 1849 yilinda, Marx ile birlikte editorliigiinde bulun-
duklar1 "Rheinische Zeitung" gazetesinde sdyle yaziyordu
(MEW 6: 165-173): "Avusturya'nin biittin halklar1 ve halkgiklar
(!) arasinda ilerlemenin tasiyicist olan, tarihe aktif olarak mii-
dahil olan, bugiin de yasamaya yetenekli sadece ti¢ halk vardir:
Almanlar, Polonyalilar ve Macarlar". Engels'e gére Dogu Avru-
pa'da yalnizca bu halklarin s6z hakki olmalidir, ¢linkii geri
kalan tim "irili ufakli " halklar gericilige (ve diisgman olarak
gortilenlerin ebedi yaftasi karsi-devrimcilige) hizmet etmekte-
dir ve bu yiizden de "devrimin diinyay: saran firtinasinda yok
olup gitmelidir". Hegel'in Tarih Felsefesi Derslerinde diinya
tarihsel insanlarin karsisinda "bazi masum ¢icekler ezilip git-
melidir" (zertreten) denen pasaji serbest bir sekilde alan En-
gels, tarihin gidisatinin "acimasizca ezip gectigi" bu halklar
bin yillik bir gelisimin "artiklari-siipriintiileri” olarak ilan eder.
"Biitiin varoluslariyla" karsi-devrimi tecessiim ettiren bu halk-
lar (6zellikle Slavlar) olur da dogu Avrupa'da hakimiyeti ele
gecirirse ve sonrasinda onlara Macar proletaryasi isyan ederek
zafer kazanirsa, Macarlarin ilk yapacag is "Slav barbarlardan
kanl bir intikam" almak olacaktir. Daha sonra kopacak olan
bir "genel savasta” "bu kiictik 6kiiz kafal halklar isimlerine va-
rincaya kadar yok edilecektir. Engels daha da ileriye giderek,
bu eli kulagindaki "diinya savaginin” sadece gerici siniflar1 ve
hanedanlar degil, ayn1 zamanda tiim gerici halklarn yeryi-
ziinden silecegini belirtir. "Ve bu da bir ilerlemedir". Savas tari-
hin ilerlemesi i¢in bir aragtir. Bu s6zler bir ironiyi ve "miinferit",
maksadini agan gorusleri ifade etmez. Marx ve Engels "sark mese-

* Bursa Uludag Universitesi, Fen-Edebiyat Fakiiltesi, Felsefe Boliimii,
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lesi" ile ilgili biitlin yazilarinda "Slav "problemini benzer sekilde
ele alirlar. Oteki dogu halklar da kuskusuz paylarini alirlar. Soz-
gelimi Hintliler, Marx'a gore, Ingilizlerin en kétii ve cirkin ¢ikar-
larina (vilest interests) alet edilip en berbat muamelelere maruz
kalsalar bile, bu, mesele edilmemelidir. "Ciinkii Ingiltere'nin igle-
digi suclar ne olursa olsun Ingiltere ashinda, devrimin yaratiimast
icin tarihin kullandigi bilingdis1 bir aractir” (MEW 9: 133). Ayn1 yil
(1853) Marx yine gazetede ¢ikan bir yazisinda, Ingiltere'nin yara-
tic1 ve yikici olan ikili bir gorevi yerine getirdigini soyler: bir yan-
dan Asya'min degismeyen toplumsal yapisini ¢6ziilmeye ugrat-
mak, bir yandan da orada Avrupa'nin toplumsal dokusuna uygun
"maddi" kosullar1 yaratmak. Gelecekteki devrimle gergeklesecek
komtinist toplum bu nedenle ancak diinya ¢apinda bir basariyla
yasama gecebilir. Sémiirgecilik, i¢ savaslar, diinya savaslart bu
yolda 6denmesi gereken bedelden baskasi degildir.

Bu bakis agis1 6zel olarak Hegel'in tarih felsefesine dayanur.
Hegel'in tinin kendini diinya tarihinde gergeklestirmesi olarak
gordigi ozglirlik baglamindaki ilerleme, idenin edimsellesmesi
"aklin hilesi" olarak kisileri, halklari, kahramanlari, onlarin tutku-
larin1 kullanir. ilerleme zamanin olumsallig iizerindeki hakimi-
yetini bu sayede ayakta tutar. Marx ve Engels bu diisiinceyi kendi
ideolojileri dogrultusunda sistematik olarak uygular.

Bu bildiride ilk olarak Hegel'in "aklin hilesi" baglaminda savag
ile ilgili gorisleri irdelenecek ve teorik bir altyap: olusturulacak-
tir. Ikinci olarak, kronolojik bir gézden gecirme ile Marx ve En-
gels'in savag ve somirgecilik ile ilgili distinceleri ortaya konacak
ve Hegel'in bakis acisindan nasil faydalandiklar1 gosterilecektir.
Son olarak, genel bir degerlendirme ile, cogu zaman sdylenenin
aksine, Marx ve Engels'in aragsalci bir mantikla somiirgeciligi ve
savasglar1 akladiklar1 savunulacaktir.

Anahtar Sozciikler
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Saygin GUNENC*

WAR AND COLONIALISM AS "CUNNING OF REASON"
iN THE PHiLOSOPHIES OF HiSTORY OF HEGEL, MARX
AND ENGELS

Abstract

Engels wrote in 1849 in the "Neue Rheinische Zeitung" as
follows: "Among all the large and small nations of Austria,
only three standard-bearers of progress took an active part in
history, and still retain their vitality — the Germans, the Poles
and the Magyars. Hence they are now revolutionary." In his
view, only those nations should have any say in deciding the
future of Europe, because "the remaining nations, destined to
perish before long in the revolutionary world storm", just ser-
ve to the counter-revolutionary interests. But, according to
him, these reactionary nations will dissappear entirely in a
world war. Marx, in similar terms, describes in his article on
"The British Rule in India" England, in spite of her "vilest inte-
rests", as "an unconcious tool of history" in bringing about the
revolution. The Hegelian conception of the "cunning of rea-
son" is at the basis of Marx's and Engels' attitude toward colo-
nolization. Marx follows Hegel here, despite the fact that Marx
substitutes classes for heroes in the world history. In this pa-
per, first, [ will examine Hegel's view on the history and the
so-called "cunnig of reason". Secondly, I will present the
marxian perspective on the war and colonialism chronologi-
cally and how it is based on the Hegelian philosophy of his-
tory. Thirdly, I will show how Marx and Engels justify, cont-
rary to the general assumption, wars and colonialism.

Key Words
Marx, Engels, Colonialism, War, Cunning of Reason
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Sebile Basok Di$*
TRUVALI KADINLARDAN MYANMAR KADINLARINA
SAVAS VE KADIN
Ozet

Euripides’in “Troyali Kadinlar” adli eserinde Truva savasi
kaybedildiginde Truvali kadmnlarin baslarina gelenler anlatilir.
Kocalarii1 veya babalarin1 savasta kaybeden, acilarla kahrolan
Truvali kadinlar savas sonrasi esir alinir ve kolelestirilirler. Daha
sonra birer savas ganimeti olarak Yunanli askerler arasinda
paylastirilirlar.  Savasin galibi olan Yunanlilar, bu kadmlan
hizmetgi olarak ve cinsel amagl kullanmak {izere gemilerle kendi
iilkelere gotiiriir. Euripides’in bu trajedisi milattan 6nce yasanan bir
savag sonrasinda kadinlarin yasadigi sorunlar1 anlatir. Bu savastan
glinimiize kadar iki bin yildan fazla yil ge¢mistir ve bu siire
zarfinda sayisiz savag yasanmistir. Euripides’in kitabinin adi ve
kitapta gecen kadmlarin ismi degistirilirse bu kitap, neredeyse tiim
savaslara uyarlanabilir.

Savaglar, kadn, erkek, ¢ocuk, yasl her gruptan insanin biiyiik
acilar yasamasina neden olan durumlardir. Insanoglu, akli ve zekasi
ile pek ¢ok problemi ¢ozliime kavusturmussa da savassiz bir diinya
yaratmayl bagaramamistir. Savaglar, barig donemlerinde bile tam
olarak uygulamaya gegirilemeyen insan haklarinin, toplumsal ve
ahlaki diizenlemelerin tamamen askiya almmasma neden
olmaktadir. Savaglarda kuskusuz erkekler de sakatlanma,
yaralanma ve Oldiiriilme olaylariyla karsilasmaktadir. Ancak
normal kosullarda dahi erkeklerden farkli magduriyetler yasayan
kadmlar, savas sirasinda erkeklerden daha agir sorunlar
yasamaktadir. Savas, kadinlari ¢ok ¢esitli sekillerde etkilemektedir.
Oncelikle kadinlar, sevdikleri erkeklerin ldiiriilmesinin veya sakat
birakilmasinin acisin1  yasarlar. Babalarini, kocalarin1 veya

* Necmettin Erbakan Univeristesi, Sosyal ve Beseri Bilimler Fakiiltesi,
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ogullarin1 kaybeden kadinlar, bu erkeklerin savas Oncesi yerine
getirdigi isleri de iistlenmek durumunda kalirlar. Birer anne, es
veya evlat olarak savasin yarattigi yokluk ortaminda ailelerinin
hayatta kalmasi i¢in miicadele ederler. En korkung kosullarda dahi
hayata tutunmak ve hayati siirdiirmek icin ugrasirlar.

Ruhsal ve fiziksel olarak yara almis askerlerin geri doniisii de
kadinlarin yilikiinii arttiran bir diger unsurdur. Yaralanmis bu
erkekler savas sonrasi diinyaya ayak uydurmakta zorlanmakta ve
kadinlar gerek psikolojik sorunlari gerek icki aliskanliklar1 gerekse
de intiharlariyla zor duruma sokmaktadirlar. Kadinlar, kocalar
savag sirasinda Oldiigiinde veya yaralanmig olarak dondiigiinde
ebeveyn olarak da tiirlii giicliiklerle kars1 karsiya kalirlar. Normal
kosullarda anne ve babanin beraber istlendigi ebeveynlik rolii
boylesi durularda agirlikli olarak kadmlarin omuzlarina ytiklenir.

Savaglarda kadinlarin yasadigi magduriyetlerden en yaygin
olanlarndan biri de mza ge¢cme olaylaridir. Diinyanin farkli
cografyalarinda farkli tarihlerde yasanan savaglarda kadinlarin
rzina gegilmesi degismeyen bir olgu olarak kalmaktadir. Tarihte ve
hatta gilinlimiizde dahi buna iliskin pek cok Ornege rastlamak
miimkiindiir. Barig donemlerinde bile kadinlar i¢in biiytik bir tehdit
olan tecaviiz, savas donemlerinde ‘“normal” sayilmakta, mesru
goriilmekte ve diigman sayilan kesimin kadinlarina bir savag araci
olarak sistematik olarak uygulanmaktadir. Bunun sonucu olarak
ozellikle kadinin iffetinin ailenin, iilkenin ya da halkin onuruyla
Ozdeslestirildigi toplumlarda tecaviize ugrayan kadinlar genellikle
aileleri ve esleri tarafindan reddedilmektedirler. Tecaviiz ile
saldirtya ugrayan kadmlar, bu ret ile bir kez daha magdur olmakta,
yasadiklar1 travmaya bir de reddedilme travmasi eklenmektedir. Bu
calismada kadinlarin savag sirasinda yasadigt magduriyetler,
istlenmek zorunda kaldiklar yikiimlilikler ve karsilagtiklart
sorunlar genel hatlariyla ortaya konmaya caligilacaktir.

Anahtar Sozcikler
Kadin, Savas, Cinsiyet, Aci.
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Sebile Basok Di$*

“WAR AND WOMAN” FROM THE WOMEN OF TROJEN
TO THOSE OF MYNMAR

Abstract

In his book, "The Trojan Women", Euripides tells what
happened to Trojan women when the Trojan War was lost.
Trojan women who have lost their husbands or fathers in the
war, and who are grieved with sorrows are taken captive and
enslaved after the war. Then, they are shared among Greek
soldiers as war booty. The winner of the war the Greeks, lead
these women to their own country in ships to use them as
maids and for their sexual purposes. This tragic story of Eurip-
ides tells about the problems women experienced after a war
in B.C. Up to now, more than two thousand years have passed
since this war, and there have been countless wars during that
time. If the name of Euripides' book and the names of the
women in the book are changed, this book can be adapted to
almost all wars.

Wars are situations that cause great suffering to women,
men, children and elderly people from every group. Although
mankind has solved many problems with its mind and intelli-
gence, it has not succeeded in creating a world without war.
The wars lead to a complete suspension of human rights, so-
cial and moral regulations, which cannot be fully implement-
ed even in peacetimes. Surely, men also encounter events of
injuries, wounds and killings during the wars. However, wom-
en who suffer different grievances from men even under nor-
mal conditions, live different problems from men during the
war. War affects women in many ways. First of all, women
suffer the pain of their loved ones' murder or disability. Wom-
en who lose their fathers, their husbands or their sons will

* Necmettin Erbakan University, Faculty of Social and Human Scien-
ces, Assist. Prof. Dr.
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have to undertake the work that these men do before the war.
The return of mentally and physically wounded soldiers is
another factor that increases the burden of women. These
injured men are having difficulty keeping up with the post-
war world and are bringing women into a difficult situation
due to both psychological problems, drinking habits, and sui-
cide. Women are also faced with various difficulties as a par-
ent when their husbands die during the war or return home
injured. Under normal circumstances, the role of parenthood,
which is taken over together by mother and father, is predom-
inantly burdened on the shoulders of women. One of the most
common grievances of women's in wars is the rape. The rape
of women in wars, witnessed in different geographies of the
world in different times, remains an unchanging phenome-
non. It is possible to come across many examples of this in
history and even today. The rape, which is a great threat for
women even during peace periods, is regarded as “normal”
during times of war, is regarded as legitimate and systemati-
cally applied to the women of the enemy groups as a means of
war. As a result, women who are raped especially in societies
where the chastity of women is identified with the honourof
the family, country or people are often rejected by their fami-
lies and husbands. Women who have been attacked by rape
are once again victims of this rejection, and a trauma of rejec-
tion is also added to the trauma they are living. In this study,
women's grievances during the war, obligations they have to
undertake, and problems they face will be discussed in general
terms
Key Words
Gender, Pain, Woman, War.
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Seda ENSARIOGLU*

ADALET VE MESRUIYET ARASINDA:
TUST VE AQUINAS'TA SAVAS FELSEFESI

Ozet

Siyasetin pratik yoniinii aragtiran siyasi tarih, teorik yoni-
ni inceleyen siyaset felsefesi ve bu iki veche arasinda bir yere
sahip olan siyaset bilimi alaninda tarih boyunca yapilmig olan
eserler, savagin siyasetin ana konularindan biri oldugunu gos-
termektedir. Savas bir devletin siyasetinin ya bir gii¢ ya da bir
tikenme aninin incelenebilecegi bir olgudur. Hem iktidar
hem de titkenme, bir devlet i¢in itidalin kaybedildigi, olaganin
disina ¢ikildigr u¢ durumlar oldugundan dolayi, tipki insan
psikolojisinde oldugu gibi, temel ilkelerinin ve gercek halinin
su yliziine ¢iktig1 anlardir. Tarihsel olan savas olgusu hakkinda
tarihi ilkelerin tayin edilmesi, savas hakkinda felsefi bir deger-
lendirme yapmakla, yani savas felsefesi yapmakla miimkiin-
dir. Ayni donemde yasamis olan diistiniirlerin gorisleri tize-
rine yapilacak mukayeseli bir ¢alisma, farkli medeniyetlerin
ortaya ¢ikardig: savas felsefesi ilkelerinin arasindaki benzerlik
ve farkliliklar1 ortaya koymak agisindan 6nemlidir. Bu ¢alis-
mada, farkli medeniyetlere mensup olmakla birlikte her iki-
sinde de Aristoteles diisiincesinin etkilerinin goraldigi
Nasiruddin Tisi ve Thomas Aquinas merkeze alinarak boyle
bir mukayeseli calisma yapilacaktir. ilk asamada, Ttisi ve Aqu-
inas’in siyaset anlayisina zemin hazirlayan insan ve toplum
goriisleri kisaca ele alinacaktir. Ikinci olarak, iki diisiiniiriin
savas hakkindaki goriisleri, savas felsefesinin giintimiize kadar
tesekkiil eden temel teorileri olan realizm, pasifizm ve ddil
savasg teorilerinin ilkelerine gore analiz edilecektir. Savas 6n-
cesinde ilke ici ve lilkeler-arasi barigin sartlarinin neler oldu-
gu, savasta ve savas sonrasinda diismana muamele konular
incelenecektir. Uciincii olarak ise her iki diisiiniirde tespit
edilen savag felsefesine dair goriislerinin adalet ve mesruiyet

* Bursa Uludag Univeristesi, ilahiyat Fakiiltesi, Dr.
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dengesi acisindan nasil bir siyasi etik ortaya ¢ikardigi hakkin-
da bir degerlendirme yapilmaya gayret edilecektir. Nitekim
genel olarak siyaset felsefesinde 6nemli bir tartisma, adalet ve
mesgruiyet arasindaki mesafedir. Bu mesafe, siyaset ve ahlak
arasindaki mesafeyle ters orantilidir. Dolayisiyla, siyaset ne
kadar ahlakin hizmetinde olur ve aradaki mesafeyi azaltirsa,
mesru olanla adalete uygun olan da o kadar aynilesecektir.
Sonug olarak, bu ¢alismada, adalet ve mesruiyet arasindaki bu
iligki delilleriyle ortaya konulmaya caligilacaktir.

Anahtar Sozciikler
Savag Felsefesi, Adalet, Mesruiyet, Ahlak.
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Seda ENSARIOGLU*

BETWEEN JUSTICE AND LEGITIMACY:
PHILOSOPHY OF WAR IN TUSI AND AQUINAS

Abstract

Considering the works about political history concerning
the practical aspect of the policy, political philosophy con-
cerning the theoretical aspect and political science between
these two, it can be seen that war is one of the main topics of
the policy. War is a time of power or exhaustion of a state’s
policy. Because both of them are extreme conditions of in-
temperance, like in human psychology, indispensable princi-
pals and true character of the policy of a state become appar-
ent in those periods of time. To determine some historic prin-
ciples of war, which is a historical phenomenon at first glance,
is possible by a philosophical assessment of war, namely, phi-
losophy of war. To compare the works of philosophers lived in
the same period is crucial to reveal the similarities and differ-
ences between the war philosophies of different civilizations.
In this paper, Nasir al-Din Tasi and Thomas Aquinas who,
although being members of different civilizations, are both
Aristotelian will be compared for this purpose. Firstly, their
concepts of human and society which are the bases for their
political understanding will be dealt with briefly. Secondly,
their opinions on war will be analyzed within the frame of the
philosophy of war. This involves theories of realism, pacifism
and just war. Some topics such as the conditions of peace at
home and in the world before a war, and the attitude towards
enemy during and after a war will be examined. Thirdly, re-
garding the balance between justice and legitimacy, political
ethics of two the philosophers will be tried to be evaluated by
examining their philosophies of war. Indeed, a significant dis-
cussion in political philosophy is the distance between justice
and legitimacy. This distance is inversely proportional to the

* Bursa Uludag University, Faculty of Theology, Dr.
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distance between policy and morality. Thus, so long as policy
is in service of morality and shortens the distance between the
two, legitimate one and just one will be the same and overlap.
Consequently, in this research, the relationship between jus-
tice and legitimacy will be tried to be clarified in the light of
evidences.

Key Words
Philosophy of War, Justice, Legitimacy, Morality.
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Serdal TUMKAYA*

WHAT DOES EVOLUTIONARY SCIENCE TELL US
ABOUT WAR?

Abstract

Evolutionary psychology claims that war is universal and
inevitable because of the evolutionary past of humans. The
selective pressure, especially upon adult men, it argues, has
fundamentally shaped a man endowed with high levels of
aggression, a tendency to compete, and cravings for indiscri-
minate sex. All of which are intimately connected to some
forms of war. Therefore, evolutionary psychology informs us
that wars between humans will continue forever. In this talk, I
will argue that this line of reasoning is faulty. First, some of its
premises are factually mistaken. Second, the inference itself is
flawed. The supporting evidence in favor of the alleged selec-
tive force upon humans during the last few million years are
too weak to be used in a sound argument. In fact, little is
known about our concrete evolutionary past. Even some lea-
ding biologists, such as Richard Lewontin, assert that evoluti-
onary biology itself is “little more than storytelling.” Human
societies have lived in many diverse settings with varying cli-
matic and landscape conditions. Besides, natural selection in
itself might not be the main drive for human evolution. There
are, in effect, other mechanisms that might be more powerful
than natural selection. Moreover, the human brain is our most
social and cultural organ, and the interaction between the
human brain and our culture is so fundamental that it even
influences gene expression. As an alternative to evolutionary
psychology, a recent research strand called “cultural biology”
defends this position. Cultural biologists are currently wor-
king on molecular, genetic, or neural levels. Despite this fact,

* METU, Faculty of Arts and Science, Department of Philosophy, Res.
Assist.
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they claim that there is no hierarchy between the genetic and
social levels. In the first part of my talk, I critically introduce
this research strand and subsequently defend cultural biology
against evolutionary psychology, and conclude that science
does not tell us that wars are inevitable.

Key Words

War, Science, Evolutionary Psychology, Cultural Biology,
Human Nature.
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Sibel GOKCE*
HAYAT ve OLUM HAKKINDA: SUPHIi EDHEM-
SPINOZA
Ozet

“Yetenek ve etkileri ne olursa olsun insan yalnizca insan-
dir.” der Epiktetos. Insan1 anlaml kilan varlik-yokluk dikoto-
misini bir arada tastyor olmasidir. Bir bagka ifadeyle bu ikilik
hayat ve 6liimdiir. Oliim olmasayd: esasen hayat da olmazdi.
Yasami koruma ve 6liime karsi savasma en ilkel dirttidir ve
tim canlilarda ortaktir. Bu yasama egilimini her canlida gor-
mek olasidir. Insanci felsefenin arka planinda ekseriyetle ya-
sam sevgisi yatar. Spinoza'nin Ethica’sindaki yasamseverlik
bunun en ¢arpici 6rneklerinden biridir. Dolayisiyla en temel-
de, insanin yasami sevdigi, kederin giinah, hazzinsa erdem
oldugy, insanin yasamdaki amaci canli olan her seye yonelme-
si, 61t ve mekanik olan her seyden kendini koparmasi oldugu
soylenen ilke vardir.

Buna karsin Suphi Edhem “Hayat ve Mevt” adli eserinde
hayati 6liimden ayiracak bir sinirin olmadigini séyler. Ve hatta
hayat ile 6lim arasinda hissedilmeyen bir gecit vardir. Ona
gore biz stirekli doguyor ve yine siirekli 6lityoruz. Yani esasen
organik varliklardan bir bireyin olusmasi ve meydana gelmesi,
onu meydana getiren unsurlarin yine kendisi gibi bir bireyin
dagilmasindan meydana gelmis olmasidir. Dolayisiyla hayatin
kaynagi oliimdiir. Oliim yeni bir hayatin baslangicidir. Bu
vesileyle hayatin 6liim ile nihayetlenmesi esasen bir nimettir.

Bu calisma Suphi Edhem ve Spinoza'nin hayat ve 6lim
hakkindaki miilahazalarinin degerlendirilmesine yoneliktir.

Anahtar Sozcikler
Hayat, Oliim, Insan, Birey.
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Sibel GOKCE*
ABOUT LIFE AND DEATH: SUPHI EDHEM-SPINOZA

Abstract

“No matter what the talents and the effects are, human is
only human.” says Epiktetos. It is the fact that human beings
carry together the dichotomy of existence and non-existence
which makes human meaningful. In other words, this duality
is life and death. If there was no death, there would be no life.
Fighting against life and fighting against death is the most
primitive urge and common to all living things. It is possible
to see the tendency to live in every living thing. In the backg-
round of the humanist philosophy, the love of life usually lies.
Spinoza’s philanthropy in Ethica is one of the most striking
examples of this. Therefore, at the most basic, there is a prin-
ciple which is said that man loves life, grief is sin, pleasure is
virtue, man is aiming at everything that is living thing in life,
and that he is torn from everything that is dead and mechani-
cal.

On the contrary, Suphi Edhem states in his book “Hayat ve
Mevt” that there is no limit to seperate life from death. And
there is a passage between life and death that is not even felt.
According to him, we are born constantly and we are cons-
tantly dying again. In other words, it is mainly because of the
formation and occurring of an individual from the organic
entities and the elements that occurring him have come to the
point of disintegration of an individual like himself. So the
source of life is death. Death is the beginning of a new life. In
this way, it is essentially a blessing for life to end with death.

This study is intended to evaluate Suphi Edhem and Spino-
za's considerations about life and death.

Key Words
Life, Death, Human, Individual.
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Sinan Tankut GULHAN*

UMIDIN VE BARISIN MEKANLARI: MARX, LEFEBVRE
VE HARVEY’E GORE BiR MEKAN ONTOLOYJiSi

Ozet

Bu sunum, Marx, Lefebvre ve Harvey'nin metinlerinden or-
talarinda yazmaya bagladig1 eserlerden yola ¢ikarak, mekanin
ickin bir ontolojisini konumlandirmaya ve bu ontolojinin ne
raddede insan ontolojisi, ne raddede de mekansalligin kendi
urini oldugunu sorgulamak tizerine bir deneme icerir. Marx,
cok zor bir isi, mekdnin esasinda bir milkiyet iliskisi olduguna
dair saptamayi, ideolojinin elestirisiyle gerceklestirir, tiretim
kutsal degildir, zamansiz degildir, bu da bir totolojiden bagka
bir sey degildir. Miilkiyetin gayri-iktisadi oldugunu -mekan
tizerinde hak sahipligi kurmak demek oldugunu iddia etmek
ayn1 zamanda burjuvazinin toplumsal iiretimini maskelemeye
dontik bir tesebbiistiir. Diyalektigin bu en civcivli yani, varh-
gin1 sadece dilin bir toplumun Dasein’1 olmas tizerinden belli
etmez, ayni anda da, kisinin -ama birey degil- tiretim kosulla-
rina temas etmemesinden bahseder. Kiginin varligi -miilkiyet
ve mekan lizerinden saptandiginda ikili bir mevcudiyete sa-
hiptir, kendisi 6znel olarak vardir ve nesnel olarak dogal ve
varhiginin gayri-organik kosullarinda mevcuttur. Lefebvre ise,
sunu sorarak basglar: “Felsefe ruhu ne getirir?” Verecegi cevap
her seyden Once radikal elestiri ruhunu ¢agirir. Buna, Har-
vey'den yola ¢ikarak su yorumu eklememiz miimkiindiir, ser-
mayenin hem genisletilmis yeniden iiretim siirecindeki, hem
de dolasimdaki temel diirtiisli, zamansiz mekanlar, mekansiz
zamanlar tegkil eyleyebilmektedir. Bu sunumda, bu ti¢ duragin
izini stirerken, birbirleriyle ilintilerini ve diyalektik iliskilerini
ele alacagiz. David Harvey, Umut Mekénlari’ndan bahsetti-
ginde, imidin mekansal ontolojisini de cagiriyordu esasinda.
Marx ve Lefebvre’den bu yana gelismekte olan bir diisiincenin

* Gaziantep Universitesi, Fen-Edebiyat Fakiiltesi, Sosyoloji Boliimii,
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belirtilerini artyordu. Mekdnin umuda déniismesinin nihaye-
tinde yatan mesele, barisin mekansal ontolojisini kurabilmek-
ten geciyor diye bir serh diisecegiz ve yeni bir tiir mekam
hayél etmenin sinirlari, imgelememizin barisa dair gercekligi
kavrayisinda mi1 yer almaktadir diye sorarak bitirmeye gayret
edecegiz.

Anahtar Sozcikler

Karl Marx, Henri Lefebvre, David Harvey, Mekanin Onto-
lojisi, Umut Mekanlari.
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Sitheyla SARITAS*
Muammer MACIT**

TOPLUMSAL CINSIYET ROLLERI ACISINDAN SAVA-
SIN ERIL TAHAKKUMU

Ozet

Toplumsal cinsiyet, toplumsal cinsiyet rolleri, toplumsal cinsi-
yetin yapilandirilmasi ¢aligmalar: sosyal bilimlerin literatiirlerin-
de oldukea ilgi goren konular arasindadir. Toplumsal cinsiyet,
bireyin dogdugu andan itibaren cinsiyeti etrafindan gelisen dav-
ranig kaliplari, tutumlar ve rolleri kapsar. Toplumsal cinsiyet
rollerini basta aile, din, hukuk, egitim, ekonomi gibi ¢esitli ku-
rumlar olmak tizere, sosyal gevre ve kitle iletisim araglar gibi
cesitli bilesenlerde de gormek miimkiindiir. Bu kurumlar ve bile-
senler ayn1 zamanda eril tahakkiimiin yani patriyarkal sistemin
erkege ve kadina dayattiklar: olarak da karsimiza cikar. Bour-
diew'nun deyimiyle ‘paradoksal itaatin mitkemmel bir 6rnegi eril
tahakkiim’ katlanilamaz varolug kosullarinin dogal olarak goriil-
mesidir. Ornegin, siddet ve savagin erkege atfedilmesinin arka-
sinda bu tiir diigiince kaliplar yatar. Siiphesiz ki savas oncellikle
siddeti, glicii ve ¢arpismay1 tanimlayan yikict bir eylemdir. Bu
eylem gerek kavramsal gerekse olgusal olarak biinyesinde top-
lumsal cinsiyet kavraminin ingasini1 da barindirir. Oyle ki, toplu-
mun kadina naif, korunma/barinma ihtiyaci olan, pasif; erkege
savasi siddeti, giicli ve yikima y6nelik roller yiiklemesidir.

Bu makalede savag olgusu tlizerinden sosyal ve kiilttirel olarak
cinsiyet rollerinin nasil insa edildigi, bu rollerin gerek savasin
arka planinda gerekse savag esnasinda bireylere yiikledigi roller
tizerine bir degerlendirme yapilmasi hedeflenmektedir. Bu amag-
la baz1 savas drneklerine de yer verilerek, toplumsal cinsiyet rol-
leri agisindan savas olgusu ele alinacaktir.

Anahtar Soézciikler
Savas, Toplumsal Cinsiyet Rolleri, Patriyarkal, Eril Tahakkiim
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Sule GECE*

SAVAS VE SACMA: HAYATIN ANLAMSIZLIGINA KARSI
MUCADELEDE VAROLUSCU SANAT

Ozet

Insanlarin, savaglar ve bunlarin sonucunda ortaya cikan hiclik
ve oliim korkusuyla yiizlesebilmesinin belki de en biiyiik yasam-
sal destekgisi sanat ve sanat¢ilar olmustur. Hayatin anlamsizligi
ve varolussal kayginin en iist noktasinda yagama kars1 olumlayict
ve iyimser bir tutumla hayat: anlamla, varolussal korkuyu insanin
insana kargi olan bitiinciil, kusatic1 ve degerli olma olgusuyla
cevreleyen sanat ve sanatcilar savas sonrasi olusan toplumsal ve
ruhsal krizleri asmaya ¢abalamiglardir. Iste bu krizi asma gabasi
icinde savag sonrasi atmosferle miicadele etmeye ¢aligan yeni ve
dinamik sanat olusumlari soyut ve disavurumcu ¢abalarla ve va-
rolussal bir soyut sanatla sagmanin iklimini dagitmaya ve insanla-
ra rasyonelligin tekelini kirarak sagma kavramiyla yasamin anla-
min1 yeniden savasimla kazandirmaya gayret etmektedirler. Iste
bu nedenle varolusgu akim ile sanat iligkisi ve sagma ile soyut
sanat iligkisi aciklanmaya calisilarak savasin izlerinin sanatsal
gayretle nasil agilmaya ¢alisildig1 vurgulanacaktir. Varolusguluk,
hayatin mantiksizligy, rastgeleligi ve suistimalini gostermek sure-
tiyle sanat icinde bu arayigin olugmasina yol agmustir. Siirrealist-
ler ve soyut sanatgilar, diinyadaki bitimlilik, stireklilik ya da tesa-
diiflerin zihin akiginin kirilmasi ve soyut formlar ile daha iyi ifade
edilebilecegine inandilar. Ve bu soyut formlar ve zihin akisinin
kiriligi, bilincaltinin okunmasi ile sagma kavraminin da anlamsiz
bir kavram olmadigina sagma kavraminin hayatin anlamsizligi
icinde hayatin anlamini yakalamak i¢in kullanilabilecek bir kav-
ram oldugunu gosterdi. Savaslar, anlamsizdir. Bu anlamsizligin
kirilmasi i¢in yagsama yeni bir anlam kazandirilmalidir.

Anahtar Sozciikler
Savas, Sanat, Varolugguluk, Soyut Sanat, Siirrealizm, Sagma
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Sule GECE*

WAR AND ABSURD: EXISTENTIALIST ART WITH
STRUGGLE AGAINST LIFE POINTLESSNESS

Abstract

Perhaps the greatest vital supporter of people to face wars and
the fear of nothingness and death that arises as a result of them is
arts and artists. By the meaninglessness of life and the affirmative
and optimistic attitude towards life at the highest point of exis-
tential lust, the art and the artists which frame the existential fear
of human to human with being holistic, circumscribing and pre-
cious, strived to overcome post-war social and spiritual crises.
Here, in an effort to overcome this crisis, new and dynamic art
formations, which try to combat the post war atmosphere, with
abstract and expressionist efforts and an existential abstract art
make an effort to distribute the climate of the absurd and to
break the monopoly of rationality to humans and to add the me-
aning of life again with struggle by the absurdity. For this reason,
it will be emphasized how artistic relation between existentialist
current and artistic relation and absurdity and abstract art rela-
tion are tried to be overcome with artistic endeavor. Existentia-
lism has led to the creation of this search within art by showing
the illogicality, randomness and abuse of life. Surrealists and
abstract artists are convinced that the finishing, continuity or
coincidence in the world can be better expressed through the
break of the mind flow and abstract forms. And these abstract
forms and the breakdown of the flow of mind showed that the
concept of absurdity is a concept that can be used to capture the
meaning of life in the meaninglessness of life in the sense that
the reading of the subconscious and the absurd concept are not
meaningless concepts. The wars are meaningless. In order to
break this meaninglessness, life should be given a new meaning.

Key Words
War, Art, Existentialism, Abstract Art, Surrealism, Absurd
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Taskiner KETENCI*
HOSGORU ILKESINI YENIDEN DUSUNMEK

Ozet

21. yiizyilda “hosgori” hakkindaki diisiincelerimizi yeniden
ele almanin zamani gelmis gibi goriintiyor. Bugiin, Afrika ve
Asya’dan gelen yeni bir go¢ dalgasi biitiin diinyada bir dizi
onemli krize yol agiyor. Hatta bu go¢ dalgas: iilkemizde sayila-
r1 milyonlar1 bulan yeni Tirkiyeliler sorununu ortaya ¢ikardi.
Boylesi beklenmeyen boyutta go¢ dalgasi her zaman sosyal
catigmalar yaratmaya elverigli bir durum ortaya ¢ikartir. Gogii
kabul eden iilke yurttaglar ile gocmenler arasindaki iligkiler
kolayca yoluna girmez. Bu kosullar altinda aydinlanma felse-
fesinin toplumsal barigin temeli olarak gordigi “hosgori”
ilkesini yeniden ele almak bugiin agisindan hala verimli olabi-
lir. Aydinlanma, akil, bilgi ve inang arasindaki ayrimlar epis-
temolojik olarak konu edinirken, epistemolojiden yeni bir
siyaset ve yeni bir etik anlayis tiiretir. Dinsel inang ile siyasetin
alaniin birbirinden ayrilmasi, gerek siyasal gerekse de etik
alanda merkezi konumu akil kavraminin almasini ortaya ¢i-
kardi. Aydinlanma hosgori ilkesini tarih Gstii bir ilke olarak,
neredeyse apriori bir ilke gibi, ifade eder. Descartes, Spinoza,
Locke, Hume, Voltaire, Kant gibi aydinlanmacilar hosgoriiyii
yaklasmakta olan c¢agin siyasal yapisinin temel ilkelerinden
birisi olarak konumlandirdilar. Bu konumlandirmanin ikisi
pozitif biri ise negatif olmak tizere i¢ temel dayanag: vardir:
Alkil ve insan haklar1 aydinlanmanin hosgorii kavramin te-
mellendirirken dayandiklar pozitif temeldir. Negatif temel-
lendirme 6gesi ise 6zellikle dinsel alanda egemen olan ve oto-
rite bagimlisi kisileri besleyen dinsel ya da gruba 6zgt “6nyar-
gilar’dir. Adorno 6nyargilar ve fagizm arasindaki baglantiy:
inceledigi Otoritaryen Kisilik Uzerine adli ¢alismasinda, otorite
bagimlis1 6znelerin diinyaya “Onyargilar’ ile bakan bireyler
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olduklarini gésteriyor. Yani insanlararasi iligkilerde temel be-
lirleyicilerin “pesin hiikiimler” degil de bilgiler olmas: gerekti-
gini ortay akoyoyur. Boylesi hosgoriistiz (6nyargili) bireylerde
medya tizerinden “yaygin bilgisizlik ve kafa karigiklig1” temel
olcittir. Yani onyargil bireyler “azinlik grubu iiyeleriyle kli-
sedekinden ne kadar farkli kosullarda karsilasirlarsa karsilag-
sinlar, onlar1 gene de klisenin mercekleriyle algilayacaklar ve
ne olurlarsa olsunlar ya da ne yaparlarsa yapsinlar, onlara
kars1 ¢ikacaklardir”. Adorno’nun c¢aligmasiyla ortaya ¢ikan bu
tablo, onyargilar bilgi ile ytkmadan, farkl kiiltiirel gruplarin
birbirini tanimasi olanakli kilinmadan toplumsal barisin sag-
lanmasimin ¢ok zor oldugunu gostermektedir. Bu calismada
bu bakis acistyla Aydinlanma Dénemi hosgorii anlayisi temele
alinarak, giinimiizde hosgori ilkesinin konumu tartigilmak-
tadur.

Anahtar Sozcikler
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Taskiner KETENCI*
RE-THINKING ON TOLERANCE

Abstract

It seems that it is time to revaluate our thoughts about
“tolerance” in 21% century. Today, migration wave that has
come from Africa and Asia causes a particular set of crisis
around whole world. In fact this migration wave brings out
the trouble of new Turkish People that count millions in our
country. Such an immigration wave that didn’t excepted as
that extent always causes possible situations which sufficient
enough to create social contradictions. Relations between
immigrant and citizens of the nation that accepted that immi-
gration does not come right easily. Under this circumstances,
to revaluate the principle of tolerance which philosophy of
enlightenment sees it as the ground of social peace with re-
gard today still may be productive. While enlightenment is
mentioning differences between reason, knowledge and faith
in terms of epistemology, it produces a new political and ethi-
cal perspective from this epistemology. To distinguish theo-
logical and political fields from each other calls forth the con-
cept of reason that takes part in center either in political or
ethical fields. Enlightenment states tolerance principle as an
above-history principle, almost as an apriori principle. En-
lightenments like Descartes, Spinoza, Locke, Voltaire and
Kant posit tolerance as one of the basic political principle of
oncoming age. This positing has three basic foundations; two
of these are positive and one is negative: reason and human
rights are the positive grounds of tolerance principle of en-
lightenment. The negative grounding element is theological or
group-specific “prejudice” that is especially found in theologi-
cal field and feeds authority-dependent people. In his work
called Authoritarian Personality that investigates the connec-
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tion between prejudices and fascism Adorno states that au-
thority-dependent subjects are individuals that look upon
world with prejudices. In other words he asserts that basic
determinants between human interrelations must not be pre-
judgments but knowledge. In these intolerance (prejudicial)
individuals “widespread ignorance and confusion” is the basic
criterion. In other words no matter how prejudicial individu-
als come across different situations about minority groups
other than cliché situations impose, yet they perceive these
groups from perspective of cliché and turn against them no
matter how they act. As a result we have to put across toler-
ance principle to central situation as an ethical-political prin-
ciple and with regard to human rights.

Key Words
Tolerance, Human Rights, Kant, Hume, Locke
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Tayfun TORUN*

HABERMAS' CRITICISM AND REFORMULATION OF
THE KANT'S IDEA OF "PERPETUAL PEACE"

Abstract

Kantian “perpetual peace” depends on the idea that the re-
publican order of a democratic state founded on human rights
leads to a legitimate global order which eventually unites all
humans and ends war. In this context, Kant tries to show the
possibility of cosmopolitan order by cosmopolitan law. The
unprecedented catastrophes happened in the 20th century
and aiming to prevent their occurrence again, as Habermas
emphasizes, showed up the importance of the Kant's idea of
"perpetual peace” one more time and gave new impetus for its
discussion. According to Habermas, in this sense, Kant's ex-
planations about the perpetual peace which must be reformu-
lated, include some conceptual difficulties on the one hand
and they are no longer in accord with present historical condi-
tions on the other.

This presentation discusses primarily Habermas’ criticism
about Kantian justification of “perpetual peace” and shows its
limitations in present conditions referring to “(1) the external
sovereignty of states and the altered character of relations
among them; (2) the internal sovereignty of states and the
normative limitations of classical power politics; and (3) the
stratification of world society and the globalization of dangers
that necessitate reconceptualization of what is meant by
‘peace’.” [Jirgen Habermas, The Inclusion of the Other: Studies
in Political Theory (Ed. by Ciaran Cronin and Pablo De Greiff),
MIT Press, Cambridge, Massachusetts, 1998, p. 179] In conclu-
sion Habermas’ reformulation and abstract propositions about
“perpetual peace” will be discussed.
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Thomas OLSEN*

SMALL NATION ENCOUNTERS BIG CAPITAL

Abstract

The Malaysian response to the 1997 Asian financial crises
surprised and upset the so-called International Community in
general, and the Bretton Woods Institutions in particular.
Then Malaysian Prime Minister Mahathir Mohamad decided
to take charge of both damage control and recovery himself,
rather than, as Thailand and Indonesia did, follow the detailed
guidance of IMF. Indonesia eventually fell into serious domes-
tic conflicts, where religious divides tore local communities
apart under brutal killing sprees, each side blaming the other
for the deteriorating living conditions being the ultimate price
paid for the balanced budget policy and the belt-tightening
fiscal policy programs that the IMF demanded for lending the
emergency funds which - as history can tell — were primarily
used to repay foreign lenders and investors. Belt-tightening
policies slow the economy, reduces tax revenues, in turn low-
ering a balanced budget’s expense-side and slowing down the
economy even further. The result is end to subsidies, capped
or reduced state-employees’ salaries, lower pensions, less
spent on healthcare, etc. So when - as concluded by research
made and/or presented by Nobel laureate Joseph Stiglitz - IMF
emergency funds are used to repay foreign creditors, at the
same time as the government in question considers itself
forced to maintain an active military and police force to quell
the civil unrest that incurs as consequence of this downward
spiral, such civil unrest is almost inevitable. Especially in a
country with existing parallel religious or ethnic divides.

This is what Malaysia’s Mahathir wanted to avoid. He pre-
ferred to fight the International Community’s short term and
vested financial interests, rather than his electorate and fellow
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citizens. For this he was made an almost pariah in the Bretton
Woods system. Not even when his formula proved superior to
IMF’s, was he recognised for Malaysia’s significantly quicker
recovery than e.g. Thailand’s.

Although no weapons were used by the states involved,
this was a war. A war over ideas - and the right of interpreta-
tion. The right to interpret the origin of the crises, and to in-
terpret the priorities that needed to follow. It describes who
the International Community considered a friend (Thailand)
or a foe (Malaysia), and how little that had to do with the do-
mestic interests that in the end matter to real people. This
paper discusses what happens when a Small Nation encoun-
ters Big Capital. The two cases used to illustrate this are Ma-
laysia’s and Thailand’s responses to the 1997 Asian Financial
Crises.

But the right of interpretation is not only crucial in eco-
nomic disputes. It is equally crucial in geopolitical disputes.
And that is where the most devastating consequences incur.
But studying an economic ‘war’ is easier, since the stakes are
less bloody, and the alternative solutions more tangible.
Hopefully we can also learn something from it. E.g. that ‘pow-
er’ is not always right.

Key Words

1997 Asian Financial Crises, Bretton Woods, Thailand, Ma-
laysia, Right Of Interpretation
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Toros Giines ESGUN*

BUYUMEYi REDDETMEK: TENEKE TRAMPET ROMA-
NINDA SAVAS VE SUCLULUK

Ozet

Giinter Grass'in Almanya’daki savas ve totalitarizm done-
mini, yetiskinlerin diinyasina dahil olmamak igin biyimeyi
reddeden ve hep ii¢ yasinda kalan Oskar Matzerath'in agzin-
dan anlattig1 roman Teneke Trampet, 20. yizyll temsil eden
en iyi romanlar arasinda sayilmasina karsin Alman halkinin
Holocaust tizerindeki sorumlulugunu hafiflettigi gerekcesiyle
cokca elestirilmigtir. Eserde ele alinan en 6nemli temalardan
biri savas kogullar altinda hala “normal” bir yagsam siirmeye
ugrasan Alman halkinin sessizligi ve bu sessizligin altinda
yatan, bireyleri yabancilastiran agir sugluluk duygusudur. Ne
var ki, Grass'in kendi toplumuna yonelik bu elestirel bakisina
ragmen romanda savas doneminin zorluklarinin ve totalita-
rizm tarafindan toplumun nasil sakat birakildiginin anlatilma-
s1 yasanilanlarin sorumlulugunun itaat eden halka mi yoksa
emir veren otoritelere mi yiiklenecegi problemini ortaya ¢ikar-
tir: Bir su¢ vardir fakat tam olarak kime ait oldugu ve nasil
telafi edilebilecegi bilinmemektedir. Bu noktada Karl Jas-
pers’in, Nazi doneminde insanliga karg: islenen suglar karsi-
sinda sessiz kalanlarin sorumlulugunu tartistigi Sugluluk So-
runu baslikli calismas1 Teneke Trampet romaninda ele alinan
sucluluk bigimlerinin elestirisini yapmak icin elverigli bir bas-
langi¢ noktasi sunmaktadir. Bu bildiride 6ncelikle Jaspers’in
tanimladig1 dort sug tiiriinden 6zel olarak ikisinin, yani “ahla-
ki su¢” ve “metafizik su¢”un romanda temsil edilme bicimleri
irdelenecek, ikinci olarak bu sucluluk bigimleri ile savas ara-
sindaki iligki ele alinacak v ti¢iincti olarak ¢ocuklugun sorum-
luluktan azade bir 6znellik bicimini olarak roman igin sahip
oldugu ironik iglev tartigilacaktir. Zira Oskar Matzerath, romanda
ancak btiylimeyi reddederek ve cocuk kalarak sugluluk duygu-
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sundan, dolayisiyla da sorumluluktan kurtulabilmekte, trampeti
ve qigligi ile tepkisini gostermektedir. Es deyisle Oskar'in ¢ocuk-
lugu, biytklerin suclulugunu agiga ¢ikarmaktadir. Dolayisiyla
Grass'in romanina yo6neltilen, Nazi rejimini aklama ithami tar-
tismalidir ve romanin nihilist karakterine ragmen radikal bir
elestirellik tasidigi ayirt edilmelidir. Boyle bir yeniden okuma
savas ve sucluluk kavramlarinin iligkisini elestirel perspektifle
tartigirken ayni zamanda glinimiizde hala deneyimlenen bir
problem olarak savasin yarattig1 yabancilasmanin birey yasamini
sakatlamas1 karsisinda, siddet karsiti bir birlikte yasamanin ola-
nag i¢in nasil yeni bir sorumluluk anlayisinin gerekli oldugunu
yanitlamaya yonelecektir. Zira her ne kadar suglulugun kabulii
acilarla yiizlesme igin bir adim olarak degerlendirilebilse de bu
bildirideki yorum agisindan Grass'in romanindan ¢ikarilabilecek
temel dislince, savasin ardindaki tiim yikim ve siddetin zaten
bizatihi bu suc¢luluk duygusundan kaynaklandigidir. Bu sucluluk
duygusu ile ylizlesmeksizin fakat ayni zamanda ondan kurtul-
maksizin siddetsiz bir yagamin imkani s6z konusu olamayacaktir.
Bu baglamda bildirinin sonug bélimiinde totalitarizmde ve savas
kosullarinda ahlaki eylemin olanagini tartisan bir bagka diigiiniir
olan Theodor W. Adorno'nun sorumluluk etigi ile mizag etigi
arasinda yaptig1 ayrim iizerinden sugluluk kavramina bakigi tar-
tigmaya dahil edilerek Jaspers’in suclulugun kabuli ile iligkilen-
dirdigi sorumluluk etiginin agmazlar:1 ortaya konulacaktir. Bildi-
rinin temel iddias1 Grass'in romaninin sugluluktan kaynaklanan
bir sorumlulugun bireyleri nasil siddete yonelttigini gostermesi
bakimindan sucluluk tartismasina sira disi bir yanit getirdigidir.
Roman bdylelikle “sug¢luluk” magduriyetinden gelen bir sorum-
suzlugun yerine sucluluktan azade bir yeni sorumluluk diistince-
sinin nasil olmasi gerektigi problemini aciga ¢ikarmaktadir.

Anahtar Sézciikler
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Toros Giines ESGUN*

REFUSING TO GROW UP: WAR AND GUILT IN THE
NOVEL THE TIN DRUM

Abstract

The novel The Tin Drum, in which Giinter Grass telling the
period of totalitarianism and war in Germany, is narrated by
Oskar Matzerath who refuses to grow up to abstain from the
world of adults and stays at the age of three-years-old. Alt-
hough the novel is nominated as one of the best novels of the
20t cc, Grass has been also mostly criticized for diminishing
German people’s responsibility for the Holocaust. One of the
most important themes approached in the novel is German
people’s silence, who tries to lead a “normal” life, despite war
conditions and despite underlying heavy feeling of guilt which
alienates individuals. However, even though Grass criticizes
his society, his emphasis on hardship of war period and
on damaged society during the totalitarianism in such a way,
uncovers this problem: Who has the responsibility for the
pains, obeying people or commanding authorities? There is a
guilt but neither to whom it belongs nor how it can be recov-
ered, is unknown. At this point, Karl Jaspers’ work titled The
Question of German Guilt discusses the responsibility of indi-
viduals who remained silent in the face of the crimes against
humanity during the Nazi period, offers a suitable starting
point for criticising the forms of guilt approached in the novel
The Tin Drum. In this paper, first of all especially two forms of
Jaspers’ forms of guilt, “moral guilt” and “metaphysical guilt”
and their representation in the novel will be examined. Sec-
ondly it will be handled which kind of relation exists between
forms of guilt and war. Thirdly it will be shown the ironic
function of childhood in the novel, as a form of subjection
releases from responsibility. This is be-
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cause, Oskar Matzerath can release himself from the feeling of
guilt and from responsibility only by refusing to grow up and
staying in the childhood, in order to show his reaction
through his drum and scream. In other words, Oskar's child-
hood reveals the guilt of adults. Consequently, the accusation
that Grass legitimizes the Nazi regime is controversial and it
must be noticed that, despite its nihilist character the novel
contains a radical criticism. Such a re-reading of the novel can
lead us to the critical interpretation of the relation between
war and guilt. At the same time, against the alienation created
through war, as a still experienced phenomenon nowadays
and its damage to the life of individuals, one of the main ques-
tions handled in this paper is: How can we approach a new
conception of responsibility in order to build a common life
without violence? Then, even if the recognition of the guilt
can be considered a step for the confrontation with pains,
from the point of view of this paper the main idea of Grass’
novel is that the source of damage and violence created
through war is the feeling of guilt itself. Without confronting
with this feeling and at the same time without releasing from
it, the possibility of a life without violence cannot exist. In this
context, in the conclusion of this paper, we will handle The-
odor W. Adorno’s thoughts on the possibility of moral prac-
tice under conditions of the totalitarianism and the war, by
discussing the distinction between ethics of responsibility and
ethics of conviction. In this way we want to underline the dis-
crepancy of Jaspers’ claim that the condition of responsibility
is the recognition of guilt. The main argument of this paper is
that Grass’ novel gives an extraordinary answer to the ques-
tion of guilt, by showing how responsibility originated from
guilt can lead people to violence. Hereby the novel uncovers
the problem how can we build a new idea of responsibility
released from guilt, instead of irresponsibility originated from
victimization for being guilty.
Key Words
Guilt, Moral Guilt, Responsibility, War, Ethics, Karl Jaspers,
Theodor W. Adorno.
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Tuba EFENDiOGLU*

DUZEN iCIN OLDURMAK, DUZEN iCIN OLDURMEK:
TANRILAR DUNYASINDA SAVAS METAPHORU

Ozet

Eski Yakindogu, Anadolu ve Suriye-Filistin cografyasinda
birbirini takip eden, siiregelen kozmolojik goriig, mitolojilerin
timinde, adlar1 degigse gorevleri ve hasil olduklar 6zellikleri
ayni ya da benzer olan tanrilarin miicadelelerinden bir kosmo-
sun dogdugu yoniindedir. Bu diizen aslinda, insanin var ol-
madigi, “kaos”un mevcut oldugu dénemlerde, eski biiyiik tan-
rilar ile yeni tanrilar arasindaki biiyiik savasin sonucudur. Bu
savagin magluplar eskinin biiyiik ilah1 olmaktan gikarak artik
yeni diizenin makbul olmayanlari, seytanlari, bir nebze tek-
rardan tehdit olabilecek kaoslaridir. Bu savagin bizim a¢imiz-
dan bir diger sonucu da diizenin dengesinde biiyiik rol oyna-
yan insanin ortaya cikisidir. Tanrisal 6zelliklere sahip ama
tanrilara hizmet etmekle miikellef bu yaratilis, tim bu diize-
nin bozulmamasi i¢in ritiiellerle, savaslar sonrasi galibiyeti
“eski giizel giinler” olarak yad edip saygi duymaya mecburdur-
lar.

Savaslar aslinda birkac evreden olusmaktadir. ilki, evrende
bir diizen olmadig1 zamanlarda, mevcut olan giiglerle sonra-
dan gelen tanrilar arasindaki erk-iktidar miicadelesidir. Bu
savas sonrasl artik yasanabilir bir evren meydana gelir. Giig el
degistirmistir ve bu degisiklik nihai bir kosmosu ortaya ¢ikar-
mustir. Tek amag bu nihai sonucun dengede ve diizenli devam
etmesini saglamaktir. Fakat bu yeni diizen icinde, tanrilar
arasindaki miicadele sonlanmamustir ¢iinkii eski biiyiik savas-
tan kalan “kaos” tekrardan bas gostermis ve daha genc tanrila-
rin pantheonda bas rol Gstlenmesiyle diinya icindeki diizenin
de netlesmesi s6z konusu olmusgtur. Artik yagmurlar, tath su
irmaklari, toprak, giines, riizgar insanlar i¢in “sema”dan daha
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cok anlam ifade eder. Insanlar, mevcut diizen icinde kendi
diinyalarin1 ve gelecek nesil yasamlarin kosmosunu etkileye-
cek tiim kaoslara karsi, bu ikinci kez meydana gelen biiyiik
tanrilar savagindan galip ¢ikanlara dualarim ve ritiellerini
yoneltirler.

S6z konusu bu iki asamali savaslarda yenilenler artik birer
demon olarak mitolojide ve ayinlerde yerlerini alirlar. Eski
Yakindogu mitolojisinde ve Yunan Mitolojisinde kaos, ister bir
Tiamat ister bir Titan olsun, kacinilmaz bir sonla, tanrilarin
icinde bulundugu bir meclisle sonlanir ve bu meclisin evrenin,
diinyanin tertibinde biiyiik rol oynadig: goriiliir. Fakat elbette
baz1 eski olan seyler yitip gitmemesi i¢in “kaos”un tekrardan
bas gostermesi, pantheonda yeni bir ilahin bas gosterip eski
diizeni yine kazandirmasi gerekmektedir. Bir baska savas,
diizenin tekrardan dogmasina, stirekliligin devam etmesine,
eski diizene yeni bir soluk getirmesine neden olur. Tim bu
metaforlarda formiile edilmis savaslar, diizen ve siireklilik
sOylemine dayanarak ortaya c¢ikarilmistir. Stimer, Babil,
Ugarit, Hitit ve Yunan mitolojilerinde goriilen savas ve diizen
baglami, islenen motif bu ama¢ dogrultusundadir. Kozmoloji
kacinilmaz biyiik savaslarin neticesidir ve bu degistirilemez
bir diizen algisidur.

Anahtar Sozciikler
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Tuba EFENDiOGLU*

TO BRING INTO BEING FOR ORDER, TO KILL FOR
ORDER: THE METAPHOR OF WAR IN THE WORLD OF
GODS.

Abstract

The successive and continual cosmological point of view of
the geographies of the Ancient Near East, Anatolia anda Syria-
Palestine, in all mythologies, orientates itself to the idea of
that a cosmos rase through the combats of gods who origina-
ted the same or similar pecularities despite of their changed
names. In fact, this order is the result of the great war
between the ancient mighty gods and the novel gods which
happened in the times when the chaos existed and human
being did not. The defeated ones of this war ceased to be the
ancient mighty deity and afterwards started to be unfavorable
ones, devils and chaoses that could create threat again, in the
new order. Another result of the aforesaid war from our point
of view is the emergence of human being who took a great
role in the balance of the order. This creation which has god-
like peculiarities and which is still obliged to serve for gods
has to mention and respect the victories following the wars for
the sake of the old days in order not to subvert the order.

In deed, the wars have some phrases. The first phrase is the
struggle of the strength and potency between the existing
powers and the subsequent gods. After this war a liveable
cosmos emerged. The power passed in other hands and this
change uncovered an ultimate cosmos. The only aim was to
help this ultimate result to continue in balance and order. But
in this new order the struggle between the gods didnot cease.
Because the chaos, as the reminant of the ancient big war,
arose and it was a matter of that younger gods took the chief
part in Pantheon and the order in the world became clear.
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Afterward, for people rains, fresh rivers, soil, sun, wind made
much more sense than the one that the sky did. People orien-
tated their prays and rituals to the war of mighty gods which
happened for the second time, against the chaoses which
would be able to affect their world in the existing order and
the lives of the nex generations.

In this given two phased wars the defeated ones took their
place as demons in mythology and rituals. The chaos, in the
Near-Eastern and Greek mythlogies, as Tiamat or Titan, cea-
sed with an inevitable end and with a convocation including
gods and it was visible that this convocation took a great role
in the contexture of cosmos and the world. But, of course, the
chaos had to arise for that some ancient entities should not
have died away and a novel deity had to emerge in Pantheon
in order to regain the ancient order. Another war caused that
the order was reborn and that the perpetuity went on and it
breathed new life into the ancient order. The wars that were
formulated in all these metaphors were unearthed with the
bases of the discourses of order and perpetuity. The correla-
tion between war and order that were observable in the
myhtlogies of Sumers, Babylons, Ugarits, Hitites and Greeks
and the motives which were engraved were directed to this
purpose. Cosmology is the result of inevitable great wars and
this is a perception of an unchangeable order.

Key Words

War, Wars of Gods, Mythology, Cosmology in Ancient Near
East, Ancient Anatolia, Ugarit, Ancient Greece.
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Tugba YAZICI*

HANNAH ARENDT'TE DUSUNME, YARGILAMA VE
SORUMLULUK KAVRAMLARININ KOTULUK iLE ILISKi-
Si UZERINE

Ozet

Kotiilikk Problemi ahlaki ve siyasi sonuglar1 nedeniyle gii-
niimiizde tartisgilan konularin basini ¢cekmektedir. Arendt’in
gelecekte Avrupa’nin en 6nemli probleminin koétilik proble-
mi olacagi dogrultusundaki 6ngoriisii bugiin yalnizca Avrupa
ile stnirli kalmayip, tiim diinya kamuoyu ic¢in gegerlidir. Ancak
bu konu {iizerine yapilan tartigmalarda, genellikle kotilik
probleminin kaynaklar1 ya da nedenleri sistemler ve mevcut
glicler iizerinden yiriitiilmekte olup; bireylerin kotilik ey-
lemlerine katilma veya bunlar1 reddetme motivasyonlarinin
zemini lizerine elestirel ve sistematik tarzda bir ¢aligma yok
denecek kadar azdir. Var olan ¢alismalar da 20. yiizyilda ya-
sanmig kotiilikleri gaddarlik, hirs, bencillik, iktidar hevesi,
sadizm gibi geleneksel koétiiliik ya da glinahkar niyetler ve
motivasyonlar cercevesinde ele almislardir. Oysa Ikinci Diinya
Savagi’'ndan bugiine yasanan ve hala yasanmakta olan kottliik-
leri agiklamada geleneksel saikler yetersiz kalmaktadir. Han-
nah Arendt, kotiiliikklerin en yikici olanlarindan birisini yani
Nazi Almayasindaki toplama kamplarim1 deneyimlemis bir
siyasi disiiniir olarak, kotiiciil eylemlerde 6zellikle bireylerin
ve kitlelerin roliine vurgu yapmaktadir. Arendt bireylerde
kottlik eylemlerini gergeklestirmenin ya da bu eylemlere
uyum saglamanin temelinde yatan motivasyonlar1 anlamaya
caligmig, neticesinde de insan dogasinin edimlerinden di-
siinme ve yargilama ile kisisel sorumlulugun 6nemini kegfet-
misti. Bu yiizdendir ki, hayatinin son doneminde insanlarin
kotiiliikten uzak durmalarini ve hatta ona karsi koymalarini
saglayabilecek zihinsel etkinlikler izerine yogunlagmistir. Bu

* Atatiirk Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Ars. Gor.
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calismada da Hannah Arendt’in diisiince sisteminde diigsiinme,
yargilama, sorumluluk kavramlarinin, kétiliigiin gergeklesti-
rilmesinde ne tiir bir rol aldiklar1 ve bu kavramlarin arasinda
nasil bir bag oldugu elegtirel tarzda ele alinip, irdelenecektir.

Anahtar Sozciikler
Hannah Arendt, Diistinme, Yargilama, Sorumluluk, Koétiilik.
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Tugba YAZICI*

ABOUT THE RELATION OF THINKING, JUDGING
AND RESPONSIBILITY CONCEPTS WITH EVIL IN THE
CONTEXT OF HANNAH ARENDT'S THOUGHT

Abstract

The problem of evil is one of the most discussed issues to-
day due to its moral and political consequences. The Arendt's
anticipation that the most important problem of Europe will
be the evil problem in the future, is not only limited to Europe
but also involve the whole world today. However, the sources
or causes of the problem of evil are usually discussed in rela-
tion to systems and existing forces in discussing on this sub-
ject, and there is scarcely any critical and systematical study
on motivations of individuals for participating in, or rejecting,
the evil actions. Current studies have addressed to the evils of
the 20th century in the context of traditional evil such as cru-
elty, greed, selfishness, enthusiasm for power and the sadism,
or, in terms of the sinful intentions and motivations. However,
the traditional motives are insufficient for describing the evils
that have experienced since the Second World War and are
still being experienced today. Hannah Arendt, as a political
theorist who experienced one of the most destructive of evil,
namely the concentration camps of Nazi Germany, particular-
ly emphasizes the role of individuals and masses in wicked
acts. Arendt tried to understand the motivations underlying
the participating or obedience to evil actions in individuals,
and as result of this she discovered the importance of -from
the human faculties- the thinking and judging and the per-
sonal responsibility. Therefore, she concentrated on the men-
tal activities that would enable people to stay away from evil
and even resist to it, in the last days of her life. The thinking,

* Atattrk University, Faculty of Letters, Department of Philosophy,
Res. Assist.
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judging and responsibility concepts play what kind of role in
the occurrence of evil and how these concepts are linked of
Hannah Arendt's system of thought, will be addressed critical-
ly and examined in this study.

Key Words
Hannah Arendt, Thinking, Judging, Responsibility, Evil.
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Umit OZTURK *

IMKAN SAHNESINDE YOKSUNLUK: TARKOVSKY’NIN
“fZz SURUCU”SU

Ozet

Andrei Tarkovsky’'nin “Iz Siiriicii’sii (1979) yanitlanmasi ve
karara baglanmasi ¢ok kolay olmayan temel bir soru yoneltir
bize: tim dileklerin degil, yalnizca en i¢ dilegin gerceklesmis
olacag 6zel bir mahalle somut bir adim atma firsatimiz olsay-
d1, boyle bir yere girer miydik usulca? Bu soru, dogrudan dog-
ruya, Tarkovskynin biitiin bir sinema projesinin, kisinin
hakiki veya otantik dogasini agmaya yoneldigi mimetik catisi-
n1 tegkil eder. Boylece sanat, insan oglunu temdsa etmek igin
sembolik bir ¢agridir. Bununla birlikte sanattaki mezkir ¢agr
veya seslenme, ancak muhéitab kisi kendi yoksunlugu veya
kirllganlhigini bir iz Siiriicii'niin kesif ayna sahnesinde sinadig
vakit anlamli bir héle biiriinecektir. lyi bilindigi {izere Tar-
kovsky, bu karsilikli ve 6zsel tecriibeyi, “6liim” fenomeni kar-
sisinda temel bir tavrin agiga ¢iktigi, bir arinma (katharsis)
seklinde kavrar. Bu calismada, “Iz Siiriicii’den hareketle, insa-
nin “6lim” ve “yasam” arasinda salinan bir akt6r degil fakat
kendisinde “6lim” ve “yasam”in birlikte-asilabilecegi asli bir
fail oldugu ileri strtilecektir.

Anahtar Sozciikler
Oliim, Mevctdiyet, Kendilik, Arinma.

* Giimiishane Universitesi, Edebiyat Fakiiltesi, Felsefe Boliimii, Dr.
Ogr. Uyesi
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Umit OZTURK*

POVERTY WITHIN THE SCENE OF POTENTIALITY:
TARKOVSKY’S “STALKER”

Abstract

Andrei Tarkovsky’s “Stalker” (1979) does put a principle
question to us which cannot be easily answered and conclud-
ed: if we had an opportunity to do a concrete step into a “lo-
cus solus” where not all wishes but an innermost wish will be
actualized, do we go into such place gently? This matter con-
stitutes the mimetic framework of Tarkovsky’s whole cinemat-
ic project orienting to nothing but disclosure of one’s true or
authentic nature. In this manner, art is a kind of symbolic
invitation for contemplating human beings. Nonetheless,
aforesaid invitation or calling of art shall become meaningful
only if an addressee tries out his/her poverty or fragility
wherein the scene of a Stalker’s abysmal mirror. As it is well-
known, Tarkovsky comprehends this mutual and substantial
experience just like purification (katharsis) which reveals a
basic comportment against the phenomenon of “death.” In
this study, it is asserted via “Stalker”s foresights that the hu-
man being is not only an actor who swings between “life” and
“death” but a genuine subject wherein “life” and “death” can
be surpassed in unison.

Key Words
Death, Existence, Selthood, Purification.

* Gumiighane University, Faculty of Letters, Department of Philo-
sophy, Assist Prof. Dr.
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Xatirsa QULIYEVA*

SAVAS VE COKKULTURLULUK-FELSEFi DIYALOG CE-
LISKILERIN BAZI BILIMSEL-TEORIK YONLERI (AZER-
BAYCAN SOYKIRIMLARI BAGLAMINDA)

Ozet

Her seyden oOnce, tarihte savaglarin haritasina dikkat
cekerek, bu sayfalarin Cin, Amerika, Arjantin, Fransa,
Avustralya, Filipinler, Turkiye, Azerbaycan, Almanya
Yunanistan, Rusya gibi birgok gelismis tilkede deneyime sahip
oldugunu gorityoruz., Savas tarihine genel olarak trajedinin
uygulayicilart acisindan bakildiginda, soykirimin,
organizatorlerin  ve silahlarin  yaraticilarinin  elbette
unutuldugunu goriiyoruz. En 6nemli sorun, bu korkung
eylemleri insana isleyenlerin sadece insanlar fiziksel olarak
yok etmekle kalmayip, aymi zamanda cokkiltiirctligiin,
kiiltiirleraras1 diyalogun, hosgoriili ilkelerin sirasini da yok
etmeleridir.

Italya Roma kuliibiiniin kurucularindan biri, onun ilk
baskani"Insan nitelikleri" kitabinin yazari ve "Zamanimizin en
iyi adam1” ismini kazanmis Aurelio Peggeinin Savas ve ¢ok
kiltirlilik - felsefi dialog geligkilerine ¢ok ilgili olan fikirleri
akla gellir. Aurelio Pegceinin diyor ki: "Insan nasil dogru yol
alacagini bilmiyor. Bu egsiz bir 6zellik. Diger yaratiklar
savunmasiz degildir. Kaplan, nasil bir kaplan oldugunu bilir.
O kaplan gibi yasar. Kirlangi¢, yutkunma ile ilgili aligkanliklart
yapar. Dogal diinyadan bilgelik, bu canllarin yavrularia
devam etmelerine ve onlara yasam vermelerine yardimci olur.
Ayrica degisen kosullara uyarlanmistir. Onlarin basarisi su an
kendi baglarina”. Fakat bilimsel-teknik devrimci donem
onlarin digmani olur. Gezegendeki tim yasam bi¢imleri
diisman ve zorba haline gelir. Bozuklugun masalini1 diistinen
kisi, o masalin ejderhasina doner.

*Cok Kultarlilik ve Hosgoru Felsefesi Bolim Baskani, ANAS Felsefe
Enstitiisii, Felsefe Uzere Bilimler Doktoru, Profesor.
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Peccei'nin bu ifadeleri, Soykrim olaylarinda insanligin
insanliga karsi olan korkularini bir kez daha dogrulamakta ve
soykirimlarin bilge insan niteliklerinden yoksun ve atalarinin
dirtstce yasamadiklarini ifade etmektedir.

Anahtar Sozciikler
Insan, Savas, Hosgorii, Cokkiiltiirliiliik, Diyalog.
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Xatirsa QULIYEVA*

WAR AND MULTICULTURALISM-SOME SCIENTIFIC-

TEORETICAL ASPECTS OF PHILOSOPHICAL DIALOG

CONTRADICTIONS (IN THE CONTEX OF AZERBAIJAN
GENOCIDES)

First of all, drawing attention to the map of the wars in
history, China these pages, America, Argentina, France,
Australia, the Philippines, Turkey, Azerbaijan, Germany,
Greece, we see that it has experience in many developed
countries such as When we look at the war history in terms of
the practitioners of the tragedy in general, we see that
genocide, organizers and creators of weapons are forgotten, of
course. The most important problem is that these terrible
actions are not only physically destroying people, but also
destroying the order of multiculturalism, intercultural
dialogue and tolerant principles.

A person does not know how to behave in order to be a
truly modern person. And this feature is inherent only to him
- other species do not know this weakness. The tiger knows
perfectly well how to be a tiger. The spider lives the way
spiders live. The swallow has suffered those habits that rely on
the swallow. Natural wisdom helps all these species to
constantly regulate and improve the qualities that provide
survival, adaptability to changing external conditions. And the
evidence of the success of these efforts is the very fact of their
present existence. But suddenly a man in the age of the STP
turns out to be a mortal enemy, an enemy or tyrant of almost
all forms of life on the planet. Man, having invented a fairy
tale about the evil dragon, he turns out to be this dragon.

* Doctor of Philosophy, Professor; Head of Multiculturalism and the
Philosophy of Tolerance Department, Institute of Philosophy of
ANAS.
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These statements by Peccei once again confirm the horrors
of humanity against humanity in the events of the Genoside,
and also express the fact that genocides are devoid of wise
human qualities and that their ancestors do not live honestly.

Key Words
Dialogue, Human, Multiculturalism, Tolerant, War.
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Yavuz YILDIRIM *

ALAIN BADIOU’DA AYAKLANMA, HAKIKAT VE DEV-
LET TARTISMASI

Ozet

Kiiresel diizeyde yasanan ekonomik ve kiiltiirel savaslar1 ya
da yerel catismalar1 anlamak icin, pek ¢ok distiniir ge¢mis
donemin kavramlari radikal bir sorgulamaya tabi tutmakta-
dir. Diistinsel birikim icerisinde kavramlarin yeni durumlar
icin yeniden tartigmaya ac¢ilmasi, glinimiiziin radikal siyaset
felsefesinde sik¢a bagvurulan bir yoldur. Hardt ve Negri'nin
ticlemesi (Imparatorluk, Cokluk, Ortak Zenginlik), Ranciere’in
esitlik ve demokrasi tartismalar1 benzer sekilde siyasal diigiin-
celer tarihinin yeni bir yorumunu yapmakta ve bugiine dair
sorunlara yonelik felsefi acilimlar saglamaktadir. Fransiz di-
suniir Alain Badiou'nun da bu hattin icinde liberal diinyanin
sinirhiliklarini tartistign ve bunlar koklia bicimde doniistiirme-
ye calistigi goriilmektedir. Badiou'nun kavramlari, yerlesik
normlarin yeniden diistiniilmesi icin bir firsat vermektedir.
Badiou'nun esinlendigi ve etkiledigi diisiiniirlerle birlikte ra-
dikal siyaset teorisinin, gerek devlet ve birey iligkisi ve gerekse
devletler arasi iligkilerdeki gerginlikleri yerlesik olmayan kav-
ramlarla anlamaya calistig1 goriilmektedir. Bu cercevede ca-
lismanin amaci, Badiou'nun kavram seti izerinden savas, sid-
det, siyaset iliskisini giintimiiz kosullarin1 da g6z 6niinde bu-
lundurarak yorumlamaktir. Bu yorumlama, siyasal olanin ne
oldugu sorusunu da beraberinde getirecektir.

Badiou, 6nerdigi cesitli kavramlarla provokatif bir diistince
sistematigi kurmustur. Badiou felsefesini savas ve baris kon-
septi iginde diisiinmek, var olan siyasal diizenin ya da kiiresel
hegemonyanin kurulus temellerini sorgulamay saglar. Disii-
niiriin ¢aligmalarini ¢izen olay ve hakikat kavramlari, savas ve
baris diyalektiginin yeniden diisiiniilmesinde ara¢ olarak kul-

* Nigde Omer Halisdemir Universitesi, IiBF, Siyaset Bilimi ve Ulusla-
rarast iliskiler Boliimii, Dr. Ogr. Uyesi.
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lanilabilecek 6nemli agilimlar saglar. Keza disiintir, tarihsel
ayaklanma, gizli ayaklanma gibi kavramlari, 6zellikle Arap
Bahan siirecindeki gelismeleri anlamak icin ele almaktadir.
Badiou’ya gore Tarihin Uyanisi calismasinda belirttigi gibi “bir
politik hakikat, yogunlagsma, kaynagma/biizlisme ve yerelles-
meyi, kimliksel bir nesnenin ve ayirici adlarin yerine, olayin
Ol¢iistinii vermis tiirsel gliciin gergek bir sunumunu koyabile-
cek derecede muhafaza eden -tarihsel ayaklanmanin- 6rgiitli
trinidir”. Dolayisiyla siddetin yogunlastigi alanlar olarak
savag ve catigmalar, birer politik hakikat olarak 6rnek olaylar-
dir ve bu olayin hangi iligkisel biitiin icinde gergeklestigini
anlamak elzemdir. Yine diisiiniir, Felsefe i¢in Manifesto kita-
binda “felsefenin gorevi, olayin politik olarak icat edilmis ad-
landirmalar1 ile matematigin, sanatin ve askin diizeninde
esanli bir kopus yaratan seyin birlikte-olanakli olmalarini sag-
lamaktir” ifadesini kullanmigtir. Dolayisiyla Badiou’cu anlam-
da birer olay olarak savas ve barisin felsefe icerisinde ele alin-
masi, bu olaylarin birlikte-olanakliliginin nedenlerini ve bu
birlikteligin yarattig1 kopuslar1 yeniden diistinmektir. Boylece
siyasal olanin yerlesik sistematigin diginda yeniden tasarlan-
masi ve diisiniilmesi saglanir.

Anahtar S6zciikler
Badiou, Radikal Diigiince, Olay, Siyasal Olan.
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Yavuz YILDIRIM *

THE RIOT, TRUTH AND STATE DEBATE IN ALAIN
BADIOU THOUGHT

Abstract

Many thinkers frequently rethink some old concepts in a
radical questioning to understand the economic and cultural
wars or local conflicts at the global level nowadays. The re-
thinking of the concepts within the context of intellectual
accumulation for new situations is a common way in today's
radical political philosophy. For instance, the triology of Hardt
and Negri (Empire, Multitude, Commonwealth) or Ranciere's
arguments on equality and democracy make a new interpreta-
tion of the history of political thought and provide philosoph-
ical developments to the problems of the present. The French
thinker Alain Badiou also radically discuses and tries to revolt
the limitations of the liberal world in this line. It seems that
the radical political theory, together with the thinkers inspired
and influenced by Badiou, tries to understand both the state
and individual relations and also the inter-state tensions in
the relations with the non-established concepts. In this
framework, the aim of the study is to understand the war-
peace and politics relationship with Badiou's concepts. This
interpretation will also bring the question of what the political
is.

Badiou has established a provocative thinking system with
various concepts that he has proposed. Thinking of the con-
cept of war and peace in the Badiou philosophy allows to
question the foundations of existing political order or global
hegemony. The Badiou’s basic concepts (event and truth)
provide important explanations in rethinking the relationship
between war and peace. Likewise the thinker uses some con-

* Nigde Omer Halisdemir University, Faculty of Economics and Ad-
ministrative Sciences, Political Science And International Relati-
ons, Dr. Ogr. Uyesi.
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cepts such as historical riot and hidden riot in order to under-
stand developments especially in the Arab Spring. According
to Badiou, as he argued in Rebirth of History, a political truth
is the organized product of an event —an historical riot- which
preserves intensification contraction and localization to the
extent that it can replace an identitarian object and seperating
names with a real presentation of genic power such as it is
significance has been disclosed to us by the event. Following
Badiou thinking, it can be said that the consideration of war
and peace in philosophical sense as an event is to rethink the
causes of the co-possibilities of these events and the breaks
that this union creates. Thus, this way of thinking may give
new possibilities to reconsider the political outside the estab-
lished system.

Key Words
Badiou, Radical Thought, Event, The Political.
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Yelda ERTURK *
SAVASIN SAHESERLERI

Ozet

Bu calismada Bati Resim Sanatinda, Ronesans’tan Cagdas
sanata kadar savasin konu olarak resmedilisi, sanat¢inin tarih-
sel birikimi ve ¢aginin tanigi olarak degisen ifadesel tutumlar
ve kaygilar ele alinarak incelenmistir

Sanat tarihi sanatc¢ilarin yasanan toplumsal travmalara
kars1 kayitsiz kalmadiginin, aksine eserlerinde taniklik ettikle-
ri tarihsel donemin kayitlarini tuttuklarinin, bir sorgulama bir
protesto bazen bir propaganda araci olarak sanati kullandikla-
rinin hatta bazen savasi tiretici etkinliklerinin temel problemi
icine kattiklarinin 6rnekleri ile doludur. Sanat doganin taklidi
olarak uzun bir siire sanat¢inin yetkinliginin sinandig, temsili
bir dénem gecirmis, zaman igerisinde sanat algisinin aklin
somut dtistinceyi terk etmesinden dogmasi olarak degismesiyle,
uygarhigin savas ve siddet sarmalini hala agamadig1 giiniimiize
kadar farkli ifadesel tutum olanaklarint mtimkiin kilmistir.

Diinya tarihi savas ve zuliimlerle ve bunlara kargi insanlik
miicadeleleri ile doludur. Sanat¢i sanati ile zulme adaletsizlige
biitiin somiiri diizenlerine karsi durabildigi i¢in bir savascidir.
Sanatin umuda ve direnise kars: takindig: evrensel dil biiytik
bir sorumluluktur. Ayn1 zamanda ortaya koydugu kayit eser
ile yasananlarin unutulmasinin, kaniksanmasinin ntine geg-
me ¢abasidir. Sanat bir sekilde 6liimsiizliik arayisi olarak, hem
sanat¢inin Oliimsiizligiintin hem de bir yikimin bile estetik
haz ve glizelligi yakalayabilme olanagi vermesi ile barigin tem-
silcisidir.

Bu ¢alismada savasi konu alan saheserler olan, erken R6-
nesans oOrneklerinin Paolo Uccello ve Leonardo da Vinci'den
alindig: temsili sanatin, Barok déonem Pieter Paul Rubens ve
Diego Velazquez resimlerinde nasil degistigi goriildii. Ozellik-
le Francisco Goya’nin yagl boya ve baski teknigi ile yaptigi

* Muradiye Devlet Hastanesi, Opr. Dr.
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caligmalarinda ifade degisiminin kirllma noktasina ugradigi,
Pablo Picasso gibi diger sanatg¢ilara nasil ilham verdigi tespit
edildi. Yirminci yiizyil Bat1 Sanatinin Fitiristler de oldugu
gibi kimi zaman savasi destekleyen ama biiyiikk ¢ogunlukla
oliimlere, yikimlara karsi tutumlarini acikca sergileyen, Dada
hareketi, Vortisist caligmalar ve Yeni Nesnelcilikte oldugu gibi
neredeyse sanatsal bigimlenislerinde savasin bagrol oynadig
saptanmis ve Tammam Azzam’in bir Cagdas Sanat 6rnegi ile
caligma sinirlandirilmagtur.

Anahtar Sozciikler
Sanat, Savas, Saheser, Resim, ifade, Kayit, Sorumluluk.
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Yelda ERTURK *
MASTERPIECES OF WAR

Abstract

This article examines how the theme of war was depicted
in Western painting from Renaissance to Contemporary Art. It
does so by focusing on the historical experience of artists and
the artists’ changing expressions and concerns as witnesses of
historical epochs. Art history presents many examples of art-
ists who were responsive to the social traumas of their day and
recorded the historical epoch they witnessed, using art either
as a means of protest and questioning or a means of propa-
ganda, sometimes making war the fundamental problem of
their productive activity. For a long period, art was represen-
tational and the imitation of nature, and artists were evaluat-
ed by their competency to replicate. In time, however, the
perception of art changed, and art was now a product of the
mind abandoning concrete thought, making possible various
expressive attitudes in a context, still relevant today, where
civilization is unable to overcome a spiral of war and violence.

World history is full of war and atrocities and struggles
against them. The artist is a warrior insofar as he/she stands
against oppression, injustice and all forms of exploitation.
Art’s universal language of hope and resistance is a great re-
sponsibility. At the same time, art, by the works it records, is
an effort to prevent experiences from being forgotten or taken
for granted. By its search for immortality, by making it possi-
ble to immortalize the artist and catch a sense of aesthetic
pleasure and beauty even in destruction, art is the representa-
tive of peace.

This article first examines a transformation from the repre-
sentative masterpieces of early Renaissance artists like Paolo
Uccello and Leonardo Da Vinci to the Baroque paintings of
Pieter Paul Rubens and Diego Velazquez. It then argues that

* Muradiye State Hospital, Opr. Dr.
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expressions underwent a critical turning point in the oil paint-
ings and lithography technique of Francisco Goya and in-
spired other artists such as Pablo Picasso. In 20" century art,
war was almost the central theme in shaping the artistic for-
mations of movements like Futurism, which at times support-
ed war, and Dadaism, Vorticism, and New Objectivism, which
explicitly stood against death and destruction. The study ends
with an examination of example of Contemporary Art in a
work by Tammam Azzam.

Key Words
Art, War, Masterpiece, Painting, Expression, Document, Res-
ponsibility.
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Yelis Erolova AHMEDOVA*

THE RESPONSES OF THE RELIGIOUS
ORGANIZATIONS IN BULGARIA TO THE REFUGEE
INFLUX

Abstract
Since 2007, Bulgaria, as a member of the European Union,

has been committed to implement a common European asy-
lum policy and to harmonize its national legislation with the
Union’s regulations. In the context of the increased post-2013
influx from the Middle East to Europe, the country has be-
come asylum seekers transit destination rather than a final
one. Despite the existing national legislative framework, effec-
tive state measures on social and labour market integration of
refugees have not been applied, which further strengthened
their motivation to settle in more economically developed
European countries. In addition, strong negative attitudes
have been formed in the Bulgarian society under the influence
of various factors: the anti-refugee propaganda, spreading by
different parties; the lack of knowledge of the legislation; the
popularization of traditional and new fears and stereotypes
towards the Middle Easterners as a safety threat; and so on.
The paper focuses on the positions of the Orthodox, the
Protestant and the Catholic Church, and the General Mufti
organization. The official (un) engagement of these institu-
tions with the so-called ‘refugee problem’ has impacted the
host society’s attitudes and state policy implementation, as
well as the refugee public image(s). The study also discusses
how the religious organizations and their reprezentatives
apply their professed values to foreigners seeking asylum.

Key Words

Asylum Seekers, Refugees, Religious Organizations, Social At-
titudes.
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Yener BEKTAS *
SAVASIN INSAN BiYOLOJiSi UZERINDEKI ETKILERI
Ozet

Geride biraktigimiz yiizyil biiylik savaglarin gergeklestigi ve
farkl cografyalarda yasayan pek cok insan icin yikici olaylarin
yasandigl bir zaman dilimi olmustur. insanlk tarihinin en
kanli ytizyili olarak nitelendirilebilecek yirminci ylizyilda ger-
ceklesen diinya savaslar1 en az seksen milyon insanin 6limi
ile sonu¢lanmigtir. Bununla birlikte bir olgu olarak savas yal-
nizca hayatini kaybeden insan sayisi ile sinirli kalmamakta
sosyal, kiilttirel, ekonomik, biyolojik problemlerin yagsanmasi-
na da neden olmaktadir. Savasin yol actig1 sorunlar, onu gii-
niimiizde bir¢ok bilim dalinin konusu haline getirmektedir.
Bu bilim dallarindan birisi de insan cesitliligini inceleyen ve
bu kapsamda insanin degisen cevresine uyum saglama strate-
jileri tizerinde duran antropolojidir. Antropoloji savagi bir
yandan kiltiirel bir cercevede ele alirken diger yandan insan
biyolojisi tizerindeki etkilerini de incelemektedir. Biyolojik
antropoloji alan1 altindaki insan biyolojisi ¢aligmalari, insanin
icinde yasadig1 ¢evreyi evrimsel, ekolojik, sosyokiiltiirel faktor-
lerin bir bilegsimi olarak gérmekte ve bu kompleks cevrede
meydana gelen degisimler karsisinda insanin biyolojisinin
verdigi tepkilere odaklanmaktadir. Savagi da benzer bir bakis
acisi ile ele almakta, savas ve beraberinde getirdigi sorunlar
yeni bir ¢evre olarak tanimlamaktadir. Bu baglamda insanin
bu yeni cevreye verdigi biyolojik tepkiler iizerinde durarak
savasin dogrudan ve dolayl etkilerini g6zler 6niine sermeye
caligmaktadir.

Savasin dogurdugu yeni ¢evrede yagamini siirdiirmeye cali-
san insan, psikolojik baski, besin yetersizligi ve salginlar gibi

* Ahi Evran Universitesi, Fen-Edebiyat Fakiiltesi, Antropoloji Bolii-
mi, Dog. Dr.
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cesitli sorunlar ile kars1 karsiya kalmaktadir. Bununla birlikte
sona erdiginde dahi savasin insan biyolojisi tizerindeki olum-
suz etkilerinin devam ettigi bilinmektedir. Ornegin Vietnam
Savasgi’n1 deneyimlemis ABD askerleri tizerinde yiriitiillen bir
aragtirma, kokleri savas donemine kadar uzanan psikolojik
rahatsizliklar, uyusturucu bagimliligi, hepatit C ve alkolizm-
den kaynaklanan siroz gibi bir¢ok hastaligin yikici etkilerinin
bugiin hala var olduguna isaret etmektedir. Yine benzer bir
arastirmada savasg sirasinda besin yetersizliginin oldugu bolge-
lerde dogan insanlarin uzun vadede saglik sorunlarina maruz
kalma sikliklarinin daha yiiksek oldugu gézlenmistir. Bu in-
sanlar savasta 6lmeseler de, yillar sonra savasin izlerini tasiyan
cesitli hastaliklar ile karsi karsiya kalmiglardir. Bu yoniiyle
degerlendirildiginde savasin zamanini agarak sosyal, kiiltiirel,
ekonomik ve biyolojik hatlar boyunca yikici oldugu ve etkile-
rinin 6limlerin Gtesine uzandigl gériilmektedir. Bu baglamda
savasa iligkin antropolojik arastirmalar, savagi analiz etmenin
Otesinde, onun neden oldugu ardil sorunlar1 ortaya ¢ikarmak
acisindan 6nemli katkilar saglamaktadir.

Anahtar S6zciikler
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Zeliha DISCi*
DEVLETIN ZORUNLU UFKU OLARAK SAVAS VE BARIS

Ozet

Egemen devletle savas ve baris durumlarinin iligkisine
odaklanan bu ¢alismada egemen devletin ontolojik olarak
savagsa bagimli olup olmadigi sorusunun yaniti aranacaktir.
Egemen devletin kuramsal temellerinin atildig1 toplum s6z-
lesmesi gelenegi acisindan bakildiginda kurulan toplumda
baris hiikiim stirmekte ve devlet oncesindeki bireyler arasi
savas toplumun digina itilmektedir. Siyasal birlik ve diizen
durumu olarak barigin, bireylerin ve toplumun ydnetimi ola-
rak siyaset sayesinde miimkiin oldugu farz edilmektedir. Teo-
rik olarak siyasal birligin tiyeleri agisindan savas giindem disi-
dir. Hayatlarindaki her sey hesaplanir, gilivenliklerini ihlal
edecek hicbir seye yer birakilmaz. Giivenlik ve diizen durumu
olarak barig bu durumda giivensizlik ve diizensizlik yaratan
seyleri var sayar. Belirli kisi ve olusumlar giivenli kabul edilir-
ken kalani barist bozma tehlikesi igerdiginden savasilacak
disman haline gelir. Egemen devletle savildigi disiintilen
savas bu durumda yeniden igeri girer. Ciinki tek tek bireylerin
giiclerini devrettigi egemen devletin hesaplarina uymayan ve
tehlike olarak kodlanan 6teki her yerden devlete sizar, kendini
gosterir. Modern diisiincede baris ve siyaset ile 6zdeglestirilen
egemen devlet, siyasal birlik olarak kurulusundan beri dislayi-
adir. Belirli kigilere, yani yurttas-6znelere dayanmaktadir.
Baris, ayn1 olan failler arasindadir. Yurttag-6zne olmayan her-
kes bariga tehdit, diismandir. Egemen devlet, varligini yurttag
ve disman seklindeki ayrima bor¢lu oldugundan, ayrimin
korunmas: devletin varlig1 agisindan zorunludur. Bu da de-
mektir ki, savag devlet acisindan zorunludur. Toplum s6zles-
mesi gelenegi baglamindaki bu varsayimlar gelistirecek bu
caligmada devletin tarihsel olarak goriiniir oldugu zamandan

* Kafkas Universitesi, Iktisadi ve Idari Bilimler Fakiiltesi, Siyaset Bi-
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glinimiize sonu gelmeyen savaglarin anlami boylelikle ortaya
¢ikarilacaktir. Egemen devletler diinyasinda yasanan soykirim-
larin, savaglarin ve tretilen yeni tehlikeli kisilerin (gogmenler,
yoksullar vs.) ger¢ekte egemen devletin rasyonel isleyiginin bir
parcasi oldugu gosterilecektir.

Anahtar Sozciikler

Toplum S6zlesmesi, Egemenlik, Savas, Siyaset, Yurttas-
Ozne, Diisman.

276



V. Uluslararast Felsefe Kongresi, 11-12-13 Ekim 2018

Zeliha DiSCi*
WAR AND PEACE AS THE STATE’S COMPULSORY
HORIZON
Abstract

This study focuses on the relationship between the sovere-
ign state, war and peace situations and will search the answer
the question of whether the sovereign state is ontologically
dependent on war or not. From the standpoint of tradition of
the social contract which is the theoretical foundation of the
sovereign state, peace is prevailing in the established society
and the war between individuals is pushed out of the society
by means of the state. The peace as a political unity and order
situation is assumed possible through politics as the administ-
ration of individuals and society. Theoretically, the war is out-
side the agenda in terms of the political union’s members.
Everything in their lives is calculated, leaving nothing to viola-
te their security. In this case, the peace as a state of security
and order presupposes some things that create distrust and
irregularity. While certain persons and formations are consi-
dered safe, the rest of them becomes the enemy to be fought
as they contain the risk of cancelation the peace. The war tho-
ught to have been sent away by the sovereign state goes in
again. Because the other is coded as a danger and does not
comply with the accounts of the sovereign state which has
power is transferred by every individual, seeps into the state,
manifests itself. The sovereign state, which is associated with
peace and politics in modern thought, is based on exclusion as
a political union from its construction. It is based on certain
people, namely citizen-subjects. Peace is among agents who
are the same. Everyone who is not a citizen-subject threatens
peace potentially. Given that the sovereign state owes its exis-
tence to distinction of citizen and enemy, protection of the

* Kafkas University, Faculty of Economics and Administrative Scien-
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distinction is necessary for presence of the state. That means
the war is necessary for the state. The meaning of wars that do
not finish since the state has been historically visible will be
revealed in this work which will develop these assumptions in
the context of the social contract It will be shown that genoci-
des, wars and new dangerous people (immigrants, the poor,
etc.) produced in the world of sovereign states are actually
part of the rational functioning of the sovereign state.

Key Words

Social Contract, Sovereignty, War, Politics, Citizen-Subject,
Enemy.
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Zeynep BERKE*

HEIDEGGER’DE OLUME-DOGRU-VARLIK OLARAK
DASEIN

Ozet

Oliim, belirsizligi, kaginilmazlig1 ve kesinligi nedeniyle in-
sani deneyim alan1 icinde essiz bir yere sahiptir. Oliim yasami
her yonden kusatarak ona niifuz etmekte ve bdylelikle onu
kavranabilir ve anlamli kilmaktadir. Beklenecegi gibi, 6lim
felsefenin baglangicindan beri filozoflarin merkezi kavram ve
meselelerinden biri olmustur. 20. Yiizyilin en etkili ve 6nemli
filozoflarindan biri olan Martin Heidegger de bu filozoflardan
biridir ve 6lim onun felsefesinde ¢ok 6nemli bir rol oynamak-
tadir zira o insanlar1 6liime-dogru-varlik olarak tanimlamak-
tadir. Heidegger'e gore insanin zamansalligi onun o6limli
olmasindan ve siirekli olarak oliime ydnelmis olmasindan
kaynaklanmaktadir. Heiddegger 6liimiin Dasein’'in olanaklari-
m simirlandirdigini ve belirledigini 6ne siirer. insan, kendi
varolusunun anlamini kavrayabilmek i¢in kendisinin 6limli
oldugu gercegiyle yiizlesmek zorundadir. Oliim yalnizca kisi-
sel ve dogrudan tecriibe edilebilecek bir deneyim olarak her
bir Dasein’in karsisinda durur. Bu calismada, Heidegger'in
Varlik ve Zaman adli bagyapitinda 6liim kavraminin ne gekilde
ele alindig1 agiklanmaya caligilacaktr.

Anahtar Sozciikler
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Zeynep BERKE®

DASEIN AS A BEING-TOWARDS-DEATH IN HEIDEG-
GER

Abstract

The concept of death has a unique place in the realm of
human experience with its obscurity, inevitability and certa-
inty. Death surrounds and permeates life in a way that makes
life comprehendible and meaningful. As it is expected, death
has been a central concept and issue for philosophers since
the beginning of philosophy. Martin Heidegger, who is one of
the most influential and important philosophers of 20th cen-
tury, is one of them and death has a very important role in his
philosophy since he describes human being as being-towards-
death. According to Heidegger, temporality of human being is
caused by its being mortal and constantly directed towards
death. Heidegger asserts that death limits and determines the
possibilities of Dasein. Human beings have to face the fact of
its being mortal in order to comprehend the meaning of its
own existence. Death stands in front of every Dasein as so-
mething which can has to be experienced personally and di-
rectly. In this paper we will try to present Heidegger’s notion
of being-towards-death as analyzed in his masterpiece Being
and Time.

Key Words
Death, Being-Towards-Death, Heidegger, Dasein.
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Zeynep TALAY TURNER*
LEGITIMACY AND POLITICAL MYTHS

Abstract

In ‘Moses the Egyptian’ Blumenberg is in a dialogue with two
prominent figures from the twentieth century: Sigmund Freud
and Hannah Arendt, Freud’s Moses and Monotheism and
Arendt’s Eichmann in Jerusalem. The essay is a review of Arendt’s
book, but Blumenberg begins with Freud, and quite early on in
the essay he draws our attention to the ‘deep-rooted’ similarities,
not only in the content but also in the ‘equivalence of the effects’,
between the two texts. He says: ‘As Freud took Moses the man
from his people, so Hannah Arendt took Adolf Eichmann from
the State of Israel’. Blumenberg does not hide his ‘indignation’
towards this ‘stealing’. However, why does he think that both
Freud and Arendt took something away from the Jewish people?
More importantly, what is it that they took away? Simply the
founder of their state, albeit, not a national hero who would be
commemorated with exuberant celebrations every year and who-
se statutes would be erected in squares but negative hero. A ne-
gative hero is one who created the very conditions of the possibi-
lity of their nationhood despite the fact that he belongs to and/or
represents those who had almost destroyed those conditions.
Blumenberg claims that Arendyt, in thinking that she was accused
of a lack of piety towards the victims, failed to see the public and
political function of the trial which was to provide the Israeli
state with a founding myth and a source of legitimacy.

However, the legitimacy of the state of Israel, which would
not have been that difficult to establish after the pains of the
Second World War, can be questioned as well because after all
the establishment of the state of Israel itself caused the beginning
of another war.

Key Words
Blumenberg, Freud, Arendt, Legitimacy, Founding Myth.
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Zeynep ZAFER ESENYEL"

SIMONE DE BEAUVOIR’'DA KENDi SONLULUGUMUN
KAVRANIS BiCiMi OLARAK THANATOS

Ozet

Insan1 kendi varolusu iizerine diisiinmeye iten motiflerin-
den belki de en iirkiitiicii olani 6liim fikridir. Oliim, gergekten
otantik bir varolugsun olmazsa olmazi midir, bagka bir deyisle
insanin hakiki benligi ancak 6liim kargisinda mi1 ortaya ¢ikar?
Sevdiklerimizin 6limi, kendi 6limligiimiiziin sorgulanmasi
ya da 6lim korkumuz gibi 6liimle ilgili tim deneyimler insan
olmanin anlaminin merkezinde yer alir. Peki 6liimiin, tam da
anlami yikan seyin kendisi olmak bakimindan onun kaynagi
oldugunu sdylemek absiirt ya da en azindan paradoksal midir?
Bu durumda 6liim, yasamin anlamini giin ytiziine ¢ikarmak
sOyle dursun, aslinda tam da onun sagmaligini1 gozler 6ntine
sermekten mi ibarettir? Belki de asil paradoks, 6limi gelecek
zamana yerlestirmektedir. Oysa hayatimizin ardimizda birak-
tigimiz o biiyiik kismini 6liim ¢oktan eline ge¢irmemis midir?
Oliimsiizliik, zorunlulukla éliimden sonrasi anlammna mi ge-
lir? Oyle ya da degil, insan yasami kacinilmaz bicimde icinde
6limiin biytik rol oynadigi bir yasamdir. Kendimize 6liimiin
dogasiyla ilgili sorular sormaya bagladik¢a 6limiin aslhinda
hayatimizin her aninda bize eslik ettigini fark ederiz. Oliim,
dogumumuzdan itibaren hayatimizin ¢ok biiytik bir pargasi-
dir.

Hig stiphesiz 6liim temas1 kendi varligimizin sonluluguna
gonderimde bulunmasi bakimindan zamanla olan iligkimizi
belirler. Oliim, yagami anlamli kilan tiim eylem ve tasarilarin
sonuna igaret eder. Simone de Beauvoira gére zamanimizin
kisith olusu, hayatimizi anlamlandiran en temel olgudur, ¢iin-
ki tam da kendimizi kisith olanin disina agma olanagi olarak
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karsimiza ¢ikar. Bir bagka deyisle sonlu olusumuz bizi sonsuza
acan en 6nemli 6zelligimizdir. Ve bu fikir bizi kaginilmaz bi-
cimde baskalarma baglar. Oliim, zamanin sonudur ancak
6ltumle birlikte yarim kalan tiim tasarilar artik bagkalar: tara-
findan tamamlanmak zorunda olmalar1 bakimindan hala son-
suzdurlar. Ote yandan, 6liim sahsi bir deneyim oldugu kadar
sosyal bir olaydir da. Bir birey 6ldiigiinde toplumun da bir
parcasi oliir. Her 6liim, diinyanin fakirlesmesidir bu anlamda.
Bu caligmada, Simone De Beauvoir'in ben, baskasi, kadinlik,
viicut, varolus, ozgiirliik, etik ve siyaset {izerine goriislerinin
zemininde Olim digiincesine eglik eden insanin sonlulugu
olgusunun yer aldig1 fikri temellendirilmeye c¢alisilacaktir.
Acik veya ortiik bir bigimde onun eserlerine, soylesi ve otobi-
yografilerine her zaman thanatos’un golgesi diismiis olduguna
dikkat gekilecektir.

Anahtar Sozciikler
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Zeynep ZAFER ESENYEL"

THANATOS AS A WAY OF UNDERSTANDING MY OWN
FINITUDE IN SIMONE DE BEAUVOIR

Abstract

The idea of death is probably the most frightening theme
which impels a person to think of his own existence. Is death
really the essential condition of an authentic existence, in
other words, does the true self of a person merely occur in the
face of death? All experiences in relation to death such as the
death of a beloved, questioning of our own mortality and the
fear of death remain at the center of the meaning of being
human. However is it nonsensical or at least paradoxical to
claim that death is the source of meaning while it is the one
which destroys the latter? In this case, instead of disclosing
the meaning of life, does death just reveal its own absurdity?
The main paradox is probably placing the death into the futu-
re. However, has death already captured the most part of our
past? Does immortality refer necessarily after death? True or
not, human life is inevitably a life in which death plays a great
role. When we begin to question ourselves about the nature of
death we realize that it essentially accompanies us in every
moment of our lives. Death is a great part of our life from
birth. The theme of death as it refers to the finitude of our
own being certainly defines our relation to time. Death points
to the end of all actions and projects which make life signifi-
cant. According to Simone de Beauvoir, since it is the possibi-
lity of opening ourselves beyond the restricted, our limited
time is the most basic fact that gives life its meaning. In other
words, our most significant feature is our finitude which car-
ries us to infinity. And this idea inevitably ties us to the ot-
hers. Death is the end of time but all projects which remain
unfinished with the departure are now endless because they
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have to be completed by others. On the other hand, death is a
social event as much as a personal experience. When a person
dies, a part of a society dies as well. In this sense, every death
is an impoverishment of the world. In this paper, it is inten-
ded to found that the fact of human finitude which accompa-
nies death takes place at the ground of Simone de Beauvoir’s
thoughts on I, other, femininity, body, existence, freedom, et-
hics and politics. 1 call attention to the point that clearly or
implicitly thanatos has always shadowed her works, conversa-
tions and autobiographies.

Key Words

Simone De Beauvoir, Death, Life, Existence, Other, Finitude-
Infinity.
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